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Dr. Abdulgalil Abd Allah.Salih 


Note on Translation 
All translations from Arabic to English are my own, except 


where otherwise mentioned. 
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Introduction 


The Scientific Contributions of the 
Sammaniyya Sufi Order in Sudan is a project 
of two parts. The first part presents an 
anthology of prose writings that have been 
penned by the Sammani Sufis [Shaykhs and 
scholars]. While the «second part of the 
project has devoted to the Sammani poetry, 
which is a type of poem that has composed 
by the Samman Sufis [Shaykhs and murids]. If 
the Sammaniyya has become one of the 
Islamic world’s most popular Sufi orders, it is 
certainly a testimony to the success led by its 
founders, who managed to show a living 


Islamic scholarly revival. 


The Sammaniyya tariga is associated with 
considerable scholarly erudition in the 
traditional Islamic fields of learning, with 
large numbers of scholars being its followers 
and adherents, resulting in extensive 
contributions to Islamic teachings in general 
but literature concerned with Sufism 
practices, doctrine, thought and rituals in 
particular. 

The wave of Sammani revivalism was 
initiated in othe 18th century’ by 
the Shaykh Muhammad b. Abd al-Karim al- 
Sammani [1717-1775], the tariqa's founder, 
followed by his notable student Shaykh 
Ahmad al-Tayyib provided a new stimulus to 
scholarly activities and to writing, especially 
in the field of Sufism}. 

The tariga ‘scontribution could easily be 


experienced in the way that successfully has 


: Abdulgalil. A. Salih. Abd al-Mahmud Nar al-Da'im his religious, social and 
scientific legacy. Op. cit. 


spread its wings to reach and cover each inch 
of the huge land of the country spiritually, 
socially, economically, and _ scientifically. 
However, the great credit account in favour 
to the Sammaniyya besides its deep wide 
religious impact is its living scientific legacy, 
representing the contribution of educating 
and rearing the Sudanese man, as well as 
spreading the virtues set on asceticism, the 
love of good, and abiding with the manners of 
the owner of theshari‘ai.e. the prophet 
Muhammad (pbuh)?. 

The Sammaniyya tariga has developed into 
multiple centres, and become one of the 
largest orders in modern Sudan, adding to 
that it has the biggest library, scientific, 


spiritual and artistic asset. 


*Abdulgalil. A. Salih. The revivalist of Sifism in Sudan. Op.cit., 


p91. 
3 Ibid 


The widest library penned by the Sudanese is 
the Sudanese Sufi literary library, mainly the 
books of the Sammaniyya, hundreds of varied 
authoring books in the tariga, its secrets, 
awrad, history and poems have been 
documented. This tariqa [the Sammaniyya | 
is the most Sudanese Sufi order that is 
concerned with writing, and in our hands, 
several sixteen books penned by Shaykh 
Ahmad al-Tayyib b..al-Bashir , among these, 
is a treatise in alchemy, as well as a book on 
the 12th constellations and books on sending 
the blessings upon the messenger of Allah’. 

Thus, we see what the Sammaniyya and its 
Shuyukh have left of thoughtful impact 
on tasawwufand language in the Sudanese 
society, since the Funj era and till the day. 
The Sammaniyya is a tariga of peculiar Sufi 
philosophy. However, it is natural the effect 


of any society with such a philosophy. And 


from here, we come to the point that the 
Sammaniyya has influenced and to the great 
extent, the Sudanese Sufi thought with its 
two religious and linguistic manifestations. 4 
According to Yusuf Badri, the Sammaniyya 
tariga is the pioneer in the development of 
proper Arabic language in Sudan. Before the 
introduction of the Sammaniyya_ in the 
Sudan, proper Arabic language’ was very 
weak, as is clear in Tabaqgat Wad Dhayf 
Allahé. 

Many Sheikhs in’ Sammaniyya _ tariqa 
attempted to do some of the same. They 
wrote in prose as well as in verse. Beautiful 
poems were composed. Their massages 
varied. The poems tacked subjects which 
dealt with showing the way to know all about 
Allah. They also attempted issues concerning 


the prophet “peace be upon him “. And they 


4 Raba'a .M. Othman. History of Samméaniyya in Sudan. Op.cit., p102. 
5 5 
Ibid.. 146. 
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described in their writings the best method 
to resist ugly temptations and propagate 
good behavior. Sheikh al-Burai ,a famous 
Sammani Sheikh has written more than 1000 
poems, most of the poems are published .No 
one can claim that the man who wrote those 
poems is uneducated .Sheikh Muhammad 
Suroor “from Tabat centre of Sammaniyya” is 
about to finish along poem which deals with 
Islamic figh “jurisprudence” . In this poem he 
addresses the issue of the different point 
covered in.‘fiqgh” and discusses them. His 
grand-grandfather Alustaz sheikh Abd al- 
Mahmud Nur al-Da'im preceded him in 
writing a comprehensive poem about the 
rudiments and the most important element 
related to the centrality of the idea of the 
oneness of Allah Almighty in Islam . As 
mentioned Sammaniyya Sheikhs were/are 


known for their interest in education. Dr 
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Salih tells you that Sheikh al-Yaqoot’s 
personal library contains more than 10,000 
books and magazines that cover religion, 
astronomy and science. In this book you will 
read that sheikh professor Hassan al-Fatih 
Qaribullah worked as the president of 
Omdruman Islam ic University . This present 
book mentions that he wrote more than 100 


books on different subjects. 


All of the intellectual contributions of 
Sammaniyya Sufi order to Islamic thought 
were put together in Arabic with the 
exception of what I have written recently of 
books in English language. 

Today, the Sammani Islamic and Sufi writings 
and authoring thrive without interruption. 
Thus, the Sammani scholarly culture now is 
formed and consolidated through internet 
and finding space of global audience as well 


as interactions. 


In avery broad sense, Sammaniyya scholars' 
writings may be classified under two major 
genres prose and poetry. Furthermore, 
under these there are other headings e.g:: 
historical; devotional; and managqib. Inside 
these three categories we find varied topics 
have been peened by the tariqa's writers for 
instance Sufism, Islamic history, education, 
philosophy, suluk, literature, ethics, Arabic 
language syntax etc 

There are rare studies on the popular 
tradition of colloquial Madih in Sudan. One 
relatively unexplored area is popular 
religious poetry (Madih,). Very little poetry 
has been preserved from before 1800; 
thereafter, the volume grows dramatically 
until the Mahdist Revolution of 1881-85. The 
study of this corpus, both its form and 
content, would reveal much about the 


interaction between the classical and 
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colloquial forms of the language and on the 
main themes of popular spirituality. Another 
trend was the emergence of a tradition of 
writing within the new brotherhoods that 
lasted over several generations; three 
striking examples are the Sammaniyya, the 
Majdhubiyya and Isma’illiyya Sufi orders. 
According to Yusuf Badri, the Sammaniyya 
tariqa is the pioneer in the development of 
proper Arabic language in Sudan. Before the 
introduction of the Sammaniyya in the Sudan, 
proper Arabic language was very weak, as is 
clear in Tabagat Wad Dhayf Allah. The 
researcher thinks that the vast poetry 
literature of the Sammaniyya Sufi order 
needs to be thoroughly studied. This is 
because the Sammaniyya Shaikhs are 
characterized by vast authorship. Each 
Sammani Shaikh has minimum more than ten 


books and volumes on _ poetry. Abdel 


14 


Mahmoud Nur Al Da’im who wrote eighty 
five books on Sufi doctrine and poetry is a 
good example. Madih of the Sammaniyya 
Shaikhs throughout the Sudan represents an 
unfolded area of research. This is because the 
Sammaniyya tariqa in Sudan represents a 
compromise between the scholar and 
popular Islam. There are the great poets of 
the Sammaniyya tariqain the Sudan since 
late 19th century suchas Ahmad Al-Tayyib Al 
Bashir (founder>of the tariqga ), Mohammed 
Sharief, Abdel Mahmoud Nur al Dai’m, Shaikh 
Al Quarashi wad Al Zain, Shaikh Al Tom wad 
Bannaga, Shaikh Birair, Shaikh Qarib Allah 
and others. Shaikh Al Bur’ai represents the 
most popular Madih composer in 
contemporary Sudan®. As a pioneer Suft 
order, the Sammaniyya has given such many 


notable and gifted poets, who have emerged 


° Ibid. 146. 
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throughout the different time and epochs, as 
spiritual heirs of Hasan b. Thabit. However, 
with prose, poetry has come to play a pivotal 
role, in the disseminating as well of the 
survival of the tariga’s traditions and 
teachings. 

The Sammani writing poetry has shown two 
types of ode: the classical Arabic gasida, also 
the colloquial one. The tariqa's poetry covers 
topics such as eulogy (there are thousands of 
poems in praise either of the Prophet 
Muhammad, of Shaykh Muhammad. al- 
Samman, Shaykh Ahmad al-Tayyib, and the 
figures of the order). 

Almost all of the Sammaniyya Shuyukh have 
at least one ode as a genre of madih, to their 
credit, which reflects a perfect image of this 
type of literature virtually impossible. 

Poems in praise of the Prophet, and seeking 


his intercession, are indeed a popular form of 
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writing. The Sammani poets throughout time 
and since the arrival of their teachings into 
Sudan in 1766 wrote dozens of poems and 
these are recited by members of his tariga in 
a chanting fashion. 
Meanwhile, there is a considerable volume of 
writing, especially poetry, in praise of the 
originators of the tariqa, Shaykh Muhammad 
al-Samman, and Shaykh‘Ahmad al-Tayyib b. 
al-Bashir. 
Dr. Abdulgalil. A.Salih 
Al-Baha-al-Agiq 
13/June/2022 
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Chapter one 


History, Origin and Sammaniyya 


The Sammaniyya is one of the most 
famous,Sufi orders in the Islamic world. To 
historians the first impulse for change, came 
through the Sammaniyya, whose origins lay 
in the tradition of the khalwatiyya Sufi order, 
which may be traced back to the fourteen 
century. The Sammaniyya tariqa was founded 
by Muhammad b. ‘Abd al-Karim al-Madani al- 
Shafil, known as Shaykh Muhammad 


Samman (1718-1775 AD/1130-1189 H). 
Shaykh Muhammad Samman studied various 
order to the greatest teachers of his time. His 
most impressive teacher was Mustafa b. 
Kamal al-Din al-Bakri, prolific author and 
Shaykh of the Khalwatiyya order of 
Damascus, who had settled in Medina and 


died in Cairo in 17497. 


To Oxford Islamic» Studies website the 
Sammaniyya tariqa is "Activist, reformist 
branch of the revivalist Khalwati tariqa. 
Founded by Muhammad b. Abd al-Karim al- 
Sammani in the eighteenth 
century.Committed to formal Islamic 
law.Opposed to the traditional veneration of 


saints.Provided an organizational framework 


4 Syafieh. Saifuddin. & Mawardi Siregar. Stfism and Its Artistic Creativity 
the role of the Sammaniyya Sufi order in the Daw'ah activity in 
Sumatera. Teosofi: Jurnal Tasawuf dan Pemikiran Islam Volume 11, Number 1, June 2021 


p-ISSN 2088-7957; e-ISSN 2442-871X; 142-167 DOI: 10.15642/teosofi.2021.11.1. 142-167. 
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and inspiration for more militant revivalist 
movements. Spread into Sumatra, Indonesia, 
Egypt, and Sudan in the eighteenth century 
and became a major order in the Malay 
Peninsula, and throughout Africa in the 
nineteenth century. In Southeast Asia, 
writings by Shaykhs of this order provided 
inspiration for nineteenth-and twentieth- 
century jihads against the Dutch colonial 
occupiers. Famous adherents include 
Muhammad Ahmad Ibn Abd Allah (the 
Sudanese Mahdi), who used the tariqa's 
teachings to denounce the corruption of faith 
in Sudan and to declare himself the expected 
Mahdi (messiah). In Sudan, a widespread 
network among _ the_ local population 
permitted it to become the basis for local 
organization and opposition to Egyptian rule, 
along with the Khatmi and Majdhubi orders. 


Another branch of the Khalwatiyya, which 
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had significant impacts on the Nilotic Sudan, 
was that of Muhammad b. al-Karim al- 
Samman, a student of the Egyptian Khalwati 
Shaykh Mustafa al-Bakri (1687-1749). The 
Sammaniyya tradition is generally described 
as an offshot of the revived Khalawtiyya 
affiliation, associated with Mustafa b.Kamal 
al-Din al-Bakri (d.1749). The Sammaniyya 
tariga did develop into an independent order. 
The order subsequently spread to Egypt, the 
Sudan, Nigeria, and south-east Asia. 

To Hasan al-Fatih Qarib Allah (1932 - 2006) 
the Sammaniyya represents one of the huge 
change of waves which have been emerged 
on second half of the 19" century, during the 
rule of Othman Sultante, he writes " the 
Sammaniyya tariqa is one of the huge 
changing waves that included the southern 
States for the ruling of the sons of Othman, in 


the Islamic world in the 19" century 
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The concept 

The Sammaniyya is a terminological name for 
a number of turuq of which the main five 
orders are: 

1. The Qadiriyya named after the qutb Shaykh 
Abd al-Qadir al-J ilani (1077- 1164.) 
2. The Khalwatiyya of Shaykh Mustafa al- 
Bakri b.Kamal Din, (1687-1748  ) 
3. The Naqshbandiyya of Shaykh Muhammad 
Baha Din Naqshband, (1317-°1388 ) 

4. Anfas tariqat, in which each and every 
breath should be accompanied by dhikr. 

5. Al-Muwafaqah tarigqat, in this tariqa, the 
condition and behaviour of the muridgoes in 
accordance with one of the beautiful Names 
of Allah. The Sammaniyyah tariqah seemed 
to be embracing many tarigahs. These 
tariqahs are the Qdiriyyah, Naqshabandiyyah, 
and Khalwatiyya.® 


Sabdulgalil. A. Salih. The Sammaniyya. Op.cit., p- 
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al-Misabat 
al-Khidriyya 


The Traiqat 
Qadiriyya aL-Muafaga 


The 


Sammaniyya 


The Tariqat 


Naqashbandiya 


aL-Anfass 


The 


Khalwatiyya 


Diagram illustrates the branches of the 


Sammaniyya 


Shaykh Muhammad al-Samman has passed 
away in the year 1775 and came to be buried 
in al-Bagi cemetrey in al-Madina_al- 


Munawara. 
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Al-Baqi' cemetery in al-Madina al-Munawara where 


al-Samman was buried. 


A number of several zdwiyas in the Hejaz and 
in Yemen, Sudan, Nigeria, Eretria, Indonesia, 
America and Britain etc. were founded by al- 
Samman__ students that attracted a great 
number of followers from Maghreb, the 


Sudan and_ Eretria, the Hadramawt, 
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Afghanistan and Indonesia’. Among the most 
famous celebrated students, comes Shaykh 
Ahmad al-Tayyib b. al-Bashir (d.1742-1824) 
(Sudan),Sediq Omer Khan_ (India), in 
Indonesia is Abd al-Sama'ad Palembang 
(South Sumatra).1° 

However, the dissemination of the tariqa’s 
teachings and doctrine into the Sudan has 
been connected by the efforts led by the great 
Sufi and scholar Shaykh Ahmad al-Tayyib b. 
al-Bashir" (1742-1824). 

The Sammaniyya has brought to Sudan by the 
renowned Shaykh Ahmad _ al-Tayyib b.al- 
Bahir (1742 -1824), in the second half of the 
18% century. The tariga is not just the most 
popular and influential in Sudan but also in 


most of African continent, mainly Nigeria. 


? S, R. O’fahey, 1994, 91. Arabic Literature of Africa. Volume 
1. The writings of Eastern Sudanic Africa to C.1900. E.J. Brill, 
Leiden. The Netherland. 

°Abdulgalil.A.Salih. op.cit., p158. 
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Chapter Two 


Revivalism within the Sammaniyya 


Introduction 

Whether what was going on with Sufism in 
the eighteenth century was ‘neo-Sufism’ or a 
tariqa Muhammadiyya movement or 
something else, it is generally agreed that this 
was the most important Sufim movement of 
the last three or four hundred years. It is also 
agreedthat the most notable of the Sufi 
orders involved were the Tijaniyya of Ahmad 
al-Tijani (1745-1815), the Samaniyya of 
Muhammad ibn'Abd al-Karim al-Samman 
(1718-75), possibly the Khalwatiyya deriving 
from Mustafa al-Bakri (1687-1748) and 
Muhammad al-Hifni(1688-1767), and 
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certainly the three major orders deriving 
from Ahmad ibn Idris (1750-1837): the 
Sanusiyya of Muhammad ibn ‘Alial-Sanusi 
(1787-1859), the Khatmiyya of Muhammad 
Uthman al-Mirghani (1794-1852), and the 
Rashidi Ahmadiyya, or Rashidiyya,of Ibrahim 
al-Rashid (1813-74) . 

The disseminator of neo-Sufism in Sudan 
In the academic circles aswell in Sufi studies, 
the Sammaniyya has been viewed as a 
reformist, revivalist tariga. Many writers and 
researchers-have gone to deal with the tariqa 
as such. ‘By the start of the nineteenth 
century the Sudan began to_ receive 
representatives of Sufi reformism groups, 
which began in Hijaz (Saudi Arabia) and 
other parts of the Islamic world, during the 
eighteenth century. Chief among these 


movements were the Sammaniyya and the 
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Khatmiyya!!.'About the same time, access to 
the mystical knowledge of the Sufi orders 
was opened up to commoners. The reformist 
Sammaniyya Order, which had been a noble 
preserve to this point, began to spread down 
the social hierarchy. By 1910 it was almost a 
mass movement. Collins gives several 
descriptions of its impact on Bira in the 
1930s, where the local ruler was a great 
devotee of it along with Gama from Ara?2.The 
late eighteenth century was characterized by 
severe political instability. The same period 
witnessed the introduction of the revivalist 
tariqas such as the Sammaniyya which was 
founded in Medina (Hijaz) by Muhammad 


b.Abd al-Karim al-Samman, who was born in 


''MustafaA bdelwahid.The rise of the Islamic movement in Sudan 1945-1989. 
the Graduate Faculty of Auburn University, 2008: 84 


Thomas Gibson. Indonesia: Global Flows vs. Local 


Knowledge Author(s): Indonesia, Vol. 69 (April.2000: 52. 
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(1130/1718) and died (1189/1775) in 
Medina (Hijaz)?°. 

‘Most of the people of northern and central 
Sudan, what I call the North, belonged to Sufi 
orders. Sufism had been present in the Sudan 
for some time, but in the nineteenth century 
it spread much more widely, under the 
impulse of new orders, many of them 
centered in nearby Mecca and Medina. Most 
of the West Africans who settled in the 
central Sudan were Sufi, often with the same 
Qadiriyya allegiance as Uthman and _ his 
family, Muhammad Ahmad combined his 
learning with affiliation and then became a 
leader in the order called the Sammaniyya. 
Most of these movements developed local 
roots and grievances, over against the 
“official” Islam of Egypt, symbolized often by 


the venerable Cairene university al- 


'SAmani, M. El-Obeid. Sift brotherhoods in Kassala & Gedaref 
States.2005, p.120. 
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Azhar'*.The idea of the Sammaniyya 
revivalist and reforming tariqa, has been 
stated by Richard Gray, in the Cambridge 
History of Africa (1975:70) vol.4, in a section 
devoted to the history and the influence of 
the Qadiriyya in Sudan, he has written: 
"Towards the end of the Funj period, its 
predominance was challenged by _ the 
introduction into the Sudan of two new 
orders,which, although linked with 
traditional Sufism, bore witness to a revivalist 
and reforming spirit:in the Islamic world.'The 
first of these was the Sammaniyya, founded 
in the Hejaz by Muhammad b. ‘Abd al-Karim 
al-Sammani (1718-75)*. 

However, with coming of the tariga into the 
Sudan,Shaykh Ahmad _ al-Tayyib has gone 


with the same spirit of the revivalism trend 


David, Robinson. Is/am and the Spirit Cults in New Order Indo 
Muslim Societies In African History.CUP. Edinburgh. 2004, 
p.172. 

'(Ibid: 70). 
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of the Sammaniyya as the case in its birth, so 
his coming to the land of the Sudan with the 
new philosophy of tasawwuf, which was not 
familiar to the Sudanese Sufis before, has 
opened the door so wide for the 
dissemination of al-Sammani's teachings!®. 
‘The spread of the Sammaniyya order to the 
Sudan under the Sudanese scholar Ahmad al- 
Tayyib w. al-Bashir" (d.1239/1824) was 
another example of a Sudanese going out into 
the wider world; and bringing back new 
impulses. But the Sammaniyya was only the 
precursor for the spread of a number of other 
orders or brotherhoods that were to 
dominate the devotional life - and thus the 
writings - of the Northern Sudanese in the 


nineteenth century and beyond?’. 


© Dirasat Ifriqiyya. Khartoum, Issue No 13, 1995, P: 42 

7 S, R, O'fahey. Arabic Literature of Africa. Volume 1.The 
writings of Eastern Sudanic Africa to C.1900. E.J. Brill, Leiden. 
The Netherland.1994, p.6. 
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Back in bilad al-Sudan, Ahmad _ al-Tayyib 
possessed enormous advantages over his 
contemporises - in one of many parallels 
with the career of Ahmad wad Isa - on 
account of his extensive travels and studies 
and his activism. The material resources 
inherited from his forefathers and the 
strategic location of Umm-Marrih cannot also 
have failed to contribute to his\remarkable 
success during the ensuring five decades in 
attracting to his cause across - section of the 
Sufis and ulama” of_the riverain Sudan. For 
the first time in the Sudan, an entire tariqa 
network emanated from, and recognized the 
precedence, of a single man. 

Ahmad AI.Tayyeb was to infuse a new spirit 
into Sudanese Sufism, leading to a renewed 
emphasis, not only on such practical aspects 
as dhikr (recital) and madih (songs of praise) 


but also on the philosophy of Sufism. 
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The Sammaniyya contributions 

Since its arrival to the land of the Sudan on 
the second half of the nineteenth century, the 
Sammaniyya has caused profound and great 
impact in the country. The _ tariqa’'s 
contribution could easily be experienced in 
the way that successfully has spread its 
wings to reach and cover each inch of the 
huge land of the country spiritually, socially, 
economically, and scientifically. However, the 
great credit’ account in favour to the 
Sammaniyya beside its deep wide religious 
impact, is its living scientific legacy, 
representing in the contribution of educating 
and rearing the Sudanese man, as well 
spreading the virtues set on asceticism, the 


love of good, and abiding with the manners of 
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the owner of the shari‘a i.e. the prophet 
Muhammad (pbuh)?8. 

The contribution of the Tayyiban house to the 
Sammaniyya comes with the contribution of 
knowledge on the global level, and this 
appeared clearly in the uniqueness of the 
works of my master Shaykh Ahmad al-Tayyib, 
who chose the highest expressive way of his 
Arabic language, which comes atthe top of 
the classical version of the language. 

The influential contribution in forming the 
spiritual geography-of Sudan on both levels 
vertically and horizontally. It is not a secret 
to tell that, the contribution of the majority of 
the Sufi tariqas, in Sudan, before the coming 
of the Sammaniyya in writing, authoring 
andthen irshad, came_ into colloquial 
language, which is a language that permits 


communication only on the framework of 


*®al-Tayyib al-Balal Munir Daf Allah.Rashafat al-Mudam, unpublished PhD 
thesis, Omdurman Islamic University ,2011, p:20. 
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those who speak and understand such 
language. The best plain proof manifesting 
this feature is the book of the Tabaqat of the 
renowned w.Dif Allah (1722-1810)?°. 

The Sammaniyya tariqa, it is the 
oldest tariqathat form the Sudanese 
mentality, and continued to practice the 
guidance, and giving taslik, and bia‘a, in Funj 
State for about forty years. The Sammaniyya 
grew up with multi centres, and became one 
of the greatest-tariqas, in contemporary 
Sudan; as <well it possesses the biggest 
scientific, spiritual and literary library2°. 
Concerning the social impact of the 
Sammaniyya, ‘It can be said that the 
Sammaniyya, is the most Sudanese tariqas of 
followers, and the most influential on the 


social sphere, with the most abundant 


'°’bd al-Jabar al-Mubark.A/-Shaykh Abd al-Mahmoud- Haiathu 
waAtharhu 2004, p.167-68. 
1” irasat Ifriqiyya, issue No 41, Khartoum, 2009, p.28. 
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production, in the literary as well the 
spiritual sphere?!, The 
Sammaniyya tariqa could be considered a 
progressive branch of the Qadiriyya, but at 
the same time, enjoys its own autonomy. The 
Sammaniyya distinguished with its, concern 
with Sufi elite thinking, writings, and editing 
in this field. In fact the Sammaniyya, upon its 
arrival had found, the atmosphere ready, and 
this helps, in its expansion and spreading?2. 

Upon its entering Sudan, the Sammaniyya 
based and focused’ on presenting, the 
example, showing the model as a doctrine 
of dawah, and proselytizing techniques. The 
Sammaniyya Shuyukh introduced themselves, 
as religious scholars, and men of tasawwuf, 
have the methods in education, and social 


reforming and change, on Islamic bases. 


** Dirasat Ifrigiyya- Issue No 41- December, 2009, p.29.Khartoum. 
*Qaisr Musaal-Zyan.Al-Fkr al-Dini fi al-Sudan fi al-OQarn al-Ishrin, 
UK, institute of Asian and African studies, 2010, p.28. 
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Shaykh Ahmad al-Tayyib had enjoyed all the 
qualities, which made him, qualified to play 
all the leading roles. The Sudanese accepted 
the Sammaniyya, as with what was appeared 
on them of science, and their own concern to 
science, mainly the Qur'an, and the other 
sciences of theshari‘a. The bulk of the 
Sammaniyya centres, which were 
established, in Sudan, have a positive role, in 
the learning of the~Qur'an, and the other 
Islamic sciences. And in each centre 
approximately there is akhalwa, for the 
memorization of the Qur'an’.'Allah Has 
granted, the tariqa, a divine gift, rare to be 
found, among the Sudanese families. This gift 
has represented in the ability of the eloquent 
linguistic expression, found in composing 
poetry, as well as books writing. This method 


is known to al-Mirghani, and al-Tijani, but 
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through the Sammaniyya, a lot of poets have 


emerged?3, 


= 
a eb is 


The tomb of the gutb Shaykh’ Ahmad al-Tayyib al- 


Bashir - Um-Marrih- nortivof Khartoum 
O A 


*8Tariq Ahmed Osman.Al/-Tarigah al-Sammdaniyyah wa athrah 
al-Dini wa all ’jimaifi Il’Sudan 1766- 1955. PhD in International 
African University, Khartoum, 2009, p.133. 
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Dessimination’s Axis 


Non-biological 


Nur al-Dai’m Al-Qurashi 


Ibrahim al-Disuqi Al-Basir 


Abdur-Rahman Wad-Umhagin 


Diagram illustrates the two saxis of the Sammaniyya 


dissemination in Sudan 


Chapter Three 


The scholarly tradition of the Sammaniyya 


If the Sammaniyya has become one of the Islamic 
world’s most popular Sufi orders, it is certainly a 
testimony to the success that led by its founders, who 
managed to show a living Islamic scholarly revival. 
The arrival of the Sammani tradition into the Sudan has 
given, scholars, researchers and intellectuals the 
opportunity to hear new ideas, access new textual 
sources. 

The tariqa has adopted a more open approach to 
Islamic knowledge, thereby stimulating a thorough 
renewal of religious scholarship. 

However, its spread particularly in vibrant scholarly 
contexts of the second half of nineteenth as well as 
twentieth- century in the country successfully has 
produced a veritable explosion of classical Arabic 


literature. 
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The Sammaniyya tarIqa is associated with 
considerable scholarly erudition in the traditional 
Islamic fields of learning, with large numbers of 
scholars being its followers and adherents, resulting in 
extensive contributions to Islamic teachings in general 
but literature concerned with Sifism practices, 
doctrine, thought and rituals in particular. 

The wave of Sammani revivalism initiated in the 18" 
century by the Shaykh Ahmad al-Tayyib provided a 
new stimulus to scholarly activities and to writing, 
especially in the field of Siifism”’. 

The fariqa ‘'s contribution could easily be experienced 
in the way that successfully has spread its wings to 
reach and cover each inch of the huge land of the 
country spiritually, socially, economically, and 
scientifically. However, the great credit account in 
favour to the Samméaniyya beside its deep wide 
religious impact, is its living scientific legacy, 
representing in the contribution of educating and 
rearing the Sudanese man, as well spreading the virtues 


set on asceticism, the love of good, and abiding with 


es Abdulgalil. A. Salih. Abd al-Mahmud Nar al-Da'im his religious, social and 
scientific legacy. Op. cit. 


4] 


the manners of the owner of the shari‘a i.e. the prophet 
Muhammad (PBUH)”. 

The Sammanis have given greater concern to i/m, and 
this has been reflected in the books' writing as well as 
the establishment of institutes. A lot of their shuyukh 
were well-versed in the science of Sharia, and of a 
highly literary and scientific taste, so, they left behind 
rich scientific and literary heritage. In this concern, 
numerous researchers and writers have come to the 
point that the appearance of the Samméaniyya in Sudan 
has contributed magnificently in the enrichment of the 
linguistic and literary Sift thoughtin the country since 
its advent during the end of Funj era and to the present 
day. In this regard, the Sudanese thinker Hasan Maki 
says: '" The Samméaniyya tariqa has contributed in the 
dissemination of the Islamic culture also in the 
promotion of the brethren bonds, as well as the ties of 
the fariga in Sudan, and in turn, these have contributed 
in the national unity coherence, and the depth of 
religious bond, moreover, it has given greater concern 


to dhikr and the murids' nurturing, in addition, so 


*° abdulgalil. A. Salih. The revivalist of Sifism in Sudan. Op.cit., 
p91. 
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several of its shuyukh have been recognized as poem 
composers”’. 

The Sammaniyya tariqa has developed into multiple 
centres, and became one of the largest orders in 
modern Sudan, adding to that it has the biggest library, 
scientific, spiritual and artistic asset 7”. 

The widest library penned by the Sudanese is the 
Sudanese Sifi literary library, mainly the books of the 
Sammaniyya, hundreds of varied authoring books in 
the tariqa, its secrets, awrad, history and poems have 
been documented. This tariqga [the Sammaniyya ] is 
the most Sudanese Sift order that is concerned with 
writing, and in our-hands, several sixteen books penned 
by Shaykh Ahmad al-Tayyib b. al-Bashir , among 
these, is a treatise in alchemy, as well as a book on the 
12th constellations and books on sending the blessings 
upon the messenger of Allah’. 

Thus, we see what the Sammaniyya and its Shuyukh 
have left of thoughtful impact in fasawwuf and 
language in the Sudanese society, since the Funj era 


and till the day. The Sammaniyya is a tariqa of peculiar 


6 Hasan Maki. Fi maghza wa madmoon al-thagafa al-Sinnariyya, dirasa 
tarikhiyya tahliyyia Ili harka al-fikriyya fi mamlakt Sinnar. 
27 , 

Ibid 


43 


Saft philosophy. However, it is natural the effect of 
any society with such philosophy. And from here, we 
come to the point that the Sammaniyya has influenced 
and to the great extent, the Sudanese Sifi thought with 
its two religious and linguistic manifestations. ** 

According to Yusuf Badri, the Samméaniyya fariga is 
the pioneer in the development of proper Arabic 
language in Sudan. Before the introduction of the 
Sammaniyya in the Sudan, proper Arabic language 
was very weak, as is clear in TabagatWad Dhayf 
Allah. The researcher thinks that the vast poetry 
literature of the Sammaéaniyya Stfi order needs to be 
thoroughly studied. This is because the Sammaniyya 
Shaikhs are characterized by vast authorship. Each 
Sammani Shaikh has minimum morethan ten books 
and volumes on poetry. Abdel Mahmoud Nur Al 
Da’im who wrote eighty five books on Sufi doctrine 
and poetry is a good example. Madih of the 
Sammaniyya Shaikhs throughout the Sudan represents 
an unfolded area of research. This is because the 
Sammaniyya fariga in Sudan represents a compromise 


between the scholar and popular Islam. There are the 


°8 Raba'a .M. Othman. History of Samméaniyya in Sudan. Op.cit., p102. 
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great poets of the Samméaniyya fariga in the Sudan 
since late 19th century such as AhmadAI-Tayyib Al 
Bashir (founder of the fariqga ), Mohammed Sharief, 
Abdel Mahmoud Nur al Dai’m, Shaikh Al Quarashi 
wad Al Zain, Shaikh Al Tom wad Bannaqa, Shaikh 
Birair, Shaikh Qarib Allah and others. Shaikh Al Bur’ ai 
represents the most popular Madih composer in 
contemporary Sudan’. As a pioneer Sifi order, the 
Samm@éaniyya has given such many notable and gifted 
poets, who have emerged throughout the different time 
and epochs, as spiritual heirs of Hasan b. Thabit. 
However, with prose, poetry has come to play a pivotal 
role, in the disseminating as well of the survival of the 
tariqa 's traditions and teachings. The following are the 
most celebrated and illustrious fariqa 's poets”. 

This should not come to any one as a surprise . Tariqa 
Sheikhs are, usually , educated .Sheikh Ahmad al- 
Tayyib, the founder of Sammaniyya fariga in Sudan 
was a great lover of education . Reading his biography 
you will come across the names of the numbers of the 
people who taught him . This may sound normal to you 


. However , you need to know that those teachers did 


° Ibid.. 146. 
> Ibid: p 200. 
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not come to his village to teach him. He had to travel , 
when he was very young , from one location to 
another and had to stay in the village of his chosen 
teacher for months ,if not more. After finishing the 
prescribed course he moves again to a different Sheikh 
to learn something different. His biography tells you 
that he stayed seven years in al-Madina al-Manawara 
to learn from his teacher Sheikh Muhammad _al- 
Sammani . You will also, read that he made teaching 
part of his life . What is more ,he knew. that he had 
acquired very rich and precious knowledge that 
humanity can benefit from .Because of this he turned 
his attention to writing . Every educated person knows 
that written works are not equal in depth and value. 
Sheikh Ahmad al-Tayyib wrote about the precious and 
valuable in human knowledge . For him that was to 
write about Allah. How to do dhikr for Him .How to 
seek the crown of ALL KNOWELEDGE. That is the 
knowledge of ALLAH. 

Many Sheikhs in Sammaniyya fariga attempted to do 
some of the same. They wrote in prose as well as in 
verse. Beautiful poems were composed. Their 


massages varied. The poems tacked subjects which 
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dealt with showing the way to know all about Allah. 
They also attempted issues concerning the prophet 
“peace be upon him “. And they described in their 
writings the best method to resist ugly temptations and 
propagate good behavior. Sheikh al-Burai ,a famous 
Sammani Sheikh has written more than 1000 poems, 
most of the poems are published .No one can claim that 
the man who wrote those poems is uneducated .Sheikh 
Muhammad Suroor “from Tabat centre of 
Samméaniyya” is about to finish along poem which 
deals with Islam ic figh “jurisprudence” . In this poem 
he addresses the issue of the different point covered in 
“figh” and discusses them. His grand-grandfather 
Alustaz sheikh Abd al-Mahmud Nir al-Da'im 
preceded him in writing a comprehensive poem about 
the rudiments and the most important element related 
to the centrality of the idea of the oneness of Allah 
Almighty in Islam . As mentioned Samméaniyya 
Sheikhs were/are known for their interest in education. 
Dr Salih tells you that Sheikh al-Yaqoot’s personal 
library contains more than 10,000 books and 
magazines that cover religion, astronomy and science . 


In this book you will read that sheikh professor Hassan 
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al-Fatih Qdaribullah worked as the president of 
Omdruman Islam ic University . This present book 
mentions that he wrote more than 100 books on 
different subjects. 

Books can be about simple straight forward subjects 
which any ordinary person who can read and write will 
be able to understand their message. On _ the 
other hand, there are books which tackle complex 
issues. The degree of complexity involved depends on 
the degree of depth the writer attemptsto invite his 
reader to experience when the read the book. Sheikh 
Ahmad al-Tayyib has written, books that can be 
digested by any educated person and, on the other hand 
, he wrote books that demand adequate background 
knowledge and great diligence on the part of the reader 
. An example of the later is “kitab alhikam” i.e The 
book of wise sayings. He followed this with his book 
“Sharh Alhikam” i.e . The subject of the book is about 
one of the core areas that Sifis m attempts to help 
people to come to grip with, namely , the idea that 
Allah is one and there is no other God but Allah . 
Sheikh Abdal -Mahmoud Nur al-Dam (the founder of 


Tabat centre of the Sammaniyya fariqa ) has written a 
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very comprehensive interpretation of his grandfather's 
Sheikh Ahmad al-Tayyib book “kitab alhikm” it is a 
massive book which covers tow volumes (almost one 
thousand pages ) .The title of this book is “Rawd 
almany wa Majalis alauns was altahany :Shah alhikam 
al-Tyayibiya’ 1.e The Garden of Meanings: 
interpretation of the Tayyib's Wise sayings. 

Sheikh Abd al-Mahmud Nir al-Da'im is widely 
known among Sufi and non-Sufi students in Sudan as 
well as in other countries .He is-generally referred to as 
“alustaz” i.e . The Master’ or The Teacher. He is 
definitely the only Si#fi-sheikh who is known by this 
title “Alustaz” . This is not without good reason, ever 
since he founded Tabat as his place of residence and 
teaching he gained the reputation as a scholar. All 
those who came to know him were struck by one and 
the same idea : that Sheikh Abd al-Mahmud was a 
very learnt person and a very extraordinary scholar . 
He produced eighty five books (85 books). The method 
he used in his composition of books was definitely 
unique and there is no report that it has been done in 
the same way whether before or after A/ustaz sheikh 


Abd al-Mahmoud. This is how he used to do it. He 
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would sit down with five of his students. Each student 
would have his pen and notebook ready. Then Alustaz 
sheikh Abd al-Mahmud would start dictating five 
different books on different and diverse subjects; one 
book to each student. He would dictate books on 
Tasawwuf ,figh i.e jurisprudence, one or two poetry 
books. Another book on “ tafseer” i.e . Interpretation of 
Quran and so on . The books he produced in any 
subject are/were considered as mature, rich and full. He 
was one of the first Sudanese scholars to-write a full — 
fledged book i.e. not just an essay on-travel literature. 
His book “ aldura althameena fi akhbar alrihlaila 
makkah was almadiena’” i.e«The precious jewel in the 
story of the trip to Mecca-and al-Madina is an example 
of travel literature . This book is also referred to as 
“alrihla alhijazza’ i.e. The Trip to Hijaz. 

In the area of biography he composed a book which 
became very famous. This is “azaheer alriyad’’ 1.e. 
The Flowers of Gardens. This is a well-known book. It 
is famous within two conflicting circles. It is well 
accepted and celebrated by those who adhere to the 
Sufi tariga s. On the other hand, it is continuously 


criticized by adherents of an extreme Islamic group 
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One major point of difference is about the concept of 
“karama’ this refers to supernatural deeds which are 
performed by human being who are not prophets. Safi 
adherents believe that some gifted sheikhs are capable 
of performing karama . The other group is a group 
famous for its extremism and fanaticism. Hence , it is 
not surprising that it finds karama hard to believe and 
hence criticizes and ridicules the many stories found in 
“azaheer alriyad’ which contain examples of karama 
performed by this or that Safi Sheikh whose biography 


is given in the book . 


Gs AS aM Let LY IL 
With the waliyya our Lord has ever made our wide-fame, and 
for the authoring as well as wisdom did we spread out 


All of the intellectual contributions of Sammaniyya 
Sifi order to Islamic thought were put together in 
Arabic with the exception of what I have written 
recently of books in English language. 

Today, the Sammani Islamic and Sifi writings and 
authoring thrive without interruption. 

Thus, the Sammani scholarly culture now is formed 
and consolidated through internet and finding space of 


global audience as well as interactions. 


Sl 


The Sammani scholarly productions continued over the 
last decades to insert itself, in transnational circuits of 
knowledge and religious authority. 

Thus, I explore the ways in which Sammaniyya has 
continued to assert its relevance and scholarly authority 


in Sudan as well as on a global scale 


In a very broad sense, Sammaniyya scholars' writings 
may be classified under two major genres prose and 
poetry. Furthermore, under these there are other 
headings e.g.: historical; devotional; and managib. 
Inside these three categories we find-varied topics have 
been peened by the tariqa's writers for instance Sifism, 
Islamic history, education, philosophy, sw/uk, literature, 


ethics, Arabic language syntax etc 
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Chapter Four 


The Prose — An Anthology 


Muhammad al-Samman 1717-1775 


Shaykh Muhammad ibn Abdul-Karriem as-Samman 
was the guardian of the Prophet’s blessed grave and an 
erudite scholar who authored several Sifi books, one 
of which is “al-Futuhat al-Ilahiyya fi’l Tawajjuhat ar- 
Ruhiyya” (Divine Openings in the Spiritual Pursuits), 
where he expounds on the concept of Haqiga al- 
Muhammad iyya and the method of attaining union 


with its reality’’. 


3! Shaykh Al-Islam Al-Hajj Ibrahim Niasse al-Tijani al-Kaolack. 
A Defense and Clarification of thetariqga Tijaniyya and the 
Tijanis. USA. 2015, p13. 
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As the 19th-century Hijazi mystic and teacher who 
spearheaded the Sufi revival in the Islamic world, 
through his students and his writings, Mohammad 
b.Abdul-Karim al-Samman influence is charted from 
Madina al-Munwara to reach Africa, Asia, America 
and Europe. 

The Sift writings of Shaykh Muhammad al-Samman 
have contributed immensely towards the development 
of tasawwuf in the nooks and crannies of Islamic world 
and even beyond. Some of these writings are still 
studied among many Muslim students especially in the 
traditional Islamic learning . 

Al-Samman is a qualified prolific prose- writer, a /im, 
and accomplished poet. The historian Brockelmann has 
listed the following works of the Shaykh: 

l.al-Futthat al-ilahiyyafi 'Il-tawajjuhat _al-rithiyya 
(The divine revelations; dealing with the marks of 
spiritual favour), on the subject of the Nur Muhammad 
the Prophetic Light, which is generally considered the 
first thing created and the principle of all creation. 


2. al-Nafhat al-Qudsiyya: this is poem. 
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3-al-Istightatha, (The call for help), a prayer consisting 
of 39 verses in the rajaz. 
4-Mukhtaser Al-Tarigqat Al-Muhammadiyya. 
5-Jaliyat al-Kurbi wa Manilat al-Arb. Which is the 
wide-fame invocation, among the Sammaniyya 
followers. The invocation begins with: 

ALLAHU YA ’ALLAHU YA ’ALLAHU 

YA MALJA’ ’ALOASIDI YA GHAWTHAHU 
Allah O Allah O Allah: O You The shelter for those Who ever 
come to you. O my succour 


NAD‘UKA MUDTARRINA BISSIFATI 
BIMAZHARI?AL’ASMA BISIRRI 'ADHDHATI 


We call on You and wecare in real need for Your help. 
We entreat to. You by all attributes of Yours, by 

the appearances” 

On the sa/awat, prayers upon the prophet, al-Samman 

has composed so a lot, among the most famous is Salat 

al-Nugqtah; the centre of the existence circle prayer. 

4. Ighahat al-Lahfan waMu'anasat al-Walhan wa-al- 

Futuhdt al-Ilahvyah fi al-Tawjihat al-Ruhiyah lil- 


**http://www.persee.fr/web/revues/home/prescript/article/arch_0 
044-8613 1992 num 43 1 2807. 
**http://ar.scribd.com/doc/101770416/Grand-Shaykh -Hasan- 
Qarib Allah-The-Blessed-Litanies-of-Sammania-V-Yuecel 
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Hadrah Muhammadiyah. Khartoum: Ahmad al-Badawi 
al-Samman i,1955, 20 pp. 

5.al-Insan al-Kamil. Cited in Nur al-Da'im, al-Ku'us 
al-Muttarra'a. 

6.al-Is'ai fi Mawlid Sayyid al-Ashrf: This may be a 
précis of no. 10 below; it includes a brief hagiography 
of the author. MS: Khartoum (NRO, Misc., 1/35), 
undated, 7ff. 

7.al-Istighathah. GAL S. Il, 535 

8. Jdliyat al-Kurab wa Munilat al-'Arab. (Tawassui). 
See 'Abd al-Mahmud ibn Nur al-Da'im, Nafts al-Qasab 
wa-Shifa" al-Wasab. 

9.Kashfal-Asrarft- Ma Yata'allaq bi-al-Ism al-Qahhar. 
MS: Cairo (Dk) 687 (tasawwuf(Publ. as Hadhihi 
Risalah ft-Ma Yata'allaq bi-Ismihi (al-Qahhar) wa- 
Wasiyatihi lil-lkhwanwa-al-Tadhakur. Cairo: Ahmad 
al-Badawi al-Sammani, and., 32pp. 

10.A/-Mawahib al-Aqdasiyah fi Sharh al-Minhah al- 
Muhammadiyah. Cited in Nur al-Da'im ,al-Ku'us al- 
Muttarra'a, 28. 

11.Mawlid al-Nabi Publ. Cairo: Muhammad 'Isa al- 
Babi al-Halabi, 2nd pr., 1394/1974 16,pp; n.p., n.d., 41 


Pp. 
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12. Miftah al-Qulub ftal-Salat ‘aid al-Rasul. [On 
prayer/ in Nur al-Da'im, al-Ku'us al-Muttarra'a, 28. 
13. Al-Minhah al-Muhammadiyah. Cited in Nur al- 
Da'im, al-Ku'us al-Muttarra'a, Mukhtasar al-Tafigah 
al-Muhammadiyah. According to O'Fahey, this is 
probably a précis of Muhammad al-Birkawfs (d.1573; 
GAL II, 585), al- tariga h al-Muhammadiyah wa- al- 
Sirah al-Ahmadyyah. 

14. Al-Nafahat al-Ilahiyahft Kayftyat Suluk al- tariga h 
al-Muhammadiyah. MS. London BL), Or. 12694. 

15. Al-Nafahat al-Aqdasiyah (or al-Qasidah al- 
‘Ayniyah). Cited in. Nur al-Da'im, al-Ku'us  al- 
Muttarra'a. 

16. Al-Nasihah. al-'Alawiyah lil-Sadat al-Ahdaliyah. 
Cited in Siyar al-Salikin II, p 179.O'Fahey mentions 
that the Ahdal were and are still a well-known 
scholarly family of Zabld, Yemen). Cited also in Nur 
al-Da'im, al-Ku'us al-Muttarra'a, 

17. Al. Nuqta Dd'irat al-Wujud. Cited in Nur al-Da'im, 
al-Ku'us al-Muttarra'‘a, 

18. b. al-Qasidah al-'Ayniyah. 

19 .Tuhfat al-Qawm /\" Muhimmat al-Ru'ya wa- al- 


Nawm. Cited in Nur al-Da'im, a/-Ku'usal-Muttarra'a. 
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20.'Unwdn al-jatwdhi [sha'n al-khalwah, Cited in Nur 
al-Da'im, al-Ku'us al-Muttarra'a, 

21.. Cited in Nur al-Da'im, al-Ku'us al-Muttarra'a al- 
Wasilah fial-da'awatwa-al-adhkar, to this list, we may 
add the following: 

Risdlat Asrar al-'Tbadat. Cited in Sivar al-Sdlikvn of 
al-Palimbani, Vol. 3,181.From O'Fahey's list, it may be 
supposed that items nos. 1, 2 and 3, owing to their 
titles, are identical. It seems also that the item no. 3 
may contain two different treatises. In Sivar al-Salikin 
(Vol. Ill, p 179), we find seven titles-of al-Samman's 
works which are included in O'Fahey's list, although it 
does conflate nos. 1 and 3from the latter in the title a/- 
Futuhdt al-Ilahiyah fi Wajhat al-Ruhiyah lil-Hadrah 
al-Muhammadiyah. Muhammad Nafis al-Banjan 
mentions four of al-Samman 's works which are 
included in O'Fahey's list, namely, nos. 3 (only the first 
part of the title of no. 3 in O'Fahey's list). 

Al-Futihat al-ilahiyyafi 

This treatise which is known as al-Futthdat al-ilahiyyafi 
T-tawajjuhat al-rithiyya is about the attributes of the 
prophet [saw], his manners, traits, qualities and his 


visual perferction, 
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The text of the Tawajjuhat al-riihiyya by Samman, is a 
brief treatise of no more than seven folios comprising 
three chapters. The first, and by far the most dense, 
tackles in detail the question of attachment (ta‘alluq) to 
the Prophet. The author distinguishes two 
complementary forms of attachment: the formal (sir7), 
consisting of a full and complete conformity with the 
prophetic model; and the subtle (ma'nawi) which 
comprises two stages: on the one hand, the novice is 
invited to visualise the corporeal form of the Prophet, 
while on the other, he must-always keep in mind the 
Prophet's unsurpassableperfection until he is able "to 
annihilate himself<in the Muhammadan Light". There 
is then a long explanation on the notion of the 
Muhammadan Reality. In the second chapter the author 
describes some of his own visionary experiences, 
whilst in the third and final chapter he returns to the 
theme of the sublime perfection of the Prophet as seen 
from the side of his physical appearance, his actions 
and his words. As Radtke succinctly remarks, it is the 
concept of tariga Muhammadiyya which is at the heart 
of the work. Samman is trying, in effect, to define the 


methods which allow the murid to attain to the close 
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companionship (suhba) of the Prophet, in such a way 
that he can commune with him at any moment. Thus 
we are presented here with a particularly detailed 
reflection, though somewhat untidy, on the concept of 
the Muhammadan Way. All in all, this is an innovative 
text... except that Muhammad Samman is not the real 
author of it. Of the three chapters of this treatise, only 
the second can be attributed to him, being 
autobiographical and, incidentally, extremely brief. 

Hoffman mentions at the end of her article that she had 
found no evidence that Jilt's Qab gawsayn had been 
distributed widely enough to establish a link with the 
eighteenth-century master<‘of African Sufism. 
Muhammad Samman's— treatise, without ever 
acknowledging it, reproduces the most significant 
passages from the Qab gawsayn that concentrate on the 
various methods of attachment to the Prophet, 
demonstrating that this link exists. It is important to 
clarify in this connection that Muhammad Samman 
was born and lived in Medina. In his Jawahir al-bihar 


Nabhani states that, out of the three manuscripts of the 
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Qab qawsayn in his possession, one came from the 
library in Medina’’. 

Al-Nafahat al-Illahiyya 

In the introduction of the book, Shaykh Muhammad 
al-Samman writes: " And then, the path of the folk 
[Stifis] is a difficult-achieved goal, only for who Allah 
has assisted, and his mawla has drawn and 
overwhelmed [him by his protection]. This for the 
reason of the untruthfulness of the wayfarers' murids, 
as well as the hidden of the guides, except the few out 
of the few, who directed themselves to the Mawla al- 
Galil the Majestic One; by determining truthfulness 
and success, moreover, high intention to cross the path 
[Stfism stages]. So, when I [al-Samman] realized their 
sincerity that when they [the true murids] are sought 
Him [Allah] and they are qualified for that, and the 
goal will be easy for them to realize, then I began 
collecting an introduction that includes the states of the 
path, helpful to who commit with determination also 


truthfulness. And, I have arranged it into an 


4" At the distance of two bows' length or even closer" The figure of the 
Prophet in the work of 'Abdal Karim Jili. A available at 
http://www. ibnarabisociety. org/articles/qab-qawsayn-1.html#ftnref73 
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introduction that the wayfarer murid needs, adding to 
his path of his sw/uk. 

And eight chapters for the children of the path as well 
as the competent one. The first chapter: in repentance. 
The second chapter in taking the pledge. The third 
chapter is in remembrance, its ways and conditions. 
The fourth chapter in retreat khalwa, and the howness 
of his [murid] eating and drinking inside. The fifth 
chapter in thoughts al-khawatir that cross upon the 
heart, also beneficial cure of removing them away. The 
sixth chapter in companionship suhba. The seventh 
chapter in courtesy adaab with the Ustaz [guide]. The 
eighth chapter in waliyya sainthood to the awaliyya of 
Allah. And a conclusion which is advice to the 
brethren, and I have named it a/-Nafahat al-Illahiyya fi 
Kaifaiyyat Suluk al-tariqga al-Muhammad iyya. 
Significant elements of al- Samméan’s teachings that 
give context to al-Tijani’s later articulations center 
primarily on the practical methodology of connecting 
to the spiritual presence of the Prophet. Following 
earlier Hijaz- based Stfis such as Hasan al-‘Ujaymi, 
this methodology of continuously invoking prayers on 


the Prophet, for al- Samman, was the definition of 
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Tariqa Muhammadiyya. “You should continuously 
recite salawat with perfect concentration,” al- Samman 
emphasized. “This means that you spend your time in 
loving the Prophet. Because of this, God opens the 
most beautiful thing to you; that is, the reality of 
Muhammad , peace be upon him.” The aspirant should 
“make present” (istahdar) both the physical form of the 
Prophet and the “Muhammad an reality”: “When you 
recite salawat, remember that it is not you who recites 
it, but rather the Prophet -himself. Every atom, 
including your organs, is created from him (his light).” 
The desired result was for the aspirant to behold the 
form (dhat) of the Prophet: “He will then stand directly 
before your eyes. You will perceive him, speak to him, 
put questions to him, and converse with him. He will 
give you answers, speak to you, and converse with 
you; in this way, you will attain the rank of the Sahaba 
[Prophet’s companions].” Al-Samman himself reported 
a waking encounter with the Prophet Muhammad as a 
result of this practice, a narration that emphasized the 
pervasive light of Muhammad gradually taking 
physical form. The result was that al- Samman, in his 


own words, became possessed of “a strong love for the 


63 


Prophet even in my bones, my spirit, my hair and my 
eyes, like cold water refreshes in terribly hot 
temperatures.”*> 
This form of “annihilation” (fana’) in the Prophet 
presupposed the precedent annihilation in God. For al- 
Samman, the Prophet Muhammad’s reality represented 
the most perfect manifestation (tajalla) of God among 
the “grades of existence” extending from the 
undifferentiated divine essence (ahadiyya) to the realm 
of bodies (‘alam al- ajsad). This notion thus meant to 
further explain the notion of the unity of being (wahdat 
al- wujiid), God as the “one true existence”; although 
al- Samman, like al- Tijani, otherwise tried to avoid the 


polemical exchanges concerning wahdat al- wujiid”®. 


*° Zachary Valentine Wright. Realizing Islam The Tijaniyya in 
North Africa and the Eighteenth-Century Muslim World. the 
University o f North Carolina Press chapel H ill.2020, p39. 

°° Ibid:p39. 
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Kashf al-Astar fima yatalg bi al-Ism al-Qahar 


The mentioned title includes two treatises that have 
been published together; its second begins from page 
18 to the end of the treatise on page 32 pages. The 
number of each line is 15th line approximately, and the 
number of each line word is 11th word approximately, 
and the number of each line letter is 63 letters 
approximately. 

The author in this book has handled so numerous 


issues, I mention part of them: 
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a- The meaning of might gahr, and the secret of its 
chosen as a seventh Name to the Khalwatiyya. Noting 
that other than the Khalwatiyya do not learn the 
wayfarer only three names which are [la ila ila Allah, 
Allah, and Hu]. 

b- The spiritual status of the whole awaliyya and their 
merits or characteristics. 

c- The determiner to the qgahr attribute is that it is 
accompanied to whatever has the attribute of feeling, 
till is it annihilated of him by Him [Allah], so here the 
shaykh has spoken on the fana or whadat al-Wjud. 

d- Encouraging the murid for spiritual training riadah, 
and leaving away what the self likes, on that taking the 
prophet as a model, aiming the attainment to the 
annihilation of annihilation, to be an heir to the prophet 
[saw], noting that the perfection is the returning to the 
people for guidance. 

e- The denial of dropping out of the legal obligations. 
f- The concept of the halted one a/-Wagif in the 
language of the folk [Stifis], the one who annihilated of 
his own annihilation, and never returned to the people 


for guidance. 
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g- The attained ones are on ranks, out of them is the 
one who realized to a self-name that does not point to 
an attribute, while out of them has reached with an 
attribute likewise His [Allah] name a/-Qahar. 

h- The Qahhar [the one who prevail] is one of the 
qutb's names, that through which the murids are 
supported without a cause, instead of their 
remembrances as well as their turning to their Lord. 
The one who in such status will feel tired of devotion, 
nor being veiled by creations from the creator. 

i- There is no harm for the people of the gahr status 
dressing in luxuries garments as Shaykh Mustafa al- 
Bakri does, as well as his Shaykh Abd al-Ghani al- 
Nabulsi, alsooShaykh Abd al-Qadir al-Jaylini, in 
addition to the Bakarioon [attributed to shaykh al- 
Bakri], and al-Wafaioon [attributed to Ali Wafa], 
adding to that the appearance with the luxuries 
garments is a recommended matter to the Shadhiliyya, 
Khalwatiyya and the Naqshabandiyya’”. 


Wasiyya and a remind to the brethren 


37 Hasan. Al-Fatih. Ba'ith al-Nahadah al-Ruhiyyah. Op.cit., p258/59 
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This is the second of the a/-Qahhar treatise, in which 
the author has tackled a number of issues, out of these 
are below: 

a- The obligations of non-assigned task murid 
representing in reading two hizb of the Qur'an, in 
addition to Dalail al-Khairat, al-Musaba'at, fasting, 
observing night prayer, and al-Duha prayer etc. 

b- The obligations of the tasks- assigned murid 
representing in surrendering his ownself to his Shaykh, 
moreover his obedience in guidance. 

c- Encouraging the murid neglecting not the recitation 
of the Qur'an. 

d- Al-Samman informs his<murids that if they have 
committed to their pledge with him, in turn, he is very 
near to them, listens from them and responds, likewise 
of each Shaykh on that. 

e- Encouraging his murids to observe the night prayer. 
f- Comprehending the secrets of the Qur'an mainly to 
the one who killed himself and observing humility. 
Noting that if all the creations have assembled to 
recognize from the Qur'an [Ya] or [JIM], by their 


reasons will never be able to do that. 
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g- Recommended his murids by saying: Whoever, 
wants to be my true son ought to place himself at the 
pecks of the sharia, and sealing it with the seal of 
the hagiqa, and kills it with the sword of mujahada, to 
swallow the sores. 

h- Avoiding the bad companions. 

i- The best of the best [awaliyya] have refused the 
karamat. 

j- Of the secret of the Ikhlas surah recitation is the 
opening of the prophet [saw] vision. 

k- The multi-lights results which have stated parts of it: 
the light of iman, the light of reason, the light of spirit, 
the light of truth, the light of self, the light of heart, the 
light of i/m, and-the light of deed. 

l- The appropriate deeds by the lights. 

m- The intercession of our master Adam by the 
messenger of Allah peace be upon him. 

n- His comprehensive miracles and mainly the Qur'an. 
o- Surah of Ikhlas if it has been written in a bowl and 
then robbed and drank whoever has a disease will be 
cured by the will of Allah and the way of its writing is: 
(Say, “He is Allah, aii 54 33 yes by Allah. ([who is] 
One 4s}, yes by Allah. (Allah, the Eternal Refuge. i 
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Stall). Yes by Allah. (He neither begets nor is born, <i 
Satall), No by Allah. (He neither begets, 43 aj. No by 
Allah. (nor is born, 5433 415) . No by Allah. (Nor is there 
to Him any equivalent, S115 41 cS3 235 No by Allah®*. 


Mawlid al-Samman 


My master Shaykh Abd al-Mahmud has pointed out to 
this mawlid in his book: (a/-Kuus al-Mutra'a), and he 
described it as that of extreme gentility. and beauty. 
And it has been published three times till now... I 
hadn't had the first copy yet. While the second had 
been published in the year°1394/ 1974 at al-Halabi 
Printing in Cairo, it was-16 pages, and the number of 
each of its lines was 17th line approximately, and the 
number of words of each line was 10" words”. 

The mawlid which has been written in lofty literary 
style has included an introduction, followed by a poetic 


ode, or gasida from 31 lines. 


38 Ibid: p-259/60. 
3° Hasan al-Fatih. Ba'aith al-Nahadah al-Ruhiyya [fi al-Alam al-Islamij]. 
Khartoum, 2004, p- 264/65. 
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After this ode many topics have followed, in which the 
author [al-Samman] has spoken out, according to the 
following: 

1- His movements in the loins of his fathers' from/ of 
prophets, and his preference upon the whole 
[mankind]. 

2- His father's Abd Allah and his marriage from his 
mother Amna. 

3- His birth peace be upon him. 

4- The celebration of his people by his birth. 

5- His description of the-moment of his birth, the 
signs which have been related to his birth. 

6- His birthplace; its date and his wet nurses, and 
Allah's honouring to them. 

7- His growing up, and the passing away of his 
mother, has been brought up by his grandfather as well 
as his uncle, and the recognition of Buhayra the monk 
at al-Sham. 

8- His work with Khadiga in trade, and the 
recognition of Nastura the monk to him, moreover his 
marriage with Khadiga [may Allah pleases her]. 

9- His role of the solution of the dispute which had 


been erupted among the tribes, in regard of the 


ai 


preference and right of placing the Black Stone in its 
proper place. 

10- His message and Ascending journey, his migration 
to Medina, and his passing away. 

11- His moral descriptions. 

12- His physical descriptions. 

13- The du'a also the intercession by him [Muhammad 
i 

The author used to separate by each topic and another 
with two poetic lines of his poems, followed by a 


blessing upon the prophet — the two poetic lines are: 


la gaa 0 pulrada sll GIS Leo gl sill gle dea ot 
lage arg les al hs Quilag diaed (sill ab 
O my Lord sends your blessing upon who ifnot of him _ the entire existence 
will never have existed 
Taha who you have been granted with advantages by them has ever 
robbed the kalim [Mosa] and Huda has ever been enchanted” 


*° Ibid: p-266 


ee: 


cgAlll ge GB pial! ial Joi! 
chal gata 


wAlgil 
Qheaaall all GUT ea SII ane Oy sao 


Salat Al-Nuqta 

One of the known Salat is Salat Al-Nuqta which is 
made by Al-Sammian. It is said that anyone who reads 
this Salat will be incorporated in the path (silk) of the 
prophet and he will not be harmed in the last day even 
if he were in error; as God gives him faith at his death. 
It is worth mentioning here that this Salat in its verbal 


structure resembles that of Ibn 'Arabi's Al/-Salat Al- 
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Akbarriyya. This Salat is glorified by Al-Samman , as 
reading it will lead the disciple to enter the path of the 
Prophet Muhammad even if he is an error- maker*'. 
celle SDM Adbiss 2 585l) 65510 Aas eas Ls Ge he 
63 ell 
*Allahumma salli ‘ala sayyidina Muhammadin nuqtati 
da@’irati ‘alwujudi wa_ haytati ‘aflaki maraqi 
‘ashshuhid, 
O, Allah pray for sayyidina Muhammad the centre of 
the existance circle. The orbits wall of up-lifting (steps) 
ladder to the (divine) witness. 
obthe Ale 53°) alla BLS old 38 KB gb Uae pl! SES Cal 


CALEY 5M Ashe gl IS5 ¢ GAMERS Y (XW ae « 0480 415 


‘alif ’adhdhati ’assari sirruha fi kulli dharrah, ha’i 
hayati ’al‘alami ’alladhi minhu mabda’uhu wa ‘ilayhi 
magarruhu, mimi mulkika ’alladhi la yudahda, wa dali 
daymumiyyatika ’allati la tatanaha.. 

The (A) in ZAT, (The selfsame) which inpenitrates its 
secret into each and every atom. The (H) in Hayat (The 
life) of the world which begins by Him and ends to 
Him. The (M) of Mulkika (Your Dominion) of 


7 Amani, M, El-obeid. The Sammaniyya, doctrine & politics, 1997, p- 91. 


74 


uniqueness (can not be compared to any other 
dominion). The (D) of Daymiimiyyatika (Your 
Eternality) endless and eternal existance that has no 
end or limit. 
Bg Ais ¢ ASS SRS) Ahake GSB GAN 3 yhaad Gye AGI Ex 
« Ailazeny Ailes pied 54 plall Alleas Ble GIS Ay 55 Gye 
man ‘azhartahu min hadrati ’alhubbi fakana 
minassatan litajalliyati dhatika, wa ’abraztahu bika 
min nurika fakana mir’atan lijamdalika ’albahiri fi 
hadrati ’asma’ika wa sifatik, 
The one You appeared Him-from the presence of love 
and You made Him the platform of Your selfsame 
revealation. And You brought Him out by You from 
Your light and- made Him a mirror (react) of Your 
wonderful beautifulness in the presence of Your 
Names and Attributes 
Qed Ae CHGS oS pla and Cle O40 Gphlll QUI Guth 
alld 4 2 Lele GSA SUIS 
shamsi ‘alkamali ’almushriqi niruhu ‘ala jamt‘i 
‘al ‘awdalim ’alladhi kawwanta minhu jami‘ ‘alka’inati 


fakullun minha bihi qa’im. 
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The sun of perfection that shines by its light over the 
whole world. From which (light) You made (create) all 
the beings. So every thing is stands (exists) by Him 
Gis 45 Cle GIS Gia diated « AayE bls Cle AL ix 
eid pl Lal “culls adae YI Oo gh 
man ‘ajlastahu ‘ala bisati qurbika, wa khassastahu 
bi’an kana miftaha khizanati hubbika ’almahbubi 
‘al’a‘zami ’assirri ’azzahir ‘almuktatam 
The One You sat Him on the mat of Your nearness and 
elect Him to be the key for the safe of Your love. The 
Supreme Beloved One. The Open~and Discreeted 
(unfolded) Secret. 


Ratib al-Samman 

Ratib al-Samman_ is a well - known mystical litany ( 
ratib) composed by the founder of the Sammaniyya 
mystical order, the Medinan scholar Muhammad al- 
Samman (1718-1775). The booklet started by 
mentioning that believers should follow the prophet in 


devotion and in good manners (adab) and that the 
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etiquette of a mystical ritual was to behave humbly, not 
to move widely and to use a modest voice”. 

It should be added, however, that owing to M. al- 
Samman's idea of dhikr tumultuous scenes were to be 
expected. Fact is that there is diversity of opinion in the 
Khalwatiyya about the names of Allah not transmitted 
by the Shaykh to the pupil, ranging from the view that 
any name is allowed, as well as any sound or noise, to 
the view that only dhikr of a clearly pronounced « 
Allah » is permissible. M. al-Samman held the former 
view, and from his exposition in his Nafahat al- 
ilahiyva Abd al-Samad™took the directions for dhikr 
specified in the 2nd‘and 3d fas/ of the 6th chapter of his 
Hidayat alsalikin (Cairo, 1924 : 85-93) [26)”. 

The merits of dhikr, culminating in an enumeration of 
the 35 virtues which render it superior to any other way 
of devotion, which is borrowed from al-MarsafTs 
Manhgj al-salik ila ashraf al-mashlik, « The Sufi's 
way to the noblest of paths » (G.A.L., II : 332, S II 


” Nico. J. G. Kaptein. Islam, Colonialism and the Modern Age 
in the Netherlands East Indies. Abiography of Sayyid 'Uthman 
(1822-1914). Brill, Leiden, Boston, 2014, p- 214. 

3 Drewes G.W.J. A note on Muhammad al-Samman, his 
writings, and 19th century Sammantyya practices, chiefly in 
Batavia, according to written data. In: Archipel. Volume 43, 
1992. p79 
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:460). This is followed by a discussion of the 
respective merits of voiced and inward dhikr, the 
former most effective with beginners, who will get 
more profit from one hour of it than from a month of 
inward dhikr, the latter being that of the ‘arifin, « the 
knowers », whose minds are engrossed with the 
contemplation of Allah and His manifestations, 
because they have attained the maqam al-shuhiid, « the 
station of witnessing ». The saying of M. al-Samman 
quoted in this connection runs as follows, Madar al- 
‘arifin al-fikr wa ‘'l-jawalan, « What matters with the 
knowers is continuous occupation with thinking of 
Him », rendered into Malay by perédaran orang yang 
'arifitu menfikirkan akan- Allah dengan hati. The 20 
directions summed up in the second fas! do not apply 
to them; they bear on those coming into the former 
category only. 

Within this he further distinguishes between those who 
perform dhikr dengan ikhtiarnya and those who do not. 
The point is that only the 17 directions bearing on 
doings and behaviour (adab dhikr) before and during 
the exercise apply to those who do not, whereas all of 


them apply to those who perform dhikr dengan 


78 


ikhtiarnya, i.e., with the definite intent of awaiting the 
outcome (warid), as they are looking forward to the 
enlightenment of their hearts and an immediate change 
for the better of their inner self more efficacious than 
might be achieved by their own efforts in thirty years. 
After concluding their dhikr they proceed with carrying 
into effect the remaining three prescripts: to keep their 
intent in mind; hold their breath, and not drink water, 
because this would extinguish the inward glow 
resulting from their dhikr and-make their longing for 
Allah evanesce. On the other hand, those participating 
in the performance without ikhtiar should resignedly 
await whatever the outcome of their dhikr (taslim bagi 
warid), but then-it may happen that Allah Allah passes 
their lips, or Au hu hu, or la la la,oraaa, or ah ah ah, or 
ha ha ha, or hi hi hi, or some inarticulate sound, or that 
they fall to violent agitation, being overwhelmed with 
dhikr. 

Finally, in the third fasl, Abd al-Samad describes the 
usual technique dhikr: how to make the words /a ilaha 
ilia 'llah pervade the entire body from below the navel 
to the heart via knees and shoulders, and what to 


concentrate upon at the successive stages of this 


1 


exercise, namely, 1°, La ma'btida illa ‘llah; 2°, La 
mawjuda illa 'llah; 3°, La matliba ilia 'llah; 4°, Huwa; 
ilia 'llah, that is : « No worship but of Allah ! No 
Being save Allah; No longing save for Allah; He! 
Allah only! », which is the usual gradation in dhikr 
practice’’.From the above summary it is apparent why 
dhikr in the Sammaniyya way is apt to give rise to 
uproarious and disorderly scenes, the more so if 
participation in the exercise is not confined to serious 
adepts and votaries but is extended to outside people 
who are intent on making fun. Then the borderline 
between religious exercise and public entertainment is 
easily overstepped, and scenes such as described by 
Snouck Hurgronje are~ the natural outcome. Of 
themselves the recited texts do not give rise to undue 
commotion”. 

The Hidayat al-salikin is silent about the verses and 
chapters of the Qor' an and the invocations of Allah, 
which are essential elements of the ratib. 

They were summarily enumerated by Van Ronkel 
(1913 : 216-'7), and more explicitly by M. Chatib 
Quzwain (1985 : 27; 132). The recital opens with 67 


“4 Ibid, 80 
4 Ibid, 80 
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(al-Mulk, « The Kingdom »»), the chief subject of which 
is Allah's swra omnipotence. This is followed by the 
first sura (al-Fatiha, « The opening one »), which is 
the Muslim short prayer par excellence, to be repeated 
28 times, followed by the last verses (128-'9) of sura 9 
(al-Tawba. « Repentance »), which speak of Allah and 
the Prophet. Then the exercise passes on to 
invocations: YaLatif! (« Oh Gentle One »), to be 
repeated 129 times, followed by the relevant verse sura 
42:19, « Allah is gentle with-His servants, providing 
for whomsoever He pleaseth; He is the Strong, the 
Sublime », to be repeated 20 times. Then another 
invocation (in Arabic) referring to this verse, three 
times, followed-by Ya Hayy!Ya Qayyum! («Oh Living 
One! Oh Eternal One!» Qor'an 2:255;3:2), to be 
repeated 100 times. After this intermezzo the recital of 
the Qor'an goes on, turning to the short suras 93-114. 
Ch. 93-111 are recited only once, 112 thrice, 113 and 
114 once. After the last named two, known as al- 
mu'awwidhatani,« the two invocations against evil », 
the recital of the Qor'an winds up with verses 163, 255 
and 284-'6 of sura 2, which proclaim Allah's unicity, 


followed by a prayer for forgiveness and mercy. The 
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recital is brought to a close by a summing up of 
Allah's most beautiful names (a/-asma' al-husna), a 
poem in honour of the Prophet, and prayers. In sum, 
the verses and chapters chosen for community recital 
mainly are such as proclaim Allah's unicity, His 
everlastingness, sovereignty and omnipotence, but also 
His clemency and gentleness, to which mankind may 
faithfully appeal. In the above mention is made of 
Snouck Hurgronje's description of the ratib Samman in 
his classic work on the Acehnese. But\he has also 
written an equally brilliant but less known book on the 
Gay6 country, and this section,cannot be concluded 
without reference to what he-has recorded there on the 
use of this ratib among the Gayds, who are the 
neighbours of the Acehnese and have adopted a lot of 
things from these. The ratib Samman is sometimes 
performed there on the occasion of the communal 
setting up of boulders on the graves of the deceased, 
which ceremony is always performed for many all at 
once. The boulders are transported to the graveyard in 
procession, and these operations are sometimes 
followed by a ceremonial meal enlivened by a 


performance of the ratib Samman or the dabus 
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entertainment. Furthermore, Snouck  MHurgronje 
mentions the bersaman as practised at the time in Gayo 
Lués. This is not a religious ceremony at all; it is 
described as an amusing play rehearsed by young 
people in the nights of the fasting-month and presented 
on the festal day at the end of the month. Though still 
reminiscent of the pious recital initiated by the Medina 
mystic by its name, it consisted of purely mundane 
pantun, catches, riddles and allusions, sung to one 


another by two parties, in the Acehnese language”® 


Ahmad al-Tayyib al-Bashir 1732-1824 


In the writings of the hagiographists as well the 
researchers Shaykh Ahmad al-Tayyib has been 
described as a mystic scholar and a writer. This fact 
has been clear pointed out in the writings of Shaykh 
Abd al-Mahamud and Shaykh Hasan _ al- 
Fatih’’.‘Ahmad al-Tayyib wrote prolifically; in fact, a 


voluminous and unprecedented producer of writings 


“8 Ibid, p- 81 
“’See Abd al-Mahmoud Nir al-Da'im (1954, p.167, 168, 169, 


170), and Hasan al-Fatih (2004, p.139, 140, 141). 
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was diagnostics of his generation, though he stood out 
of clearly from the rest in this regard. The bulk of his 
works treated mystical themes**. The Sudanese noted 
historian Muhammad _ Sa'id al-Qaddal (d.2008), has 
described him as the only sole Sift, who comes to write 
on the philosophy of fasawwuf, he states ;'And Shaykh 
Ahmad al-Tayyib was the only Safi, who wrote on the 
philosophy of fasawwuf, despite what dominates his 
writings of quotations, to the point it appeared as if it is 
mukhtarat™. 

He is supposed to have authored over thirty works and 
treatises. The following is a list of the important works 
that still exist today, and can be traced back to him 
with credibility. A numbers of books, tackled the areas 
of prayers upon the prophet, tawhid, ahzabs, and 
supplications. 

In Arabic Literature of Africa, Volume 1 Writings of 
Eastern. _ Volume 1 Writings of Eastern Sudanic 


Africa to c. 1900, the renownd historian R.S. O'fahy 


*S Neil McHugh. Holymen of the Blue Nile: The Making of an 

Arab- Islamic Community in the Nilotic, 7500-1850. Evanston. 
Northwestern University Press.1993:139. 

“°See Mohammad Sa'id al-Qaddal-Imam al-Mahdi, 1992, p: 30. 
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has stated the following authoring books for Shaykh 
Ahmad al-Tayyib: 

1-Hizb al-aman min satawat al-zaman. 

for a comm. see 'Abd al-Mahmud b. Nir al-Da'im , 
Minhat al-Rahman. 

Publ. Omdurman: Ahmad al-Badawi al-Samani, 1955, 
34pp: together with Abd al-Mahmud Nir al-Da'im , 
al-Jaysh al-Mansur (SLUK 3844); Hizb al-man min 
satawat al-zaman ... wa ba'd min al-dua al-mathur, 
Cairo: Ahmad al-Badawi al-Samman i, n.d.,15 pp, 
(SLUK 515644); Cairo Dar al-adab al-arabi li'l tiba'a, 
1375/1956; Cairo: M. Nahda 1397/(1977)”. 

2-Hizb al-Jalal. 

Qarib Allah, tarigqa Sammaniyya, 21. 

3-Hizb al-Jamal 

Qarib Allah, tariga Sammaniyya, 21. 

4-Hizb al-Kamal. 

Qarib Allah, fariga Sammantyya, 21. 

5- al-Jawhar al-farid fi ilm al-whda wa 'l-tawhid. 

Publ. as K.al-Hikam al-Musamma bi' I'-Jawhr al-farid 
fi ilm al-whda wa I'tawhid, Cairo: M.al-Misri 1955 262 


°°R,S.O'Fahy. Arabic Literature of Africa, Volume 1 Writings of 
Eastern. Volume | Writings of Eastern Sudanic Africa to c. 
1900, the renownd historian . E.J.Birll, 1994- p-96. 
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pp(SLUK 3846); Cairo: Dar al-tiba'a al-Muhammad 
iyya 1389/ 1969. 

6- Khawass al-asma, fi baid khawass al-thulth al-thani 
min sir al-assrar. 

Partial comm. on author's sir al-asrar. 

Publ: Cairo: M.al-itimad 1379/1959, 64 pp. (SLUK 
3847). 

7- Kitab an al-basmala. 

In twenty five chapters. 

Qarib Allah, tariga Sammaniyya, 20. 

8- Kitab fi 'l-buruj al-ithnay ashar. 

on strology. 

Qarib Allah, tariga Sammaniyya, 20. 

8a- Kitab al-Hikam; seeal-Jawhar al-farid fi 'ilm al- 
wahda wa'l-tawhid. 

9-Lahut al-Wisal. 

Prayer: for comm. See, Abd al-Mahmud Nur al-Dai, 
Sharh lahut al-wisal. 

10- Mukhtasr Salwat Ahmad al-Tayyib, 

Ms: Khartoum (NRO), misc., 1/23/ 253, 28 Safar, 
1360/27 - March 1941, pp1- 119. 

11- Mukhtasr Ratib al-sa'da. A priecis of ratib al- 


sa'da: 
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for comm. See, Abd al-Mahmud Nir al-Da'im , Shahd 
al-ifada’’. 

12- al-Munajat. 

Publ: Cairo: M. al-Misri 1955, together with al-Nafas 
al-Rahmani (no. 14 belwo). 

13- Miftah al-qulub. 

Qarib Allah, tariga Sammaniyya, 20. 

14- al-Nafas al-Rahmani fi'l-tawr al-insani. 

Analysis in Mahmud (1968), 75 -92. A wrok modelled 
on (ala nahj al-Hikam al-Ata'iyya of Ibn 'Ata Allah al- 
Sakandari. Cd. 1309; v.GAL-11, 118-19. S. H 46). 

Ms: In the possession of the Sammaniyya of Tabat 
(photocopy in Bergen). 

Publ: as al-Hikam al-musama bi |-nafas al-Rahmani 
fil-tawr al-insani, Cairo, M. al-Misri, 1955. 

15- Ratib al-Sa'ada. 

See Hasan (1975), 135 -36. 

16-R. fi I-kimiya, 

Qarib Allah, fariga Sammantyya, 20. 

17- R. fi ‘tlm al-kimiyya, Qarib Allah, fariga 
Sammaniyya 1940, 20. 

18- Sir al-asrar fi dhikr al-salat l-nabi al-mukhtar. 


51 Ibid: 97 
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Publ: Beirut: al-Maktaba al-thaqafiyya, n.d., 143, pp; 
n.p., 1320/1902 -3, as sirr al-asrar wa 'l-salawat al- 
Tayyibiyya al-ukhra wa salawt al-shaykh 'Abd al- 
Mahmud Nur al-Da'im, Cairo: M. al-tijaariyya, 2nd 
pr., 1375/ 1955 -56. pp 48 (SLUK 3845), Cairo: Dar 
al-qawmiyya al-arabiyya li'ltiba'a 7th pr., 1389/ 1969, 
175, pp; Khartoum: MK. al-tawfigiyya, n.d., Wad- 
Madani: Mudawwi al-Hajj, n.d .. 

19- Sirr Sir al-asrar, 

Qarib Allah, fariga Sammianiyya, 21°”. 

He has enjoyed and conferred with many titles, 
symbolically come to show, that-exalted calibre and 
status that he has realized..Of these nicknames: the 
mountain of elixir Jebalelixir), the Sultan (a/-Sultan), 
the helper (a/-qawth), the pole (al-qutb) , the man of 
Um-Marrih (rajil Um-Marrih) . 


Al-Hikam book 

In his noted book of wisdoms the Shaykh Ahmad _al- 
Tayyib states: 'The first magam, in the furug of the 
people of Allah, is the repentance for Allah, and 


committing to His obedience, by fear of Him, and 


* Ibid: 97. 
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keeping patient upon the Will of Allah, and zuhd on the 
other, than Allah’. Moreover, of the gems of his 
wisdoms, his saying: ‘Never will take you out of 
witnessing the delusion and fantasy, except the 
abundance of remembering Him, with sincerity and 
supplication". The author of the "Holymen of the Blue 
Nile: The Making of an Arab Islamic Community", 
Neil McHugh (1993), has attributed to him, the saying: 
‘Do not love a man who performs outward karamdt, 
and leads the people therewith;-he corrupts His religion 
and will of a certainty return to his master'. And in the 
very same book he writes in the description of the 
perfect Shaykh, by<the words: "the perfect Shaikh is 
the one who has acquired the transmutation of his self 
‘fani’ 'an nafsihi' and abides in Allah baqi bi-rabbihi’. 
He is the one who unveils for the aspirant not the 
reality of the creation ‘al-Athar’, but the reality of the 


Creator “al-Muaththir’.>° 


**Khadiga, al-Tayyib, Karrar. Aspects of Siifism in the Sudan, 
A thesis submitted for the degree of Master of Arts of the 
University of Durham, School of Oriental Studies University of 
Durham, 1975, p.103. 
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Al-hikam footnotes 

It includes a set of sixty wisdom goes in line nasaq 
with that of Ibn A't 'Allah's al-Sakandari wisdoms. It is 
wisdom/ they are wisdoms points! through which the 
murid of kashf revolve around yahaliq, Shaykh Abdal- 
Mahmoud has explained it in/ by his book al-Assrar al- 
Oudiyya fi sharh al-Hikam al-Taiyyabia, it is available 
at National Records (NR) in Khartoum.” 

Al-Jawhar al-Farid fi 'Tlim al-Tawhid 

It is an explanation to matnal-Hikam, the writer 
(Ahmad al-Tayyib) has explained: He explained it on 
the light of the great teachers of Islamic Stfsim 
sayings, in which the impact of the Shadhali School 
clearly has been manifested. There is a manuscript of 
the book in Bergen University, and another one at 
Tabat al-Samman i on the Blue Nile, it has two edition 
(1955-1969), at Muhammad iyya Printing House at al- 
Ahar al-Sharif. The book is a major *< to the study 
thought of Ahmad al-Tayyib b. al-Bashir and his 


. . 55 
gnostic views’. 


54 Gammar al-Dawla Zain al-Abdeen. p-18 
°° Ibid: 18 


90 


Ahmad al-Tayyib most important works, is his book 
al-hikam known as "al-jawhar al-frarid fi ilm al-whada 
wa al-tawheed". In this he spoke on some of tawheed 
issues. He began book with an introduction through 
which he explained the meaning of basamala (In the 
name of Allah, the Compassionate, the Merciful), 
supported with quotations from the sayings of Sahaba, 
such as Ali . b. Abi-Talib, and of some of the sayings 
narrated in the matter. Also, he discussed the meaning 
of tawheed, in which he emphasized as a first base of 
Islamic principles. He also, went to debate the issue of 
Allah's marifa, and he, divided it into three types: the 
obligatory wajibs;the impossible mustahil, and the 
possible mumkin. And he went to speak on the Sifi's 
knowledge, and mainly the select, al-khawas, as he 
named, he says that their knowledge's of Allah, is 
inspirational i/hamiyya. And the meaning of /a ilah ila 
Allah to them, is to witness by your own heart, and to 
be present by your own ------ , and taste by your own 
soul, that there is no DOER in the existence but Allah, 
and he says it is an acquiring and gifted knowledge, 
and it is for a waliyya without mediation wasta, and 


for the prophets with mediation wasta, that the a 
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waliyya revelation is intuition and the prophets 
revelation is the angels. In addition Shaykh Ahmad al- 
Tayyib in the very same book went to speak on the 
virtue of the prayer upon the prophet (pbuh), and some 


other related tawhed matters related to tawheed”®. 
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Abu-Alssrar the famous Ustaz and the grand Qutb my 
master Shaykh Ahmad al-Tayyib Ibn Mawlana al- 
Bashir [May Allah sanctifies his secret] said: "I have 


°° Raba'a. Ali. Osman. (1996). Tarikh al-Tarriqah al- 
Sammaniyyah wa Intisharah fi al-Sudan, fi alFitrah( 1766- 
1898), Unpublished MA thesis, University of Khartoum, Faculty 
of Education, Department of History, p-96. 
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composed this sa/ah [blessing upon the messenger of 
Allah] by the Command of the exalt King on that I 
have neither power nor strength only by Allah. For I 
was sleeping one night at the Masjid al-Haram, and | 
saw a person who came to me and says: Allah is 
pleased with you. 

I said to him: "What is your name?" 

"al-Sayyid Muhammad  al-Mubarak, and from the 
inhabitants of the veils of Majesty hujub al-Jalal". Said 
he. 

At that moment Allah has-inspired me that he [the 
visitor] is one of the noble angels, and peace upon him 
said to me: 

"Whoever reads this prayer once a time, as if he 
made tawaf circumambulate at Ka'aba seventh times, 
and Allah tabark wa tala descends upon those who 
circumambulate the Ka'aba sixty grace, and the reader 
of this prayer has a portion from these graces. And who 
reads this prayer twice the time as if he performed the 
salah with prophet [saw] at the night of Qadr [night of 
power], and Allah tala says in His noble book, pointing 
to the virtue of this stated night (The Night of Decree is 


better than a thousand months), so, the reader of this 
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prayer has two rewards: the reward of the night of 
power, and the reward of performing sa/ah with 
prophet [saw]. And whoever reads this prayer three 
times, by God has no reward but only the entry of the 
paradise. And whoever reads this prayer tenth times 
Allah to him will forgive even if he killed a person. 
And then to me came the prophet while the angel was 
still in my presence, so, the prophet put his hand on my 
head and said: 

"We have accepted what Sayyid Muhammad _ al- 
Mubarak has said", while he [the prophet saw] added 
said: "this prayer Allah has given you from the seventh 
of the heavens". 

I had presented this prayer at al-Madina al-Munwara 
[upon its residence the best of blessings] to the Qutb of 
Tariq, the master of soul sayyid al-Ustaz Shaykh 
Muhammad b. Abd al-Karim al-Madani known by al- 
Samman [May Allah sanctifies his secret] says: "It is 


by the inspiration of Allah tabark wa tala"”’ 


5? Ahmad al-Tayyib al-Bashir . Sir al-Assarr, p1 
https://www.google.com/search?q=%D8%B5%D9%84%D8%A7%D8%A9+%D 
8%B3%D8%B1+%D8%A7%D9%84 
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a 
Hizb Al-Aman 
Ahmad Al-Tayyib Al-Bashir 's known Hizb (Hizb AIl- 
Aman) is the most celebrated within the Sudanese 
Sammani: "Any one who reads it once in day and night 
will be saved not be harmed from any crerature. If he 
reads it once and his family will be saved. If he reads it 
twice, he, his family and his nieghbours will be 
secured. If he reads it three times, all the village he 


lives in will be secured. If he reads it five times, he 
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will get anything he needs. In cases of great disasters, it 
is read forty - nine times. Ahmad Al-Tayyib Al-Bashir 
managed to equate Hizb Al-Aman with known hizbs of 
that era. In doing so, he assured his independence. It 
has been recorded, that this litany has many virtues, 
and very useful for protection from all afflictions or 
harms of whatever can harm. (e.g. human being, jinn, 
satan, animal or creeper) For protection, the litany 
should be read once in the morning and once in the 
evening. In situations of fear or danger can be read 7 
times at morning and 7 times at evening. Also can be 


read 49 times in situations of difficulties. 
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Ratib al-Sa'ada 

From amongst the greatest remembrances (may Allah 
be pleased with him), which incited as_ well 
commanded his students stickand being observed to, is 
the recitation of the Qur'an, in the morning and 
evening. So, he used to instruct some of his students, to 
read al-subu, some others, one and two chapters of the 
Qur'an, and so on. He was always known with inciting 
his murids, to read his salawat, prayers which he 
composed in the honour ofthe prophet (PBUH), 
mainly his saldat sir al-asrar, the secret of secrets. In 
addition to his salat al-Lahotiyya, and the others of his 
salawat upon the prophet. Also, he encouraged reading 
hizb al-aman,<the incantation of safety, and his well 
famous /izb. Moreover, he encouraged his students to 
read la hawla wa la quah ila bil lah, There is no 
strength nor power except by Allah (45 times) in the 
morning and evening. Adding to that he incites reading 
al-Fatiha, the opening surah (121 times), in the 


morning and evening. Also, he encouraged reading the 
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name al-Kafi, the sufficient one(101times) in the 


morning and evening”. 


Great sayings of wisdom have been attributed to him. 
While some others praising words, pointing to that 
grand and sublime status of his, among the great ranks 
of awaliya, have been said on his favour. ‘Of his 
speech (may Allah be pleased with him), his saying: In 
the prophetic communion, the prophet (PBUH), never 
addressed me, except with al-Tayyib my-son'. Also, of 
his speech 'I was in a hadrah, with all the awaliya, a 
call from Almighty (SWT) said:'O the folk of awalya, 
al-Tayyibis among your Sultans'' And among his 
recorded sayings is "Forevery wali there is a path from 
(one of) the Names (of God); for me they are all paths. 
"Today your Shaykh (Ahmad al-Tayyib) is the Shaykh 
of all Shaykhs" And again, "The Messenger of God 
may God bless and grant him peace — has not been 


veiled from me for an instant. I have not said or done 


*8Abd al-Mahmud Nir al-Da'im.Azahir al-ryiad fi Mandaqib al- 
Arif billah Al-Shaykh Ahmed al-Tayyib . 1965, p.164. 
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anything without his permission. 'No one today is as 


close as I to the Messenger of God"””. 


Al-Imam Qadir Wali 1819-1917 

The grand Shaykh and qutb, al-Imam was born at Tuti 
Island, in (1235 A.H-1819). His full name is Shaykh 
al-Imam b. Shaykh Gadir al-Walt b.al-Hajj al-Jayili b. 
Muhammad b. Balul b. Abdr-Rahman. Known with 
nickname of (Abu-Shanab). He was born to Khazrj 
Ansari family. His genealogy -ends with the prophet 
companion, my master Ubai-b. Ka'ab. From his mother 
side, he is Jummui, ends with our master al-Abbas b. 
Abd al-Mutalib (569-653.A.D). 

He was initiated into the Sammaniyya under 
Shaykh Muhammad Nir (d.1862), the famous student 
of Shaykh al-Tom w.Banaqa (d.1851), whose masid at 
the village of Rayba. 

Shaykh al-Imam has authored many books, 


bellow are examples. 


°° Neil McHugh. Holymen of the Blue Nile, 1993, p:138. 
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Misbah al-Dujaa li man Salak Trig al-Najah 
The book has included the Holy Qur'an, the Ahadith of 


the master of the messengers, the breezes of the 
righteous, the Tajalit of the wayfarers. It has been 
written in form of essays, which were sixty-three 
essays following the prophet's age. To name parts of 
these essays-titles we state: 

1- Qaid min Faid. 

2- Qawl wa Amal. 

3- Nafaha Rabaniyya. 

4- Hagiqat al-Zuhd. 

5- Atasawwuf. 

6-  Al-Salat ala al-Nabi, 

7-  Al-Marifa bi Allah. 

8-  Ahal la ilah ila Allah. 

9- Hagiqat al-A'QL. 

10- Adab al-Muridin. 

11- Al-Mahaba. 

12- Al-Maqamat wa al-Ahwal. 

13- Al-Huria ind al-Salihin. 
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cunlell paiplgeeclec / 


Al-Durr al-Qamariyyah 


The book 'al/-Durr al-Qamariyyah li man Salak Tariq 
AStifiyya', has treated different Islamic and Sifi topics. 
Included six chapters come as follows: the first chapter 
was on the exegesis, the second chapter was on Aqaid, 
the third chapter debated the Hadith, while the fourth 
chapter was in Figh, the prophet Muhammad 's Sirrah 
was a title for chapter five, and finally, fasawwuf has 


been handled in chapter six. 
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Birayer w.al-Hasin 1823- 1885 


Shaykh Birayer is one of the well-reputed Sammani 
personalities, who has played the greatest role in the 
widespread of the fariga teachings, across the White 
Nile and Kordofan. He was one of the celebrated 


followers of Shaykh Muhammad Tom w.Bannaqa”. 


ss Abdulgalil. Salih. The Sammaniyya.op.cit, p-417. 
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Like the fariga 's other pioneers Shaykh Birayer has 
left behind a considerable scientific legacy represented 


in the following writings:: 

1-Al-Aqeeda (theology) on the Ashari madhab. 
2-Minhat Rab Il'baryyah fi sharh Il'rbain Il'Nawaiyya. 
3-Shifa Il'qulub (fi Il'tasawwuf). 

4-Sharh wa ta'ligat ala kitab Il'nubdhah  Il'teifa 


ll'Shaykh  al-Dirrdir fi Il'suluk wa _ Il'tarbiyya 
Il'khalwatiyya. 


Abu-Salih Shaykh Ahmad al-Tayyib 1775-1869 


Shaykh Abu-Salih b. Shaykh Ahmad al-Tayyib b. al- 
Bashir is one of the influential Sammani Shaykhs. His 
son the great wali Shaykh Qaribuallah, has established 
the famous Sammani Qaribi centre, at Omdurman. 


Shaykh Abu-Salih to him was attributed many 
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authoring books on _  Sifism teachings. 


The book consists of four, chapters come as follows: 

Chapter one introduces the proof of the recitation of 
poetry inside the mosque. The second chapter presents 
the tarab singing devices. The manifestations of 
singing by dhikr and sam'a are a title given for chapter 
three. The final chapter debates the ways of singing 


and wajd ecstasy. 
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Muhammad Sharif Nir al-Da'im 1845-1908 


Shaykh Muhammad Sharif hailed from a_ very 
illustrious family in Sudan. His biography tells that 'He 
is Ustaz Muhammad Sharif b. Shaykh Nur al- 
Da'im b.Shaykh Ahmad al-Tayyib, the founder of the 
Samminiyya fariga in Sudan and Egypt®’. 

Shaykh Muhammad Sharif Nir al-Da'im was among 
the abundant writers, and he was the most Sudanese of 
authoring books up to the end-of the last century, his 
books had reached 105, his authors had been 
mentioned at the books*‘of Jdah Il'maknoon dhil kashf 
ll'dhunoon of al-Baghdadi, part of these books had 


been printed in-Egypt at his own expenses, they are: 


I- Al-Hidaiyya al-Hahiyyah. 

2- Al-Adhkar al-Tayyibiyya fi Aturug Asba'a Ajaliyyah. 
3- Al-Kibrit al-Ahmar fi Asslah. 

4- Al-Aqaid al-Tayyibiyya. 

Jj- Al-Kafiyyah li umoom al-Muslimin fi Tawhid rab al- 
Alamin. 

6- Tandhi Adhat al-Aliyyah min al-Kifiyyah wa al- 
Shubhiyya. 

7- Al-Rissalah fi al-Figh al-Hanafi. 

8- Al-Bahr al-Mutalatim fi al-Madhahib al-Arba'a. 

9- Hukm Allah. 


a Abdulgalil. Salih. The Sammaniyya. Op.cite. p-273. 


105 


10- ‘Sir al-Ujood. 

11- — Mawlid Anwan al-Madhiyyah fi Assirh al- 
Nabawiyyah. 

12-— Sharh ala buradat al-Madih li al-Busiri. 

13- Sharh li al-Asma al-Husna. 

14-— Al-Nafahat al-Jayilaniyyah ala al-Kifaiyyah wa 
unwan al-Maziyyah. 

15- Al-Mua'malt al-Naqdiyyah ala al-Hidaiyyah al- 
Illahiyyah. 

16-_ Al-Tibir wa al-Iksir fi Manaqib al-Qutb al-Kabir 
sayyidi Ashaykh Ahmad al-Tayyib b. al-Bashir . 

17- _ Al-fiudat al-Wahbiyya fi dhirt Macca wa al- Madina 
al-Munwara al-Nabawiyya. 

18- Al-Ibanah and Rihylat al-Asatanh. 

19- Al-Najdah al-Badriyya. 

20- — Al-Mujtabah fi Biyyan an al-Fayid hu Ain al- 
Ribah”. 


2 Muhammad Sharif Nar al-Da'im. Al-Hidaiyyah al-lllahiyya. Khartoum, 
2016, p-13/14 
°3 Mausuat Ahl al-Dhikr fi Asudan. Khartoum, Volume-1, 2004, p-360/61. 
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Abd al-Mahmud Nir al-Da'im 1845-1915 


Shaykh Abd al-Mahmoud was born in Um-Tereifi, 
small village north of Khartoum in (1845-1915). He 
grew up with his father, who took him, at the age of 
six, to his khalwa, to memorize the Qur'an. He is one 
of the greatest grandsons of Shaykh Ahmad al-Tayyib 
al-Bashir . 

By looking at the personality of Shaykh Abd al- 
Mahmud , this book has shown how scholarship was 
an integral part of the culture of the Sudanese and 
specifically Samméaniyya, and most precisely Tabat 


branch, from coming of the fariga in the second half 
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of the eighteenth century to the present day (2020). 
That effort of the Shaykh only provided an additional 
stimulus for the scholars of Sudanese and the Sammani 
in particular to move far and wide in search of 
advanced knowledge. Shaykh Abd _ al-Mahmud 
followed the same line and succeeded in retaining the 
legacy of his forefathers. The wave of Sammani 
revivalism initiated in the 18" century by the Shaykh 
Ahmad al-Tayyib provided a new stimulus to scholarly 
activities and to writing, especially in the\field of Sufi 
sm. Before his passing away, Shaykh Abd al-Mahmud 
established a culture of learning-and writing of that 
covered diverse genre ranging from writing in 
tasawwuf, figh, theology etc, and his writings were 
mostly didactic and devotional, aimed at educating his 
disciples in tasawwuf, suluk, Maliki law and at training 
them in a specific method of Stfi knowledge. His life 
and his writings offer an important glimpse into the 
nature of Islamic scholarship in Sudan in the mid- 
twentieth century. The ubiquitous use of the poetical 
language of the gasida (classical Arabic verse) by 
scholars like Shaykh Abd al-Mahmud,) and _ for 


devotional ones (poems in praise of the Prophet or of 
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Sammani saintly figures) deserves more attention, as it 
showcases the depth of the engagement with classical 
Arabic literary forms in traditional West African 


Islamic scholarship 


Shaykh Abd al-Mahmud, prolific writings represent the 
first exhaustive doctrinal corpus of the Sammaniyya. 
And here a person may come to touch the impact of his 
intellectual thought, upon those who took the fariga 
from him. Apparently those students started to take his 
trace in writing, as well follow what he writes on the 
tariqa 's matters and issues. Because of his writings, the 
later generations, come to be acquainted with the story 
life of the earliest founders of the fariga . With the 
recognition of researchers Shaykh Abd al-Mahmud 
successfully has provided the religious Sudanese, as 
well Arabic language library, with collections, that 
come later backing up, the students of Arabic literature, 
Stifism researchers, with amount of rich and valuable 


information. His writings covered diverse fields of 
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knowledge range from figh, theology, grammar, 
sciences of Sufis m, sirrah, poetry, to adab al-Rihilat™. 
The noted historian S.P. O'Fahey has described him as 
one of the major writers of the Nioltic Sudan, in his 
words: ‘Still unprecedented in the history of Sufi 
scholarship and Arabic literature. He left his mark on 
the history of Sammani thought. Through his 
scholarship, his travels and contacts, Abd al-Mahmud 
is one of the major writers of the Nioltic Sudan, in the 
late 19" and early 20" centuries®. Whiletin the words 
of Amani Muhammad El-Obeid (1997) he is one of 
the scholars of the Samméaniyya, in Sudan, she writes: 
"Tabat centre of Abd al-Mahmoud Nir al-Da'im 
represents a continuation of the dualistic nature of 
Ahmad al-Tayyib al-Bashir". Abd al-Mahmoud Nir al- 
Da'im, the founder of the centre is known to be one of 
the celebrated scholars of the Sammaniyya fariqa in 
Sudan. His writings are archetype of Sufi — orthodox 
formula. His poems are in perfect Arabic language. 


Thus, the influence of this centre in writing in perfect 


°4 Mausuat ahal al-Dhikr bi Il’Sudan, Khartoum, Vol- 
1(2004:264. 

sa S, P, O'fahey, 1994:98, Arabic Literature of Africa. Volume 
1.The writings of Eastern Sudanic Africa to C.1900. E.J. Brill, 
Leiden Netherland. 
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Arabic language is noticeable”. It has also been seen 
by Professor S. O'Fahey, as a prolific writer, 'However, 
a grandson, Abd al-Mahmud Nir al-Da'im (d. 1915), 
was a prolific author, of whose works a substantial 
number have been published®’. While in the words of 
McHugh his writing is for the elite, 'Abd al-Mahmoud 
intended audience is the educated Sudanese Sijfis®*. In 
his book, Madrast Ahmad b. Idris al-Maghrabi, wa 
Athraha fi Il'Sudan (1993), Yahiya Muhammad 
Ibrahim writes about him says:'And the emergence of 
Shaykh Abd al-Mahmoud Nir al-Da'im as an extension 
to his grandfather, who is the tariga 's founder. Abd al- 
Mahmud successfully managed to retreat its brightness 
and strength, and he enrich the Safi Sammani thought 


ae 69 
with his authoring, poems, commentaries and travels’”. 


*°Amani Mohammad El-Obeid. The Sammianiyya tariga in the 
Sudan, unpublished M.Sc. in political Science, University of 
Khartoum, faculty of Economic and Social Studies, 1997, p.122. 
°75,P O'fahey , 1994:98, Arabic Literature of Africa. Volume 
1. The writings of Eastern Sudanic Africa to C.1900. E.J. Brill, 
Leiden Netherland. 

°8(McHugh: 1993:114). 

°° Yahiya Mohammad Ibrahim. Madrast Ahmed b. Idris Al- 
Maghrabi, wa Athraha fi Il'Sudan (1993), p.322. 
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Besides being a spiritual guide Shaykh Abd al- 
Mahmud is a highly learned scholar of eminent 
standing. 

Shaykh Abd al-Mahmud has achieved fame through 
both saintly reputation, scholarship and, as well as his 
writings. 

The Sufi works which he left provide us with glimpses 
of how Shaykh Abd al-Mahmud knowledge was like 
and how he succeeded in enriching the Sufi heritage 
with his profound 85 inspiration-.and divine 
knowledge. 

Shaykh al-Mahmud wrote around~85 scholarly books 
encompassing different fields of Islamic studies and 
the most significant of his works are the ones on 
Sufism. In the spirit of introducing Shaykh al-Mahmud 
to the non Arabic readership, it would be of use to list 
some his works with a brief account of each of them in 
order to give the reader glimpse of his intellectual heft. 
Such works could be classified as follow as it has been 
recorded in his authoring books: 

A- In the prophetic Sunnah: has written two works. 

B- Islamic creed: has written 4 books. 


C- Islamic figh: has written 4 books. 


1 ee 


D- Commentaries and interpretation: Have 16 authors. 
E- Biographies- have devoted to the story life of the 
tariga 's pioneers, among the most, famous of these 
biographies, is his masterpiece Azahiral-Ryiad, the 
flowers of Orchards. 

F- In the prophetic prayers: he composed 4 works. 

G- In the prophetic Mawlid: there are 3 works. 

H- In the figh of the fariqa : he has written 5 works. 

I- In the literature of travelling, comes his famous 
work, al-Dura al-Thamena fi-akhbar Macca wa al- 
Madina, counted by the scholars as well the 
researchers, as the first.\Sudanese Sufi endeavour, in the 
way of the art of travelling. 

J- In invocations and dua'‘a: has written 6 works. 


K- In Arabic grammar: there are 3 works. 


Some of his work such as Azahir al-Riyad, and al-Ku's 
al-Mutra'a fi Managib al-Sada al-Arba'a, and Shurb 
al-Kass, have become references for studying the 
order’s history and doctrines, as well Arabic language 
poetry in Sudan. Overall, Shaykh Abd al-Mahmud’s 
Sifi works heightened the prestige of the Sammani 


among the other orders. 
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Azahir al-Ryiad 


Abd al-Mahmud Nir al-Da'im wrote a full-length 
biography of his grandfather, Ahmadal-Tayyib b. al- 
Bashir [d.27 Rajab 1239/29 March 1824], and entitle it 
Azhir al-riyad fi manaqib al-ShaykhAhmadal-Tayyib 
b. al-Bashir (Flower Gardens of the, Virtues of 
ShaykhAhamd al-Tayyib_ b. al-Bashir): It was written 
between Abd al-Mahmud 's return from Pilgrimage on 
28" Dhu'l-Qa'da 1325/1 January 1908 and _ his 
composition of another work, al/-Ku'us  al-muttra 
(wherein he mentions Azhir), finished on 21 Dul-Qa'da 


1329/13 November 1911. 


Azhir al-riyad is one of the last of some eighty works 
penned Abd al-Mahmud of which the most important 
include al-Nasra al-ilmiya li-ahl al-tariqa_al-Sifiyya 
[finished seven months before the author's departure 
for Mecca], a revindication of Stfism in the light of 
hadith and the writings of ulama; Shurb al-ka's , a 


volume of his poetry; and a/-Durra al-thamina fi- 
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akhbbar = Makka_ wa'l-Madina, account of his 
pilgrimage and of his visit, in Medina, to the zawiya of 
Ahmadal-Tayyib 's master, Muhammad b. Abd al- 
Karim al-Samman [d.1189/1775], most of his works 
concern Sufism, nut also he wrote about hadith, figh, 


tawhid and grammar. 


At least six of 'Abd al-Mahmud 's works are manaqib 
(virtues and deeds) of Ahmadal-Tayyib ; Ku'us al- 
mutra fi managib al-sada_ al-arba'a_ containing 
biographies of Mustaf al-Bakri, Muhammad b. Abd al- 
Karim al-Samman, Ahmadal-Tayyib and Nir al- 
Da'im_ b. Ahmadal-Tayyib (the author's father), a/- 
Kawkab_ al-munir; al-Rawd_ al-nadir; al-Arf  al- 
faihwa'l-diya~al-laih fi managib al-ShaykhAhmadal- 
Tayyib b. al-Bashir . Azhir al-riyad [referred to in 
other of his works as al-Managqib al-kubra]; and al- 
managqib al-sughra. No doubt each of these books has 


its special value and distinction.” 


In a passage of al-Nsra al-ilmiyya", Abd al-Mahmud 
alludes to hearing as a child the manaqib of his 


grandfather and hearing about his students. He had the 


7°Mell McHugh. Op.cit, p 214. 
7! The inteneded correct book is 'Azahir al-riyad’ . 
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advantage of being closer in time to his subjects than 
Wad Dayf Allah (on average), and he is much more 
meticulous in citing his sources. He identifies several 
dozen authorities by name, representing nearly all the 
leading families of holymen in the nineteenth —century 
Gezira, including the Mirghanis, heads of the rival 
Khatmiyya brotherhood. He seems to have moved 
extensively in the circles of u/ama and Sifis during the 
late decades of the Turkiyya and to have conversed at 
length with many individuals who knew Ahmad al- 
Tiyyib personally. Though playing the role of 
hagiographer, he relates a wealth, of mundane incidents 
pertaining to Shaykhal-Tayyib 's travels and life-style 
and efforts glimpse [albeit inadvertently] of the 
hostility the latter engendered within the established 
Sufi hierarchies of the Gezira of Sinnar, Abd al- 
Mahmud 's intended audience is the educated Sudanese 


Safi.” 


Azahir al-Ryiad is his comprehensive account of the 
life and work of Ahmad al-Tayyib, of his followers, 
and his Sammani- Bashir"1 fariga . He divides his work 


into the following parts: 


Nell McHugh. Op.cit., p 215. 
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1-The childhood and education of Ahmad al- 
Tayyib, prefaced by the prognostications of Siifis 
("Knowers") concerning his future prominence (pp.2- 
40) 
2-Ahmad al-Tayyib's two pilgrimages, his 
initiation by the founder of the Samméaniyya, 
Muhammad b. 'Abd al-Karim al-Sammani, and his 
propagation of the order in Egypt (pp.40-82) 
3-The bases of the Sammaniyya: its relationship 
to other fariqa s (pp.83-131) 
4-The karamat and sayings attributed to Ahmad 
al-Tayyib, and his writings (pp.132- 237) 
5-His sojourn in the Gezira, his return to Umm- 
Marrih, and his-death (pp.238- 82) 
6-Biographical notices of 107 of his disciples 
and sixteen of his sons (pp. 283- 372). Most of his 
works concern Sufism, but also wrote about hadith, 


figh, tawhid, and grammar”. 


?? NeilMcHugh, Holymen of the Blue Nile: Making of Arab Islamic 
Community, (1993:214. 
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Al-Kus's al-Mutra'a fi mangib al-sada al-arab'a 


Classified as one the hagiography books among the 85 
books penned by ShaykhAbd al-Mahmud . It is a 
documentary work that handless with details the life, 
doctrine, teachings, virtues, students of the pillars of 
the Samméaniyya Sifi orders, with special focus to 
ShaykhMuhammad b. Abd al-Kartm  al-Samman 
[1717-1775], ShaykhMustaf al-Bakri b. Kamal Adin 
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[1688- 1749 ], ShaykhAhmadal-Tayyib al-Bshir [1732- 
1824], and ShaykhNur al-Da'im b. ShaykhAhmadal- 
Tayyib b. al-Bashir [1830 -1853 ]. 


Al-Nusara al-Ilmaiyya 

The book of a/-Nusra came out as a response to some 
deniers and opponents who raised their doubts about 
the authenticity of Sufism and its veracity. So 
ShaykhAbd al-Mahmud wrote this an _ eloquent 
capacious rich response elucidating the significance of 


Stifism as the core essence and the kernel of Islam. The 
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depth of this book is presented by the significant 
number of hadith entailed along with the vastness of 
the commentaries that ShaykhAbd  al-Mahmud 
included and were written by traditionists and hadith 


scholars. 


During the period of his stay in Omdurman, he was 
informed that some of the i/m pretenders, denied the 
path of fasawwuf mainly practices and rituals of the 
Sifis. It was said that they pleaded and beseeched the 
Shaykhof IslamAhmad al-Badawi onsthat, but he 
forbade and disliked their deeds, said: "What you 
desired of your speech, the only destruction of Islam" 
and he exaggerated in their -rebuffing and reproaching 
with so long comprehensive speech.” 

However, in this book i.e. [a/-Nusra al-Ilmiyya li Ahl 
al-tariga h al-Siifiyya]|, which has been written on the 
line of kitab al-Nusra al-Nabawiyyah li Ahal al-tariqa 
h_ al-Shadhiliyya, ShaykhAbd al-Mahmud comes to 
defend Sufis and Stfism. The significance of the book 
springs as an authoring book that portrays his thought 
and belifes about a number of issues that 


the fugaha used to deny and reject. The book debates 


Abd al-Qadir al-Jayili.Op.cit., 46. 
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the issues of circles of dhikr, assemblies for dhikr, the 
congregation of dhikr, loud dhikr, dhikr in mosques 
and gathering, dancing in dhikr, ecstasy and states 
in dhikr. The book also, discusses the prophet's vision 
in sleep and in awake, in addition to the blessing with 
the awaliya shrines, kissing their hands. Moreover, the 
book tackles some other issues, which always 
presented whenever the speech or talk about Stfis and 
their description are a raised.” 

So, al-Ustazas a reaction went on composing a 
gentle gasida, combined what the entire people do of 
practices and rituals, initiated it with the question: 
"What is your saying? aSls4 4". In this very gasida, he 
stood as a fierce defender, following the jihad of the 
pen, and went on refuting those false u/am claims with 
pieces of evidence and proof. So, he never left a pillar 
or a base that the Stfis stand on, or rely on, but you 


find him scientifically has originated. 


It is not hidden that those deniers upon the elites and 
their sciences, springs from the idea of the seeker of 


the right nor the one that tries establishing the law and 


*Tarig.A.Othamn. op.cit., p-188/89 
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its glorification, rather it is the recklessness of the nafs, 
as well an envious state, wherever they saw of the folk 
of the strange states and the unfamiliar of the sciences, 
and the numerous of the followers and the power of the 
word in all over the regions, as well the bulk of the 
land. And they [the deniers] never enjoy such 
privileges. Moreover, they can’t be able to do such acts 
of them or doing their deeds, because of their selves 
arrogance, and domination of the whims and lust over 
them. 

The jealousy had taken me when I ‘saw that by the 
causes of their denying this, upon-the people of Allah 
and imams of Allah’s faith, I‘saw the victory for them 
as of Allah's duties thatoare obligate to the people of 
Allah’s love . 

So I composed the issues which the deniers had 
reached to the denying and I had presented them to the 
best ulama of our country, and I asked them the 
commentary upon, for the benefits as well the guidance 
of the stray of the Truth to the guidance and happiness. 

And now my mind had been bidding by explaining this 
question, and brought out the texts to each issue of its 


issues in a more complete way, achieving or having the 
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victories to those outstanding masters, through the 
great illustrious u/ama as well the fatwas of the 
shuyukh of Islam, those who depend on, and I named 
this explanation which indicates the answer to the 
stated questions [al-nusra al-ilmiyya li ahal atriqa al- 
Stfivya], hoping the regulation in their way of love and 
drinking from their wine, following in that the way 
those who realized the victory for them, from the 
people of the Ranks, such as Mihi Adin b. al-Arabi, 
who said in his book ”’Ruh al-Qudus”: “am still — and 
praise to Allah- strive the jurists al-fugaha on the due 
of the fugara, the masters, Strive in the cause of Allah 
in a manner worthy of that striving, and defending 


them, and by this it was opened upon to me”°.“ 


7°abd al-Mahmud Nur al-Dai’m. op.cit., p22. 
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FAWN 50) 
By zib)! oy 


Al-Durra al-Thamena fi akhbar Makka wa al- 
Madina 


The most well-known book on the Sifi journeys 
outside Sudan is the book of "a/-Durra al-Thamina fi 
akhbar Makka wa_ al-Madina", of Shaykh Abd _al- 
Mahmud Nir al-Da’im, the gutb of the 
Sammaniyya fariqga . This written journey now is a 
spectacular, marvelous record on Sufism arts of 
journeys, and it considers a new addition. The author in 
this documentary work describes the beginning of the 


journey, as well the areas that he came across, in 
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addition to the personalities that he met, adding to that 
some of the outstanding Stfis, and Sawakin, as well 
the quarantine, passports, the fees, and so on, in 
addition to the tiring -road journey, and what had 
happened ofkaramat, moreover, the fantastic 
description for Jeddah, and Rabiq, and some of Mecca 
and Medina outstanding personalities, as well his 
meeting with the Sammaniyya, also the pilgrimage 
rites and his homecoming, and what he saw till his 
return to Tabat, after the visitation to his grandfather's 
Ahmad al-Tayyib grave at’ Umm-Marihi, north of 
Omdurman.”” 

And Shaykh Abd al7Mahmud Nir al-Da’im the author 
of this ‘journey’ is a literary writer, scholar, and 
linguist. He has a remarkable and a living role in the 
development as well as the dissemination of the 
Samméaniyya. He has left behind a clear impact on the 
Sudanese Stfi thought, for he authored around 80 
books in biographies tarjim, Sufi sm, and language and 


some others. At the Sudanese National Records (SNR) 


7 Raba'a Muhammad Othman. Op.cit.., p71 
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an amount of his written authoring, that we hope to see 
the light soon.”® 

One of the most famous book on the Sifis journey, 
outside the Sudan, is that one of Shaykh Abd al- 
Mahmoud w.Ntr al-Da'im, the Sammaniyya qutb, 
known as al-Dura al-Thamena fi akhbar Macca wa al- 
Madiyna, this recorded and written journey is a 
marvelous and fantastic record, in the arts of Sufism 
journey, and considered a new addition. Shaykh comes 
to describe the beginning of the journey and the places 
that he came across, as well the personalities that he 
met, and parts of the Sufi outstanding buildings, the 
city of Sawakin and the (quarantine), passports, fees 
and so on. In addition to the arduous journey's road, 
and what were occurred of karamat, and then the 
fantastic description of Jeddah and Rabig, and some of 
Mecca and Medina outstanding buildings, moreover 
his meeting with Sammaniyya Shuyukh, and the rites of 
hajj, and what he had seen and witnessed, during the 


journey up to his return to Tabat, ending with his visit 


”8Gammar Adawla Zen al-Abdin.Op.cit.., p83. 
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to his grandfather ShaykhAhmad al-Tayyib at Um- 


Marrih- north of Omdurman”’. 


a ei @ 


@inaa) | wall 


Sst it Sed ris 


Kitab al-Hikam 


In his book-—of aphorisms, ShaykhAbd al-Mahmud 
explains his Sufi paradigm in terms of the relationship 
between the Creator and the created and the differences 
between the One who remembers God 
frequentlydhakir, and the one who forget to remember 
Allah heedless. Moreover, the Shaykhalso spoke on the 


nature of su/uk and guidance, etc. 


”° Mausuat ahal al-Dhikr bi Il’Sudan, Khartoum, Vol- 
1(2004:264. 
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This authoring of aphorism in Stfism is known with 
[Matiyyat al-Murid ila Hadrat al-Qadir al-Murid], in 
this book he has followed the style of his 
grandfather Shaykh Ahmad al-Tayyib, and before him 
Ibn Ata Allah. The book is consisting of two-hundred 
and sixty aphorisms, in addition to twelfth of 
supplications munajat. In fact they crown all the mystic 
knowledge that the Shaykh has attained during his long 
fruitful saintly life. 
yh AB alls coi sllaall: Sabll s Gi gimells call Gog [Salle 
Ma gail) Cle g UY! , 4a yall 
"The dhikr inherits the happiness, with the beloved and 
getting the desired. And the<Observation inherits the 
gnosis and Looking at the Unseen" 
dal} BUSI cyay col) Asa ail ad yg olga (cle (glad ail S83 8T cya! 
Mol gus Lass ona 
"Who he prefers the dhikr of Allah the Exalted upon 
his own whim, Allah inherits him His own love, and he 
who longs to Him, He [Allah] makes him ascetic in 
other than Him" 


M CLG YI lig bamlaall B'S 5 eel VI Uda VI cll Gy" 
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"The wine will never be drunk, only with the selling 
[giving] the souls, and with the abundantly of striving, 


and leaving away the comfort". 


gh gl 5 ¢ ol yall jig Gareall LalS wo c algal 5 cl glue (jp plall 
_ Shall lady ae Cle Lull aves Ga Gall Gb (le 


"The path is sw/uk and striving, with all perfect 
sincerity and abandons the desired, and standing up at 
the door of Allah the Truth all the time, with the vig 


ilance of heart" 


Leas y ed Va 5 « rypctaall Cue col} Guay yall Lae aly si! 
» pr slh 4g SH 5 Guill 42 Gs ol 


The awrdd are the riding-mounts of the murids, to the 
very eye of the purposed, and sincerity is its spirit, 
which the soul survives with, and obtaining the 


attainment" 


Lal Ade BBS 5 « Cyl Bale Ge 5 ld Gall Ge “ds 


~ Cal oall (64 Aa guais 
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"An attraction from Allah the Truth, worth the 


devotion of the two thaqgalayn*® " 


Cig ll Ale 9 JSYI y Aal pall ye AeLbiil ay yall Ly sie 
gall y a pall cole AUlSS y 4a 


"The punishment of the murid is shut off/distraction/ 
cut off the contemplation and remembrances, and his 
resorting to the appetites self, and his scramble to the 


dirham and dinar" 


& sl 5 Atkas Sa) 9 Ata jp Lclball Jaa poe Galeoll ay pall 
ADRS Gavel) 5 Atlus s abel y Add jx ual! 5 Atay pb 


The sincere murid is the one,;who made the obedience 
his own garden and the remembrances his riding- 
mount, and war’a is his path, and the love is his craft, 


and i/m is his means, and sincerity is his 


gl ys SM SAY Gye GN ade 6 al gill gle Gj gS I ghusl 14 
MN Gs Gael 


When passion prevailed over the heart prevent the 
heart of turning around to the other than Allah and the 


eye of sleeping" 


The thaqalayn are humans and jinn 
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ale Kasil gad) taal a Y Ge gc alae aye ¢ aly gl i Ge 
Legis yl yals 


Whoever abandons the awrdd, depriving the 
sustenance, and whoever adheres to the presence on 
[award] has been emanating with secrets of its 


meaning" 


Bind Ga Yc Gar yiall Gide GY 5 « Gall 52) Gd YY 
(calla 25 YI col Gre gill )p Dad! le LAI J si 


Never enter the circle of the-Gnostics nor tasting the 
taste of the Nearers only.who actualize with the saying 
of the Khalil [the prophet Ibrahim] (Indeed, they are 


enemies to me, except the Lord of the worlds,). 


_ athes Que ea UaiSlls cla 5 « chile Que 8 Bawlaalls oli 5s 


Your death with striving is the very eye of your life, 
and your life with the laziness is the very meaning of 
your death" 

| BD a 5g AL Le caS Lei Jail 


The best fruits of the striving is what accompanied you 
at the doomsday" 
Af 5g ¢ Baslaall BS 56 cl Y dan VW ELI Gg Y 
. cy! 
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The wine will be drunk only with giving the souls and 


striving abundantly and abandon the rest." 


Ca 'yad A laa a ga sy 26 p shall (ys onic Ley a sill gal G8 Ge 
al gall 5 Glee gull (ye abaic Lac ile al 


Whoever confined the folk states of what he has of 
sciences, with existence of the veil, he is subjected to 


the deprivation of what he has of emanation and drink 


cla ell Jay alg) ge Adina y «glial (8 Als pl) CuSe asl 13) 


NAY Gye aah le lilly age gle Ge G sill 


When the love of leadership being overwhelmed upon 
the hearts, veiled it to be yielded to the people of irfan, 
and tasting of their sciences and praising upon one of 


the peers. 


In the very same book, you may encounter some 

manifestations of the Stfi philosophy, as in the bellow 

aphorism: 

a ygciy clic: AML, YI bas gl) ol 38S CLL Cpe 5 All Ss YM 
5 sally Jgall cs3 
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Qaribullah Abu-Salih 1866 - 1936 


The full biography of grand wali Shaykh Qarib Allah 
informs that his father is Shaykh Abu-Salih (1795- 
1869) b. Shaykh Ahmad al-Tayyib, The Sammaniyya's 
founder in Sudan and Egypt . 

Shaykh Qartb Allah has two sanads. The first is 
Sammani from his grandfather Shaykh Ahmad al- 
Tayyib via his Shaykh and cousin Shaykh Abd al 
Mahamoud (1845-1915). The second from Shaykh 
Abu-Bakr al-Haddad, to Shaykh Mustafa al- Bakri®’. 
For the great role of Shaykh Qarib Allah in Sufi path, 
the fariga, is now known as -Yarigah As- Sammaniyyah 


At-Tayibiyyah Al Qaribiyyah™. 


To Shaykh Qarib Allah several authors and books, 

1- Rashafat al-Mudaam, it is poetic diwan, with three 
editions. 

2- Inhad al-Saireen ila hadrat rab al-Alameen. 

3- Hiliyyat al-Salikeen. 

4-Al-Hadrah al-Ilahiyya. 


8! Hasan al-Fatih Qarib Allah. A/-Dur al-Dini wa al-Gitimai wa al- 
Fikeri (ll'tariqa Al-Sammaniyyah). Muhanad. M. A. 
Khartoum.2004:119. 

- Abdulgalil. Salih. The Sammaniyya. Op.cite, p-337. 
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5- khwas al-Asrar, mandhumat wa adaiyya wa 
istigathat. 

6-Gamae_ al.awrdd al-Qaribiyya al-Tayyibiyya al- 
Sammaniyyah, known as minhat al-juaad wa tuhfat al- 
ubaad, the six edition of this author underway. 

Besides his wide knowledge as an Alim and his 
insistence on going in accordance with Shari'a, Shaikh 


Qarib Allah was famous for karaéma — making"®’. 


*° Amani El-Obeid, Mohammad.The Sammianiyya tariqa in the 
Sudan: Doctrine and Politics, unpublished M.Sc. in political 
Science, University of Khartoum. 1997, p:158. 
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Shyakh Qaribullah in ‘Tnhaq al-Saiyyrin', which is part 
of his book ‘al-Tarbiyya al-Khuligiyya', has handled 
different topics among them the following: 

1- Dhikr. 

2- Its sanad [chains of transmission]. 

3- The talqin. 

4- The pledge's form. 

5- Shaykh's commitment to his tariqa. 

6- The wayfaring path to Allah. 

7- The courtesy of the murid with his Shaykh as well 
as the brethren. 

8- The ruling of who took the path as a blessing, not 
as a commitment. 

9- The path's tangible fruit. 

10. The path is restricted sharia. 


While in 'Hiliyat al-Salikin', which is a mini treatise 
and part of ‘al-Tarbia al-Khuligiyya', the Shaykh has 
presented the following issues: 

1- The seclusion. 

2- The congregation prayers. 


3- The path is uniform. 
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4- The abundance of reading the tasawwuf books. 
5- Sticking to the determination A/-'Azimah, not with 
the excuse. 


6- The obedience of al-Nagib. 


Abd al-Mahmud al-Hafyan 1919- 1973 


Many years later, the Tayyibiyan house- has given the 
Islamic mysticism in general and Sufi movement, in 
particular, a noted prolific and gnostic writer with the 
name of al-Hafyan. In his lineage, he ends with Shaykh 
Ahmad al-Tayyib al-Bashir the Sammaniyya founder. 
His full name is Shaykh Abd al-Mahmoud Ibn Shaykh 
Abd al-Qadir al-Jayili (1878-1965)**. 

The emergence of shaykh Abd al-Mahmud al-Hafyan 
represents a surprise to the scientific circle in Sudan. 
Despite he did not cross the 54 years of age, for he was 
born in 1919 and passed away in 1973, but he left 
behind to the Islamic and more specifically the Sufi 
thought, more than thirty authoring books, the most 
notable of these is the series of [Nadhart fi Atasawwuf 


84 Abdulgalil. Salih. Op.cite, p- 312. 


136 


al-Islami| which include 10 volumes, a verge of each 
one of them is more than 400 pages. Four out of these 
ten volumes have been published under the 
title Atasawwuf al-Islami_ —al-Manhaj,_ and __ the 
second Atwar Atasawwuf al-Islami, and the third 
entitle al-Bia wa al-Sama, and the fourth one carried 
the title Tuhur wa Salah. 

What draws the attention of al-Hafiyan's writings is his 
methodological tendency that he known _ with, 
moreover, he is an encyclopedic, strong in argument, 
setting to his thoughts and-ideas and arguments, and 
dialogue with the others upon marvelous scientific, 
legal, and ethical bases, these back up with a unique 
language, also<a distinct dictionary. 

If you read him, you find him debate shaykh Ibn 
Taiyymia and those of the people of i/m, and you will 
experience him disagree with them in the sam’a and al- 
bia [environment] issues, but with respect and 
courtesy, putting the concern of proofing the favour 
and i/m to them, adding to everyone who disagreed 
with them, but in all that he is so very concern of 
presenting i/m, gentility, moderate, and interesting 


wide chest, dialogue. 
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When the Egyptians, as well as the Iraqis, have read his 
books they considered him an Azhari or of the ancient 
oriental universities graduates and in this they have 
argued his son shaykh al-Jaiyli, but to their surprise, 
they come to realize that this encyclopedic author had 
rarely left Tabat his homeland®. 

Today , any seeker of an all —inclusive and 
informative book on Sifis m would be well —advised to 
get hold of the books written by Sheikh Abd al- 
Mahmud al-Hafyan grandson of Alustath Abd al- 
Mahmud Nir al-Da'im and his second caliph in the 
Sammniyya center at Tabat . His most famous book is 
“Nadharat fi al-Tasawwuf al-Islam i” i.e Views on 
Islam ic Mysticism . This is an encyclopedic work 
extends to cover seven volumes .Each volume has a 
different title and extends to more than 450 pages .This 
work is not commonplace book on the subject of 
Stifism . The least that could be said to describe it is to 
say that it is both comprehensive and an in depth 
treatment of the subject . Definitely, it is not an 


elementary or intermediate analysis or discussion. It is 
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as demanding and mind —bogging as advanced and 
extremely serious work can be . This is an 
encyclopedic endeavour that can stand alone in defence 
of the legitimacy and centrality of the idea of Sufis m 
in Islam . The only person who could try to demolish 
the grandiose status of this fantastic piece of scholarly 
product is the ignorant and jealous. No real educated 
scholar will ever come to deny its supremacy and its 
intellectual peak reaching credence. If any book written 
by man in relation to Tasawwuf can ever be perfect, 
then ‘nadharat fi al-Tasawwuf al-Islam y” is a 
nominee. No wonder the Islam ic University of 
Omdurman has awarded Sheikh Abd al-Mahmud al- 
Hafyan the degree of PhD for this excellent book. 
Sheikh Abd al-Mahmud al-Hafyan has authored a 
number of other books. They include poetry books in 
addition to two very important ones. The first one is 
“Tjaalat alfikr fi ma Yathbut bihi al-Sawm wa alfitr” i.e 
Pondering on the Question of Deciding the First and 
last Day of Ramadan. This has always been issue and 
cause of heated debates among serious Muslim 
scholars. In this book Sheikh Abd al-Mahmud al- 


Hafyan set a very clear system for people to follow. 
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His system had firm bases in Islam ic jurisprudence, 
science and Astronomy. Sheikh al-Hafyan also wrote 
what could be described as a monumental work in the 
subject of exquisite and lofty human behaviour. This is 
his book ”alwasiyya” i.e The Bequest . The book 
became a best seller and now its 13" edition is about to 
be printed. Five years ago the book was translated into 
English language and published The survey given 
above is to put straight the record on education within 
the Sufi enclave .No fair educated judge-would fail to 
validate the claim that Safism ,in general , and the 
Sammaniyya fariqga in particular are at home with 
learning. Siifists do not just aspire to the basic levels of 
learning and education-but to most demanding levels 
of education and knowledge. The accusation that 
Sufism is a religious practice that befits only the 
deprived and the ignorant, is a crippled accusation.*° 

Like his ancestors al-Hafiyan, also comes, to make a 
remarkable great scientific contribution, through series 
of authoring and writings, in Sufism and suluk, as well 
Islamic sciences. He wrote more than seven volumes, 


on Islamic mysticism, entitle Nadharat fi al-Tasawwuf 


7 Abdulgalil. A. Salih. The Sammaniyya. Op.cite 36. 
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al-Islami, perspectives on Islamic mysticism. Of these 
volumes, some were published, covered the areas 
of Sufism, tazkyiah, irshad, and suluk. Another 
significant contribution of al-Hafiyan is his 
masterpiece al-Wasyyia, the Bequest, which was 
translated into English more than one time. 

Al-Hafyan was one of those who possess the rhetoric, 
and sweet tongue, rare to be found in his peers, for his 
speech, is the speech of the Stfi gnostic, and the one 
who decodes the falasim of secrets. So, he authored so 
many varied books, its major thematic feature is 
erfan*'. lm al-Nadhrat-is the science of the opening, 
warid, ilm laduni,-and gifted science. Among the most 
wide published-and circulated books of al-Hafyan are 
the followings: 

1. Kitab al-Wasyyia- the Bequest, with six editions, 
included English edition. 

2. Egalat al-fikr. 

3. Shaykh Abd al-Qadir haiyyatuhu wa atharuhu. 

4. The series of Nadharat fi al-Tasawuuf allslami, 
perspectives on Islamic Mysticism- come into tenth 


volumes, respectively as follows: 


8? Mausuat ahal al-Dhikr bi ll’Sudan, Khartoum, Vol-1, 
2004:1385. 
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1-The first part: Al-Tasawwuf al-Islami al-Mustalah 
wa al-Mafhum. 

2-The second part: Atwarr al-Tasawuuf al-Islami. 
3-The third part: A/-B‘ia wa al-Sama'ae. 

4- The fourth part: Mawasim wa Araf. 

5-The fifth part: Tahara wa salah- The purity and 
prayer. 

6- The sixth part: A/-Tasawwuf al-Islam i [al-Manhaj| 
7-The seventh part: A/-Tasawwuf al-Islami [al-Atd]. 
8-The eighth: Qadaiyya al-Erffan al-Siifi -1 

9-The ninth part: Qadaiyya al-Erffan al-Sifi- 2 

10- The tenth part: References™. 


Manuscripts 

11-Ashykh Muhammad-b. Abd al-Karim Haiatuhu wa 
atharuhu. 

12-Ashaykh Ahmad al-Tayyib b. al-Bashir Haiatuhu 
wa atharuhu 

13-Ashaykh Abd al-Mahmuh Ashaykh Nir al-Da'im 
Haiatuhu wa atharuhu 

14-Usul al-Figh ruia mua'srah.. two parts. 

15-Thani Ithnin. 

16-Dawarn al-Falk bi idat al-Halk bi jiwar ruait al- 
Nabi wa al-Malk. 

17-Fi Sabil al-Haq sual wa jawab. 

18-Agbas min al-Marifa. 

19-Al-Qadim al-Jadid. 


os Abdulgalil. A. Salih. The Sammaniyya. Op.cit. p315 
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20-Antum al-Ala'lun. 

21-Hadith al-Abbrrar. 

22-Hiliyyat al-Irfan. 

23-Sharh Qasidat al-Sir bi al-Arawah. 
24-Afdal al-Kalim. 

25-Alsharatu wa al-Minhqaj. 

26-Al-Dur al-Nafis fi Sharh Risalt Fadl Ahl al-Hadith. 
27-Amr al-Hakim wa Athruhu fi al-Tashirae. 
28-Al-Niyyat wa Athruhuh fi al-Ama'l. 
29-Al-Basmala wa Ahkamah. 

30-Nasamat al-Ashar [poetic diwan]. 
31-Al-Nadhm al-Badiae [poetic diwan]*” 


Al-Nadhm al-Badae fi Madh Taha al-Shafae 

The diwan book of<al-Nadhm al-Badae fi Madh Taha 
al-Shafae to shaykh al-Hafyan has drawn the concern 
of Arabic language researchers in general and 
academic researchers more specifically. The core 
theme of this diwan is the Arabic language as well as it 
is strongly interrelated to the other majors such as 
rhetoric, Arabic literature, poetry, prose, in addition to 


other topics that concern the researcher in the field” 


8° wbd al-Mahmud al-Hafyan. Al-Wasiyya. Khartoum, 2007, p-19/20 
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Al-Wasiyya 

Add to the above of al-Hafiyan, scientific contribution 
to fariq, is the so many of the manuscripts, covered the 
areas of the fariqa's pioneers biographies, figh, hadith, 
and poems. ‘A great Sufi leader, an accomplished 
Maliki scholar, a poet and an erudite, spiritual writer, 
the late al-Shaykh Abd al-Mahmud al-Hafyan of 
Tabat (1919-1973), author of The Bequest (al- 
Wasiyya), left a great legacy of scholarly works in all 
fields of the traditional Islamic sciences.-Yet although 
his contributions to the science ofthe sharia are 
outstanding, it is his contributions in the field of haqiqa 
that most highly rank him amongst the most 
distinguished of Sufi Muslims. The Wasiyya, The 
Bequest, is but an approximation of the deep yet 
elegantly and lucidly stated meanings of the sharia and 
the haqiga of Islam. It addresses not only the followers 
of the Sama'aniyya Order, or even all Muslims, but all 
men and women, young and old, who care to listen to 
the advice of a noble spirit and a great Sufi Muslim, 


whose influence transcends his time and place”’. 


** http://www.islamicbookstore.com/b9771.html. 
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Finally, al-Wasiyya, this great ever-living treatise has 
been dictated by Shaykh Abd al-Mahmud _al-Hafyan 
while in his death bed to his two sons’ shaykh al- 
Samm4ani and shaykh al-Jayli who in turn has written it 
on his behalf. 

Al-Wasiyya represents the core of the contemplations 
and reflections of the scholar and thinker shaykh al- 
Hafyan. By the time that the Shaykh has uttered the 
last phrases of his Wasiyya, his soul has ascended to its 


Lord and that was in 1973. 
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Al-Nadharat series 


The series of Nadharat fi al-Tasawuuf allslami, 
perspectives on Islamic Mysticism- come into tenth 
volumes, respectively as follows: 


Al-Tasawwuf al-Islami al-Mustalah wa al-Mafhum. 


This is a unique book in Islamic mysticism compared 
with what has been written in the past and modern 
times. No doubt this book: 


1- Reflects a lofty understanding of Islamic mysticism 
as a new science in the Islamic religion. 


2- Includes a thorough explanation and details of the 
historical development of the tasawwuf from its birth 
till its appearance in its collective form under Shaykh 
Abd al-Qadir al-Jaylani. 


3- The book makes a record of the beginning of 
tasawwuf in Sudan, its significant men, as well as their 
legacies. All these have been presented in an accurate 
unprecedented way. 


4- Furthermore, the book has given much more 
concern to the concept of "Sufi & Stfism" in addition 
to its derivation, asserting the authenticity of the 
appearance of the concept [fasawwuf] during the first 
Hijri century. 
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5- Also, the author has concerned with the Sufi 
pioneers who appeared during the best three successive 


centuries, i.e. the first century, the second and the third 
HA”. 


AI-B"ia wa al-Sama'ae 


In the second volume of his series on perspectives on 
Islamic mysticism Shaykh Abd al-Mahmud al-Hafyan 


writes: "in its collective stage auditions is an 


Abd al-Mahmud. Al-Hafyan. Al-Nadharat, op.cit, p09. 
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established norm in Islamic mysticism, with variations 
as well as multiply of these areas. As soon as the 
audition is one of the common norms a'raf issues 
between all people in what has been known among 


them by [singing, or music, or singing with music]. 


A'raf wa Mawasim 

While in his book A'raf wa Mawasim which is one of 
the Nadharat series Shaykh al-Hafyan states that the 
seasons in Islamic mysticism environment of varied 


and multiple ways and paths, and when the Safi norms 
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are multiple and varied as well as the seasons are 
repeated and multiple. 

However, Shaykh Abd al-Mahmud al-Hafyan has 
discussed many issues outset the volume with giving 
definition to the meaning of norms and their place in 
Islamic law, 

and then he debated the Di'a, as well as the forms of 
sam'a and dhikr. Moreover, he discussed the rosary and 
its use, in addition to the issue of the Shaykh's 
visitation, besides the alms provided by the visitors. 
Moreover, the Shaykh debated the issue of incantation. 
Also, he debated the issues of Sufi retreat, asking help 
istigastha, intercession, standing up for the Shaykh and 
hand-kissing, adding to these he also tackled the areas 
of carrying the banners, mounting with the belt, 
building round the graves, the blessing of the place, 
wearing the cloak, awrad, its meaning, source, and its 
effect. 

In the second part of this volume Shaykh Abd al- 
Mahmud al-Hafyan moreover, has handled another 
important issue in Sufi teachings, which is the concept 
of al-Mawasim [lit. the religious seasons]. He initiated 


this part by providing definitions to the concept, and 
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then went on giving examples to the most well-known 
religious festivals or seasons such as eid al-Fitir, eid 
al-Adhah, the prophet birth Mawlid al-Nabi, [sra and 
Miraj, prophetic migration, and finally, Hawaliyyat al- 
Mashaikh, the awalyyia anniversaries. 

In through discussion equipped with proves and 
scientific pieces of evidence from reliable sources the 
Shaykh has come out with four situations in regard to 
the norms in Sufi sm, as follow: 

1- The situation of those in favour of these norms, they 
defended it with proves and pieces of evidence. 

2- The situation of those who on-the opposition side, 
this group denied the existence of the norms in the land 
of Islam. The advocates<of the group saw in such Sufi 
norms as innovations, as well as misguidance, which 
the Muslims ought to change with all of the means of 
change. 

3- The situation of the truth-seekers on the battlefield 
of these issues, those who only searching for the right 
to prevail. 

4- The situation of the bulk of people who were 
occupied with their properties and families as well as 


the gaining of their sustenance fro looking back to any 
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single issue that occupies them of what they were 
occupied with, till they reach the point of which they 
never care of such issues a thing, in their eyes, it is 
equal the existence of these norms or its non-existence. 
Shaykh Abd al-Mahmud believes that these norms 
have been established in the Islamic mysticism 
environments with their physical manifestations. And 
these norms are similar in their features in all Sufi 
environments on its different times, as well as their 
human variation with the share of its common 
behavioural doctrines in the entire Islamic world. 

Shaykh al-Hafyan writes-that the guides and the murids 
ought to be aware.of what concern these norms also the 
seasons' festivals, till they realize that their 
commitment to the path has already been done on 
authenticity as well as originality. As for those who are 
in doubt and suspicion towards the permissibility of 
these norms and season, what they possessed of a 
knowledge of what they agreed upon such topics that 
we handled in this book may lead them to the truth, and 
then the belief on the correctness and permissibility of 


what the folk [Sifis] on. 


IS1 


As for the people of certainty and insightful knowledge 
of what we say, they may increase with certainty and 
knowledge, over all those endowed with knowledge is 


the All-Knowing. 


Shaykh Abd al-Mahmud = al-Hafiyan in the first 
volume of al-Nadharat series sets the end behind his 
writing to this book, for he says in its introduction [... 
but the fundamental aim which represents the end of 
the writing of these Nadhart perspectives is:" the 
attainment with the man to the stations of divine 
highness, after the maturity andperfection of the 
human building, by all its domains. That our call to 
Sufi sm is in its reality isva call to a practical Islamic 
method. And Islam, as is known, is a comprehensive 
faith that includes in its +4|s4! the fundamentals and 
necessities of existence, contain the human life with all 
its spiritual and materialistic levels, and of what it 
includes of social-economical civil and_ ethical 


components”. 


About the book of al-Nadharat professor, Ahmad Ali 
Muhammad al-Mahdi of Khartoum University said: "I 


Is2 


have read a lot of authoring books in Islamic mysticism 
its past, in addition, modern time, furthermore, I have 
taught Safi sm as a subject during the last few years, 
but I have never found in this field as a great book like 
this one [al-Nadharat|]. And I think this book 
represents an authentic scientific | Sudanese 
contribution, and with all worthily possibly could be 
added to the level of the highest prestigious Islamic 
scientific books in the Arab Islamic as well as 
international level. In conclusion, the book of al- 
Nadharat presents unprecedented revivalism to the 
Sifi thought. It is a,perspective of Gnostic erudite 
scholar in the sciences of hagiga and shari'a, on both 


theoretical as well as practical levels.”*. 
Tuhur wa Salah 


This volume which is the seventh in rank, in the series 
of al-Nadharat, has been devoted to the biography of 
the grand Shaykh Ibn Arabi al-Tai. 


The book of Shaykh Abd al-Mahmud on the grand 
Shaykh Ibn Arabi 'Tuhr wa Salah Isharat wa Ibarat" is 
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a very important record, and a worthy required study to 
whoever desires to recognize, and on close the 
biography of Ibn Arabi, as long as the varied people of 
figh schools have disagreed upon, from far and near 
of fasawwuf and its states.. Al-Hafiyan writing on Ibn 
Arabi springs of true knowledge and deed, and this is 


the end of just as well as of justice that is close to 


piety”. 
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To sum up, all the shaykh's authoring books 
outpourings with i/m, as well as the highest Islamic 
spirit, in addition, they characterize with rhetoric, and 
eloquence, which in the conclusion prove that al- 


Hafyan is an abundant sea of i/m and knowledge”’. 


AI-Bia wa Asam'a 

In the second volume of his series on perspectives on 
Islamic mysticism Shaykh Abd al-Mahmud al-Hafyan 
writes: "in its collective stage auditions is an 
established norm in Islamic mysticism, with variations 
as well as multiply of-these areas. As soon as the 
audition is one of«the common norms a'raf issues 
between all people in what has been known among 
them by [singing, or music, or singing with music]. 

As an illustration of this, here are some of the topic- 
headings in this regard: 

The first section 

The environment, its definition, and sections. 

The abstract environment to the human. 


The landmarks of the good abstract environment. 


© Abd al-Mahmud al-Hafyan. Ndharat, voll-1, p6. 
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\7 
Sa 


From the basics of prohibition in the Islamic shari'a 
law. 


The conditions of the mujtahid and the field of ijtihad. 


The second section 

The situation of Islamic shari'a law from sa'ma. 
Sessions of sama’. 

The evidence of sama' permissibility. 

The situation of the scholar Ibn Hajar al-Hitami from 


sama’. 


Section three 
Sama’ according to Muhaditheen. 
The sayings of Muhaditheen on sama. 


The evidence of sama' prohibition and its criticism. 


Section four 

The Faqih and sama’. 

The views of those who prohibited sama’. 

The Figh Madhabs and their sayings on sama' as well 
as the famous strongest of what has been written and 


said on sama’. 


Section five 
The characteristics of sama' to the Sifis. 


The ranks of the sama’ to the Sifis. 
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The sections of sama’ to the Sifis. 
The Gnostics sayings and our views on that. 


Samples of sama’. 


Section six 
The impact of sama' on Sifis. 
The existence and the causes of ecstasy. 


The manifestations of ecstasy. 


To the scientists, the environment is what surrounded 
the human of effects that form the earliest reference to 
some of his deeds, emotions and manners. And it is of 
two kinds: physical in addition to abstract environment. 
The physical environment consists of the following 
factors: 

The time, place moreover the human. These in its 
conclusion components form society. 

Meanwhile, the abstract environment consists of the 
following factors: knowledge, sentiments, tendencies, 
and ethics. 

It is noticeable that the abstract environment does not 
set on life without the human, for he is the intended 
goal on the earth bearing the trust of succession upon 


the doctrine of tawhid on earth. And it is not a secret 
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that time and place are the real circumstances for the 
establishment of pillars of succession, furthermore, the 
actualization of the true purposes out of human 
creation. And of what has of role in the life, so, he 
[human] must be active in the environment with its two 
types, reacted with, and such emotion is a proof of life, 
in addition of every sign of sense and feeling. 

The Islamic mysticism is an ethical, psychological, 
knowledgeable, existential doctrine, to its suluk as well 
as adherence both human and jinn are invited, for the 
actualization of the servitude, which in-turn is the cause 
of the divine obligations, which, is the purpose of the 


all human and jinn creation. 


A'raf wa Mawasim 

While in his book A'raf wa Mawasim which is one of 
the Nadharat series Shaykh al-Hafyan states that the 
seasons in Islamic mysticism environment of varied 
and multiple ways and paths, and when the Safi norms 
are multiple and varied as well as the seasons are 
repeated and multiple. 

However, Shaykh Abd al-Mahmud al-Hafyan has 
discussed many issues outset the volume with giving 
definition to the meaning of norms and their place in 
Islamic law, 

and then he debated the di‘a, as well as the forms of 
sam'a and dhikr. Moreover, he discussed the rosary and 
its use, in addition to the issue of the Shaykh's 
visitation, besides the alms provided by the visitors. 
Moreover, the Shaykh debated the issue of incantation. 
Also, he debated the issues of Sufi retreat, asking help 
istigastha, intercession, standing up for the Shaykh and 
hand-kissing, adding to these he also tackled the areas 
of carrying the banners, mounting with the belt, 
building round the graves, the blessing of the place, 
wearing the cloak, awrad, its meaning, source, and its 


effect. 
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In the second part of this volume Shaykh Abd al- 
Mahmud al-Hafyan moreover, has handled another 
important issue in Sufi teachings, which is the concept 
of al-Mawasim [lit. the religious seasons]. He initiated 
this part by providing definitions to the concept, and 
then went on giving examples to the most well-known 
religious festivals or seasons such as eid al-Fitir, eid 
al-Adhah, the prophet birth Mawlid al-Nabi, [sra and 
Miraj, prophetic migration, and finally, Hawaliyyat al- 


Mashaikh, the awalyyia anniversaries. 


In through discussion equipped’ with proves and 
scientific pieces of evidence from reliable sources the 
Shaykh has come out with four situations in regard to 
the norms in Sufi sm, as follow: 

1- The situation of those in favour of these norms, they 
defended it with proves and pieces of evidence. 

2- The situation of those who on the opposition side, 
this group denied the existence of the norms in the land 
of Islam. The advocates of the group saw in such Sufi 
norms as innovations, as well as misguidance, which 
the Muslims ought to change with all of the means of 


change. 
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3- The situation of the truth-seekers on the battlefield 
of these issues, those who only searching for the right 
to prevail. 

4- The situation of the bulk of people who were 
occupied with their properties and families as well as 
the gaining of their sustenance fro looking back to any 
single issue that occupies them of what they were 
occupied with, till they reach the point of which they 
never care of such issues a thing, in their eyes, it is 
equal the existence of these norms or its non-existence. 
Shaykh Abd al-Mahmud. ‘believes that these norms 
have been established’ in the Islamic mysticism 
environments with their physical manifestations. And 
these norms are similar in their features in all Sufi 
environments on its different times, as well as their 
human variation with the share of its common 
behavioural doctrines in the entire Islamic world. 
Shaykh al-Hafyan writes that the guides and the murids 
ought to be aware of what concern these norms also the 
seasons' festivals, till they realize that their 
commitment to the path has already been done on 
authenticity as well as originality. As for those who are 


in doubt and suspicion towards the permissibility of 
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these norms and season, what they possessed of a 
knowledge of what they agreed upon such topics that 
we handled in this book may lead them to the truth, and 
then the belief on the correctness and permissibility of 
what the folk [Stfis] on. 

As for the people of certainty and insightful knowledge 
of what we say, they may increase with certainty and 
knowledge, over all those endowed with knowledge is 


the All-Knowing. 


Al-Nadhm al-Badae fi Madah Taha al-Shafae 


As the love of the prophet is ripening fruit in the hearts 
of his lovers, and through which the doors being 
opened. Nevertheless, love is a hidden matter and 
mysterious meaning dwells in the hearts, however, it is 
a must that it has a sign and to it indicates, as well as 
marks to it guide, for there is no love that bones join, 
and there is no love that the hearts know thoroughly 
but is upon it has the manifestations of signs and good 


tidings. 
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And from these is the al-Mustafa love, who the Truth 
[Allah] has made him for the perfection of iman a sign, 
and from the Dayian [Allah], mark for the nearness. 
For it has been narrated in the authentic hadith [None 
of you will have faith till he loves me more than his 
ownself, his children and all mankind]. 

Thus, the messenger's lovers in their love have utilized 
many ways of expressions in the course of this love: 
Some of them have followed the way of sending 
blessings upon him. 

Some of them have followed his Sunnah and to him, 
they have affiliated. 

Some of them have‘composed poetry and to him, they 
have pointed out. 

Some of them have meant his traits, lofty qualities and 
to which have they committed. 

And some of them have traced the path of his 


eulogy”. 


As for me, and in the love of al-Mustafa I have 


followed all these paths; nevertheless, the praising of 


”” Abd al-Mahmud. Al-Hafyan. @l-Nadhm al-Badae fi Madah 
Taha al-Shafae. Khartoum, 2005, p-19. 
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the prophetic janab has occupied wide space from the 
gardens of arts and thoughts in the Islamic field, 
mainly on the writings of my master ustaz shaykh Abd 
al-Mahmud Nir al-Da'im. 

However, by this Gnostic [Abd al-Mahmud ] I have 
taken a guide, and from his cup, I have turned full, and 
by his love, to Allah and his messenger, I have taken a 
model. And I have taken the way method of the 
messenger eulogy. I have named this [diwan] al- 


Nadhm al-Badae fi Madah Taha al-Shafae®’. 


%8 Ibid: p-20. 
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[jalat al-Fikr 
Methods for~ predicting first sighting of the new 
crescent moon have been around since the time of the 
Babylonians and maybe before that. The earliest 
methods depended upon parameters such as the age of 
the Moon (Age) and the time from sunset to moonset 
(Lag). In Medieval times the methods became slightly 
more sophisticated, and they included more technical 
parameters such as ecliptic latitude and longitude. 
In the twentieth century empirical methods have been 


developed based on functional relationships between 
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the arc of light (ARCL), arc of vision (ARCV) and the 
relative azimuth (DAZ)”. 

Sighting of the Ramadan crescent can be achieved by 
three methods: Through telescopes and binoculars; 
using astronomy; or viewing with the naked eye”. 

The revivalist Shaykh Abd al-Mahmud — al-Hafyan 
authoring book which he named "Jjalat al-Fikr" 
considers one of the great of his contributions in terms 
of debating Islamic teachings controversial issues, 
which for years was and still arguedby Muslims 
scholars. 

Al-Hafyan in his introduction to,the book writes: "and 
one of the issues that -have received abundant 
discussion with such open-wide views, and caused 
much confusion of thought, while some have denied, is 
the issue of fasting and breakfasting [of Ramadan]. So, 
the majority of Muslims in the entire Muslim countries 
live the life that the environment has imposed upon 
them and the society drives them out to. It is alive that 


essentially confine in the concern of seeking the 


°° BD Yallop. A Method for Predicting the First Sighting of the New 
Crescent Moon. 
https://dosya.diyanet.gov.tr/EAPDosya/EAPYayinDosya/M38. pdf 

= https://www.arabnews.com/node/1302826/saudi-arabia 
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sustenance and work of living, as well as of improving 
their states scientifically and practically. 

And rarely the time may serve them through which 
they seek legal science or have the interest 
understanding of religion. And if the time opportune to 
some of them, impatience, as well as weakness of 
determination, adding to the soul shunning away, its 
breakdown, beside the running after the lusts, may 
come to stand as obstacles for the continuity of 
pursuing further [i/m]. Such a matter made the bulk of 
the Muslims do not care “much about this domain 
rather, more than those so great numbers of them 
neglect the basics as well as the necessities of the legal 
rulings. People-are so busy seeking the legal science, 
while the ‘educated among them you _ confined 
themselves on the track of his specialization.... 

Thus, of the sciences that Muslims, except the few 
have ignored the science of the crescent moons 
horizons mawaqit and confirmation, a legal 
confirmation upon it be requisite by legal rulings that 
the law has pledge by the sighting these crescent 
moons. And so a lot of people thought that the crescent 


moon sighting in the sky is confined only to the time of 
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the righteous salaf, never recognized the observatories 
and the astronomy science as the today scientists do. 
And as for the progress in science, and then the 
distances have shortened and the sky becomes so near 
to the earth, there is no need for the people to look for 
the crescent moon sighting in the sky in astronomy, for 


the specialist is a sufficiency answer that worthy of the 


caring with the crescent moon matter issue. 
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Muhammad al-Amin al-Khatim 1905- 1976 


Sharif Muhammad al-Amin b. Sharif al-Khatim 
(d.1936) is one of the great awliya', ends with Sharif 
al-Nur b. Sharif al-Tahir (mentioned by Shaykh Abd 
al-Mahmoud in Azahir al-ryidad ). He is high in rank, 
and noble of lineage, for he is Hasani Sharif ends 
with sayidana al-Hasan b. Ali b.Abi-Talib (599- 
661.A.D). 

Sharif Muhammad al-Amin, had been authorized in the 
Samm@aniyya by the knower of Allah, his father Sharif 
Muhammad al-Khatim (d:1936), who was authorized 
by Shaykh al-Qurashi,(d.1880), from Shaykh Ahmad 
al-Tayyib (d.1824), from Shaykh Muhammad Ibn 
Abd al-Kartm al-Samman (d.1775), from Shaykh 
Muhammad Tahir al-Kurdi!”’. 


Like all Sammani Shayakhs in Sudan, Sharif 
Muhammad al-Amin al-Khatim wrote a lot of books 
and poems, in the praising and love of the prophet. 
Among the famous one of his poems, is the ode of “al- 


Beda al-Fatimiyya”. Among the written works firmly 


Oe Abdulgalil. Salih. The Sammaniyya. Op.cite, p-411. 
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attributed to Sharif ‘Muhammad al-Amin al-Khatim 
are: 

1-Kitab al-Tarbiyya. 

2-kitab al-Tawhid. 

3-kitab al-Aqaid. 

4-kitab al-Ebadat. 

5-kitab al-Qul al-Sadid fi al-Tariq. 

6-kitab al-Salah al-Mubaraka. 

7-Kitab al-Salah al-Kubra. 


8-Shefa al-Quluub fi madeh al-Nabi al-Mahabub 
(Diwan)'””. 


Muhammad al-Fatih Qaribullah 1915-1986 


He is Shaykh al-Fatih b. Shaykh Qartb Allah b. Shaykh 
Abu-Salihb. Shaykh Ahmad al-Tayyib_b.al-Bashir, 
born in 1915, and passed away in 1986'”°. 


'© Al-Nir, Munaf al-Sharif Mohammad al-Amin — al-Kahaf al- 
Rabani- Matabi al-Umla. Khartoum. 2013. 


a Abdulgalil. Salih. The Sammaniyya. Op.cite, p-339. 
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Shaykh al-Fatih has written numerous books on Sifis 
m and suluk, the names of a few famous books written 


by him have been listed below: 


Al-Manhaj ASiufi fi Atarbiyya wa Adawh ila Allah. 
Al-Nafaha ASammaniyya. 

Al-Jihad al-Akbar. 

Al-Mukhtarat wa al-Qutuf Adaniyyat. 

Al-Tawasul fi Dar al-Baqa. 

Yastaftoonk. 

Suhub al-Mawahib [poetic diwan]. 

Adwa al-Nafs [manuscript]. 


Takrim al-Awliyya [manuscript]. 


10- Min Alam al-Tariq [manuscript]. 


11- Hadi Assir [manuscript]. 


12- Khwas al-Qur'an-al-Karim wa Assraruhu [manuscript]. 


13- Ada'iyya [manuscript]. 


14- Al-Aqida ASiifiyya [manuscript]. 
15- Al-Urf al-Faih fi Manqib Ashaykh Abi Salih [manuscript]. 
16- Assiyrah al-Tayyibiyya [manuscript]. 


17- Assiryrah al-Qaribiyya [manuscript]. 


18- Al-Hujah Adamqah [manuscript] 


104 


Al-Waridat al-Illahiyya 


104 Wasan. Al-Fatih. Al-Dur Adini wa al-Ijtmai wa al-Fikri li Atriqah 


ASammianiyya. Khartoum, 2004, p-144/45 
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It is a collection of mini treatises in Stfism, dhikr and 
raqiq that approximately has 91 pages minimum size. 
The first message entitles the greater jihad. So, Shaykh 
al-Fatih has considered the Sufi path as the path of 
greater jihad, in which the individual does not only 
fight his religious foes, but also fight his ownself, 
through which kills its whim, where in turn the 
humiliation and turning to God, moreover, inclining to 
the patience, gratitude, and the pleasure [of Allah]. 
Thus, on being realizing that, [the consequence to the 
individual will be] as if he sets on his heart powerful 
niche, through which he sees the-truth and a true to 
follow, and falsehood as falsehood to avoid'”’. 

In this treatise furthermore, he speaks on the adab 
courtesy of dhikr, which are of three levels: adab of 
pre-dhikr, adab while the dhikr, and adab post-dhikr. 
As for the second treatise it is focusing on the 
collective dhikr, and its virtues, he [Shaykh al-Fatih] 
sees that the collective dhikr achieves for the dhakir 
many benefits like: 


1- Waking up the heart of the dhakir. 


m8 Tariq. A. Osman. Al-tariqa Asammaniyya fi Asudan. Op. cite., p198. 
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2- Dismiss away the laziness as well as sleeping of 
him. 

3- Dismiss away retreating whisperer also the bad 
thoughts, moreover helping him to concentrate upon 
the devotion, and being away of heedlessness. 
However, the Shaykh sees that the most striking of the 
Islamic rituals is its manifestation in public. And for 
any researcher to each one of these rituals sees the 
majority of it set on public, so, the best and the most 
preferable out of it is that perform in mosques, thus, the 
Shhada [There is no God but God, and Muhammad _ is 
the messenger of God]; greeting, Adhan calling for 
prayer, Jgama [thesecond call to Islamic Prayer, given 
immediately before the prayer begins], Takbeer of 
ihram in prayer [“‘its opening is to say Allaahu akbar’’], 
Tabliq in prayer [repeating after the imam certain 
remembrances], establishing the Hajj's rites by 
Talbiyyah [prayer invoked by the pilgrims as a 
conviction that they intend to perform the Hajj only for 
the glory of Allah], and Takbir [saying Allah is great], 
in addition, the recitation of the Qur'an publically in 
some of the prescribed prayers etc. all these could be 


taken as examples in this concern. 
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This book al-Waridat al-Illahiyya has also included the 
Shaykh treatise [a/-Nafaha al-Sammaniyya ], in which 
he spoke on the Sammaniyya chains of spiritual 
transmission. His justification on that, the Sammani 
path of a recent history coming in this land [Sudan], as 
the Shaykh has told- however, the Shaykh believes that 
he has done that to show to the reader the men's chains 
of its path [Sammani], aiming the increase of love to 
the beloved, as well as drawing the attention of the 


denier to be away of his disbelief”. , o 


106 


Ibid:p198/199 
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11. 


12. 


13. 


14. 


15. 


16. 


Abd al-Jabar al-Mubarak 2004 


Al-Fikra al-Jamhoria fi al-Mizan. 

Al-Ta'awiz wa al-Rugqa fi Daw al-Kitab wa Asunnah. 
Al-Baraheen al-Jalilia fi al-lhtifal bi al-Mulid al- 
Nabwi al-Sharif- 

A shaykh Abd alMahmud A shaykh Nur al-Da'im 
Hayathu wa Akharuhu 

Figh al-Tariq 

Drus fi al-Figh al-Islami[Tbadat] 

Drus fi al-Figh al-Islami [Mua‘amlat] 

Shar'a Allah 


Insaniyyat al-Tashrig al-Islami 


. Masadir al-Almaniyya fi al-Gharb al-Hadith 


Fi Rehab al-Qur'an al-Karim [Dirasat Ayyiat al- 
Ahkam] 

Min Ahdath al-Quroon min Bidayat al-Islam hata al- 
Qarn al-Thani al-Hijri 

Al-Islam wa al-Almaniyya 

Al-Turug al-Sifiyya wa Majalat al-Amal al-Islami. 
Al-Din wa Adawlah fi Mandhor al-Turath. 

Al-Nibras fi Musnad al-Abbass. 
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Hasan al-Fatih 1933-2005 

Shaykh Hasan Shaykh al-Fatih (1933- 2005), was born 
into a renowned Sudanese scholarly family, well- 
known for their deep-rooted attachment to learning and 
teaching religious knowledge. He was born in 
Omdurman. His lineage ends with Shaykh Ahmad al- 
Tayyib al-Bashir the founder of the Sammaniyya 


tariga in Sudan and Africa. 


Hasan al-Fatih Qartb Allah<was one of the Sudanese 
scholars who 
contributed to Islamic thought and its spread among the 
Muslims and mainly the Sudanese Sifis. 

Hasan al-Fatih literary and scientific output is wide- 
ranging and come into categorise. He wrote extensively 
on almost all issues affecting his society and that 
served as a reference point for generations about two 
hundred years ago. He wrote extensively on Islamic 
issues and Sufism. Over more than one hundred books 


were refereed among his literary works. 
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As a prolific writer, he did not let all other da‘wah 
activities prevent him from writing. He had to his 
credit, many Arabic literary works, including different 
sermons of scholarship standard. 

Shaykh Hasan had many works to his credit ranging 
from Arabic Language, Sirah, Figh, and above all, 
tasawwuf. Some of his literary works addressing the 
guidance of the Sufi disciples and Muslims 
generally. He also used to disseminate both the 
doctrines of Sammaniyya Sift Order and the 
teachings of Islam together. His Sammani centre 
formed one the largest branch of Sammaniyya in 
Sudan. His da‘wah activities made him visit many 
countries on the globe, such as; Britain, London (UK), 
USA and in addition to many West and East African 
countries. 

He wrote on different topics for instance in Saft sm, 
Islamic history, education, philosophy, sw/uk, literature, 
ethics etc. In an interview with his son and the khalifa 
of the centre Shaykh Hasan has written 127 books. 
Below are just samples of his authoring books: 


Samples of his authoring books 
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Out of his more hundred works, below are just 
examples: 

1- Isharat all'gamal wa II'bdae fi Il'falsafa Il'Suftyyah. 
2-Al'lam al-Tarigah al-Qadiriyyah (wa dawrahum fi 
ll'fikr wa Il'dawah ilaAllah). 

3-Al-Aman fi al-Mafhum II'Sifi. 

4-II'insan bain II'madiyat wa Il'ruhyat. 

5-Ba'ith Il'nahda al-ruhiyah fi Il'TIslam — (AShaykh 
Muhammad Abd al.Karimal-Samman). 

6-Barahin  Il'mawalid wa_ Il'dhikriyat. al-huliyah 
Il'salihin. 

7-Bain athar al-khamr al-hisi wa,al-manawi. 
8-All'tabaruk bi Il'salihin waatharhum. 
9-Al-Tasawwuf fi Il'Sudan-ila nihaiyat dawlat II'Funj. 
10-All'tawasul bi Il'nbiya wa Il'salihin. 

11-Jabal Il'kishir sayidi AShaykh Ahmad Attayib bn 
al-Bashir". 

12-Jareer madinat al-Shair. 

13-Dur al-Tarigah al-Qadiriyyah fi Il'fikr wa dawah 
ila Allah. 

14-Dur al-Tarigah al-Nagqshbandiyyah fi Il'fikr wa 
dawah ila Allah. 

15-Al-Rivadah fi Il'mafhum al-Siifi. 
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16-Al-Sudan dar Il'hijaratin Il'wala wa _Il'thaniyyah 
Il'sahaba. 

17-AShaykh Qarib Allah wa dawrhu fi Il'fikr wa 
ll'dawah ila Allah. 

18-AShaykh wa Il'masid fi al-mafhum II'Siifi. 

19- AStifiyyah fi midan II'jihad. 

20- Falsafat Il'shath ind Il'Stifiyyah. 

21- Falsafat wuhdat Il'wjud. 

22- Al-mafhum Il'ramzi Il'khamr ind II'Stifiyyah. 

23- Yastanbitinak'”. 

24- Ashtat al-ma Tifa. 

MS. 

25. al-Barahin al-shar ‘iyya fi ta’yid manahij al-tarbiya 
al-sifiyya. 

MS. 

26. Bayna ’l-ibda‘ wa ’I-bid‘a. 

MS. 

27. Buhiith wa-magqaldt. 

MS. 

28. al-Da ‘iva al-islami al-kabir sayyidi al-Shaykh 
Ahmad al-Tayyib ibn al-Bashir. 

MS. 


107 Hasan al-Fatih, 2004, p: 146, 147, 148, 149, 150, 151. 
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29. al-Da ‘wa ila ’I-Islam'”’. 


The Influence of al-Ghazali upon _ Islamic 


Jurisprudence and Philosophy 


In this book which was Shaykh Hasan al-Fatih thesis 
through which he has been awarded his PhD in Islamic 
philosophy, the author comes to discuss different topics 
within Islamic philosophy as well as jurisprudence. 
The book has come into three parts. In part one, the life 
and the works of Imam al-Ghazali. have been 
presented. While the influence of imam al-Ghazali’s in 
jurisprudence in addition to the introduction of al- 
Ghazali’s as a jurist has been.debated in part two. The 
students of imam al-Ghazali adding to the scholars, 
who have been influenced by him, have been tackled in 
furthermore detail in part two. The influence of imam 
al-Ghazali’s upon the philosophy, with following up 
the development of philosophy, in addition to the 
scholars who have been influenced by imam al-Ghazal 


philosophy approach have been discussed in part three. 


18h ttps://referenceworks.brillonline.com/entries/a rabic-literature-of-africa- 


online/hasan-b-Muhammad -al-fatih-b-qarib-allah-b-abi-salih-b-Ahmad-al- 
tayyib-COM_ALA_10005_5_ 3?lang=fr 
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Sudan the Abode of the Companions Two Migrations, 
the First and the Second 


About his authoring book 'Sudan the Abode of the 
Companions Two Migrations, the First and the Second! 
professor Shaykh Hasan said: "Both the readable as 
well as audio media have much harmed Sudan. 
Throughout history's phases, its role has never been 
portrayed locally also internationally. Despite that, 
Sudan is the cradle of the whole of Mankind, as well 
as, the cradle of civilization!” 

A-In 1963 during the~MA period I have written 
research entitled: "Sudan between the Descriptivism 
and Nominative', published by the Sudanese Culture 
Journal, in its issue 16th, of its fourth year, date 
December 1980, pages 46/59. That was an introductory 
study to the research that am presenting now. 

b- In 1965 I have written a book on tasawwuf in Sudan 
till the end of the Funj era, most of its chapters have 
been published by the higher studies college University 
of Khartoum date 1987. 


19tasan. A. Qarib Allah. A Sudan dar al-hijrateen alawla wa athaniyya li 


Asahaba. 


181 


c- I have written about the Islamic Dawah's pioneers in 
Sudan. 

d- I have written a book about the outstanding migrated 
figures of the companions to Sudan. 

h- While my presidency to the deanship of College of 
Arts at the Omdurman Islamic University and in 1979 I 
have found a section of Islamic archaeology and I have 
seconded a number of teachers with the intention of 
focusing upon the originality of the Islamic role of 
Sudan. 

And hereby and with the intention of realizing the very 
same target, am presenting tothe reader this book 
which I made its title: 'Sudan the Abode of the 
Companions Two Migrations, the First and the Second, 
and in it: 

1- I have spoken on Sudan's originality, history, and 
political borders. 

2- I have spoken about its languages, as well as its 
kingdoms. 

3- I have spoken about its deep-rooted ties with the 
Arabs, as a nation and a tongue. 

4- I have proved by proves and evidences that the 


companions in their first and second migration have 
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come to the current land [Sudan], not the current land 
of [Abyssinia] 

5- I have proved with many sources asaneed that what 
is meant with the word [Abyssinians] in the prophetic 
traditions, the history books, and the biographies are 
[Sudan], with its current political borders. 

6- I have the strong tendency that the city of [Siba] is 
the residence of the companions during their stay in 
Sudan. 

7- I have stated the names of-the migrants to Sudan, 
also their role in the Islamic expeditions and the 
openings, etc. 

8- I have stated the names of those who have been born 
of the companions in Sudan. 

9- I have stated the names of those who have been 
buried of the companions in Sudan. 

I have attached statistical tables, as well as a 
geographical map that provided the details'!”, 

A wonderful book in which Shaykh Hasan proved the 
migration of the prophet's companions to Sudan. The 


book has come into six chapters. Chapters introduced 


"°https://www.facebook.com/%D8%A7%D9%84%D8%B3%D9I%88%D8%AF 


%D8%A7T%DI%8E-%DB%AF%D8B%A7%DB%B1- 
%D8%A7%DI%84A%DI%87 %HD8%AC%DB%B1%D8E%AA%MDI%BA%DI%BE- 
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the concept of Sudan, borders, names, capitals, and 
languages. Sudan's kingdoms, religions, and influences 
have discussed in chapter two. The third chapter 
covered the ties between the Arabs and Sudan before 
and after the coming of Islam. While chapter four 
handled the companions' migrated land or the land of 
sincerity. In chapter five professor al-Fatih presented 
the names of the migrants from the companions. And 
finally, in chapter six attachments, as well as maps 
have provided as pieces of evidence to\ support the 


writer's views as it has been presented ‘in the study’. 


™https://www.facebook.com/%D8%A7%D9%84%D8%B3%DI%88%D8%AF 
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Wahdat al-wujiid theUnity of Existence 

In this book, Shaykh Hasan has tackled one of the 
philosophical topics which is the Unity of Existence. 
The Shaykh has investigated the topic and its relation 
to Islam, Iman with Allah's Existence. Initially, the 
book focuses on the beginning of the idea of existence 
before Islam, providing numerous of the pioneers who 
were concerned with the doctrine of Existence prior to 
the manifestation of Islam. Then, the book has gone 


with defining the doctrine of existence in terms of 
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linguistics, rhetoric, logic, and philosophy. Then, the 
book has debated the concept of Existence according to 
Sifi s. While in the conclusion some of the views of 
several Muslim scholars around the existence doctrine 


have been presented. 
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The Intercession with the Prophets & Righteous 

Atawasul bi al-Anbiyya wa_ Asalihiyyin, The 
Intercession with the Prophets & Righteous, this 
research debates the intercession with the prophets and 
the righteous [men]. It is a scientific attempt to correct 
the way of those who have gone astray of the right 
Islamic path, the seekers of the straightway, wishing 
the guidance to the path of the Holy Qur'an the 
prophetic Sunnah, as well as the action of the salaf, 
aiming the return of those who act ignorantly against 
the community to the right) track. This research has 
illustrated the legality.of the intercession with the 
prophets and the righteous, dead or alive. The author 
has shown in the study the legality of asking the living, 
in addition to seeking his help in the natural matters as 
well as of the supernatural one. Moreover, it is legal for 
him [the one who intercede] to seek assistance from the 
living in Barzakh, and asking his help in natural and 
supernatural matters. This is just, for the reason that the 
one who grants the ability to the living, a prophet or 
wali, or other than them, to respond [the one who ask], 
and for the intersection, and help, is the one who 


honored the dead in his grave and grants him the ability 
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to answer the intercession of the living beside his 


help!”. 


https://app.grammarly.com/ddocs/1219020867 


188 


The Prayer-Bead its Legality and Evidence 

Muslims [mainly Sufi s] have given more concern to 
prayer-bead, honored and showing their love towards 
it, they furthermore have composed odes in its praising. 
To some of them the mere mention of certain of its 
types causing the tears shedding down and 
sentimentally being moved . 

The prayer-bead was and still is to Stfi s the means 
through which they defeat the heedless and the weapon 
that help them engage in remembrance. It is the means 
of devotion, a reminder that. dismisses away the 
laziness of the dhakirin [those who remember Allah]. It 
is the means that driven towards the righteous deeds 
and helping the building bridge between the dhakir and 
the heedlessness. It is also the means through which the 
great goals be realized, and the highest degrees be 
gained. It is the key of light through which the heart 
darkness is fading away, and the veil reveals . 

Thus, its love is the love to the sublime meanings, to 
which it symbolizes, and the grand task to which it 
derives, and the end toward which it leads . 

And if anything should amaze you is the saying of 
some Muslims, that prayer-bead is innovation, and 


discouraged people to use it not, despite that they never 
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presented any alternative that does its function in 
remembrance, with their knowledge that counting 
[dhikr] with fingers lead to a fault in number counting, 
as well as worship-busier . 

Of all that has been presented above, Shaykh Hasan 
al-Fatih Qarib Allah saw the necessity of authoring a 
book on the topic [prayer-bead] that corrects the wrong 
understanding, and proves its legality, besides showing 
with proves and evidences the good behind its usages 


and honor! ”, 


™https://www.neelwafurat.com/itempage.aspx?id=Ibb16067- 


15055&search=books 
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On Asceticism & tasawwuf 


This research is about the concept of religion, which 
considers a wide field, which everyone walks through 
according to his ability. Out of those [walkers] is the 
one who is, by Allah's leave, foremost in good deeds, 
and out of them is the purified, also out of them the one 
who take the possessors of determination as a model 
[messengers and righteous -men], and then act 
according to the people of the paradise, looking to 
nothing but only to please Allah. While out of them 
also the one who inclines to the rest, comfort and 
stillness, suffices only to obligatory [of devotions], 
with care little to supererogatory [of devotion acts], 
such a person has no guarantee of hypocrisy's creping 
to distort his deed, this if not thoroughly (his deed) be 
lest become vain. 

In this research there are examples, that show how the 
prophet's companions and others have intimated the 
messenger of Allah [sw] the ability they afford, till 


some of them used to imitate him in al-mubahat 


19] 


permissible [things according to sharia], just to train 
themselves to actualized his [the prophet] manners. 
Also in this research, the researcher has stated that 
when Sift s take this ethical path, they have been 
driven by two matters: firstly: the general human's 
tendency for devotion, stemming from the belief that 
[adhering to] religion is the fitrah of Allah upon which 
He has created [all] people. Secondly: taking the 
messenger of Allah as the best model based on Allah's 
saying: (Ye have indeed in the Messenger of Allah a 
beautiful pattern (of conduct)). [Surah-al-Ahzab, verse 
21). 

Finally, aiming to reflect and‘present a clear image of 
the concept of zuhud asceticism, many examples have 
been provided. In addition to Safi sm, its meaning, and 
stages.The research has been concluded with the 
speech on murid, his conditions as well as his striving 


in the Safi path'!*. 


“4h ttps://www.neelwafurat.com/itempage.aspx?id=Ibb17943- 
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Yastnboonk 


This is one of the most important books that have been 
penned by Professor Shaykh Hasan al-Fatih . In this 
book, the author has followed the technique of pointing 
the question followed by the answer. Some more than 


eighty an Islamic — Sufi issue or matter has been 
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raised by the Shaykh. The great sources that the author 
has used enabled him to provide convincing feedback 
to so controversial numerous matters raised by the 


deniers of fasawwuf. 


Between the Effects of the Physical and Spiritual of 
Wine 

This book entitled: 'Between the Physical and Spiritual 
Effect of Wine' has been published in 1999. The 
publisher is Maktabt al-Dar al-Arabiyya_ Llkitab, 


handles literary research, expressing the physical and 
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symbolical effects of wine in the Arabic poetic 
tradition, aiming to provide the reader with some of 
Sufi s art in Dawah of Allah, as well as an invitation 


following their path’. 


eth at iv Ar 


™https://www.neelwafurat.com/itempage.aspx?id=egb93322- 


5093291&search=books 
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The Shaykh & Masid 


The Sifi centre and its pioneer or [the Shaykh] and 
[masid], the title of this book, are words whenever be 
stated what crosses the mind is the meaning of 
education, guidance, instruction, kindness, caring and 
courtesy, and what the Shaykh used to do. More than 
these, for the mere stating these words — Shaykh and 
masid- the embodiment of holy Quran recitation, and 
its study, dhikr, supplication, glorification, prayers in 
congregation, feeding the poor and the needy, as well 
as the orphans, and the passers-by, and of what usually 
the masid provides for its, visitors, or of those who seek 
guidance, such good virtues are recalled with the mere 


mention of Shaykh and masid institutions. 


The masid represents for its visitors as well as its 
neighbours the security, tranquillity [both in saying and 
deeds], in addition to offering them with the heart’s 
rest, in addition to psychological and physical stability; 


and on it, the companionship being achieved. 


This book which I presented to the reader points out 


the role of the comprehensive religious institutes, 


196 


which were and still are, stand as the foundation which 
the true Muslim trusted, as well as represent the clear 
scientific criticism, and the plain practical rejection to 
the style of the scientific also practical style of 
education which practice by the current Islamic States. 
Of what makes of its school, institutes and universities 
[barricade] of a machine that runs, not abiding on that 
by Quranic and prophetic doctrine, which in deeds not 
sayings set the governance to Allah [sw], also the 
devotion for Him practicallynot a claim and the 
practical application including for all of the mind, soul 
and body. 
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The Symbolic Concept of Wine to Sifis 


Several books about Stfi s have been written, handling 
their spiritual status as well as their features. This book 
comes in its core theme to discuss one of the most 
significant issues, and the situation of Safi from, and 


that is the 'Wine Drinking'. What distinguished this 
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documentary book is the thorough details around the 
spiritualities the book has offered, in addition to the 
varied definition of the concept of wine. Thorough 
details and the status of varied faiths mainly the Torah, 
Bible, and the Holy Qur'an have also been provided. 
Moreover, the book has displayed the different harmful 
side of the wine upon the human. And finally, it comes 
to introduce the concept of wine according to Sifi s, 
with the presentation of multi-terminologies that are 


used by them regarding wine. 


The Symbolic Concept of Wine to Sifis 


The techniques;as well as the methods of Sifis in the 
dawah to Allah, have been varied. Moreover, the 
expression about their —Sufi s- concepts and the way of 
people's excitement to also have been varied. To reach 
the people with what they have meant of dawah to 
Allah, and awakening of a desire to engage to His 
devotion they abundantly wrote on prose, the art of 
wisdom, spiritual abstraction, visions, and dreams. But, 
they actualized the peak in the rhetoric expression, 


when they expressed their message in form of poetry. 
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For they composed uncountable an abundant of 
symbolic poems, taking a good example from the holy 
Qur'an, where they focused on the wine bliss. They 
described wine's vessels, spoke of its names and 
denotations, nicknames, cupbearers, and the means to 
its incitement . 

As the grand thinker, doctor Hasan al-Fatih Qarib 
Allah has specialized in the study of Safi s philosophy 
and their literature, where his pen has excelled on that, 
with great numerous of researches and books, which 
found their ways among the well-reputed literary 
studies in the 20th century, here is he presenting unique 
Suft literature. Displaying their — Sufi s- poetry, in 
which the symbolic meaning of wine have been 
subjected, and show how they — Safi s- despite their act 
following the way of seducers of poets, mainly of wine 
odes, in the usage of their terms and techniques, but 
you find them, that they looked behind their ode of 
wines to denote symbolic meaning, through which they 
pointed out to the bounty of the hereafter as well as of 


the paradise blesses!!°. 


"1h ttps://www.neelwafurat.com/itempage.aspx?id=egb5323- 


5005335&search=books 
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The Suprente Name of Allah 


Supplication is the essence of worship; however, it has 
the preference of places, devotions, acts of obedience, 
hours, and nights of acceptance. Moreover, it — 
supplications- has the preference of names' acceptance. 
This book which is between our hands _ tackles 
generally the Grand Names of Allah, and most 
importantly what has been said in regard to Allah 


201 


Supreme Name Jsm Allahu al-Atham. The researcher in 
this very research has investigated what an individual 
is eager to know about Allah's Grand Names and the 
Supreme Name of Him, mainly of what has been stated 
in the Holy Qur'an, as well as the prophetic hadiths, the 
scientific fatwas [legal verdicts], and the invocations 


that narrated after the Prophet'’”. 


™https://www.neelwafurat.com/itempage.aspx?id=Ibb15775- 


14774&search=books 
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The Meaning of the Glorious Koran 


Moreover, one of the great scientific contributions 
professor Shaykh Hasan and under the label "Qarib 
Allah" with the assistance of Shaykh Ahmad Darwish 
published the translation meaning of the Qur'an named 


"The Meaning of the Glorious Koran" . 


The project has been published in 2001, and has come 
into 374 pages. In fact its significance work and 
consider an addition to the efforts that have been led by 
previous Muslims scholars who intiated the work on 
the Holy Qura'n translating meaning. The book is 


available on 


To quote some ‘commentaries of Qarib Allah's above 
work, here some points: 

There are several verses in the Koran that refer to 
killing the unbelievers (worshipers of stones), such 
verses relate directly to the battle fields of 1500 years 
ago, when early Muslims were persecuted as the early 
Christians persecuted. True path of Islam _ is 
moderation, therefore Muslims should lead exemplary 
lives and preach the religion to non- Muslims and not 


kill them. Over the centuries many non-Muslims 
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choose to live under Islamic protections (i.e. Spain) 
and were never subjected to persecution. 

When pronouns are capitalized they refer to the 
Creator, Allah. Examples: You, He, Him, His and, 
Own while pronouns such as Our, Ours, Us and We 
denote His Greatness not plurality. 

In this translation of the meaning of the Holy Koran we 
elected to replace the word Christians with the more 
accurate translation Nazarenes. To learn more about 
the Nazarenes and their roots, as well as the Christians 
and their roots, please refer to our informative research 
in the section Prophet Jesus in the Koran page 493'"*. 
Has the Koran ever been altered or revised? 

No, the Arabic Koran remains exactly as it was first 
revealed to Prophet 

Muhammad, praise and veneration be upon him. The 
first written copy still exists! 

The Arabic Koran has never been subject to alteration 
or revision and Allah has promised to protect His Word 


forever. 


8 https://archive.org/details/HolyQuran_prof.hasanQaribullah_sudan 
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Unlike Judaism, which is restricted to Jews, Islam is 
not restricted to Arabs, it is the last Message of the 


Creator sent for all mankind'!”. 


The Millennium Biography of Muhammad (SAW)-- 
The Prophet of Allah 


Also, one of the great scientific contributions professor 
Shaykh Hasan _is the book on the prophet Muhammad 
sitrah, entitle: "The Millennium Biography of 
Muhammad (SAW)--The Prophet of Allah" by Grand 
Shaykh, Professor Hasan < Qarib Allah Dean of Umm 
Durman Islamic University and Sammania Grand 
Shaykh, Grand Muhaddith Master Abdullah Ben 
Sadek, Shaykha Anne Khadijah Darwish Shaykh 
Ahmad Darwish, book Pages 653 . 


The Civil War at the Beginning of Islam 

This book tackles the issue of the civil wars which 
have broken out at the beginning of Islam from the 
epoch of our master Abi Bakr al-Siddiq [ra], till the 
appearance of the Abbasiyyid State, passing through 
the period of Yazid as a prince, to the caliphate of 


Mu'awia b. Yazid, and the caliphate of Marwan b. al- 


9 Hasan al-Fatih. & Ahmad Darwish. The Meaning of the Quran. 2001. 1368 
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Hakam, and the caliphate of al-Walid b. Abd al-Malik 
b. Suliman b. Abd al-Malik’. 


Jarir the City of Poetry 
I have taken in this research with the study and 


analysis, Jarir's poetry, who described himself as the 


Ibid 


206 


city of poetry. I have given him special care for his 
praising to the khulafa. For in his praising an 
embodiment of the praised of personal characteristics, 
which lay a clear light the State's policy, besides 
showing many of its affairs, ideals, values, while 
revealing its culture, and its relation with the rest of 
nations both in peace and war. 

I have shown my views in many of what Jarir has 
written, in addition, I pointed out that despite his 
unique poet, but he does not embody the values of the 
Islamic nation, nor its ideals-or traditions. And despite 
the opportunity which has been sized to him, not other 
else of those [poets] who came after him; for he was a 
contemporary<to our master Omar b. Abd al-Aziz, 
despite that, did make his poetry a mirror to that 
precious golden age, which to historians is a complete 
circle to the guided-righteous khulafa's circle. 

After I covered some of his eulogist poetry, then I went 
to provide some patterns of the poetic images that he 
has tackled. So, I did not focus on flirting poem, 
despite its significance in Jarir's poetry, and that for 
one reason, which it has been investigated thoroughly 


by other researchers. And as for hija’ (“lampooning’’), 
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which has forced Jarir to delve into deeply, I have 
taken it into too much detail, and I have pointed out the 
accusation that had been raised by al-Farsdaq on Jarir 
and his family. Then I went on exploring Jarir's elegy 
poems on al-Akhtal. 

At the end of the research, I have stated the art of pride 


in Jarir's poetry, as well as the elegy art!”’. 


™Thttps://www.neelwafurat.com/itempage.aspx?id=Ibb16782- 


15741&search=books 
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Studies for Tertiary Thesis 

I have handled in this book the scientific application of 
the basics and axes of [evaluation] or [assessment], of 
some researches moreover tertiary thesis [Master and 
PhD]. 

I have supervised and participated in examinations and 
promotion of its students to the degree of [associate 
professor] or al-Ustaziyya [Professorship], or of what I 
have directed the students with providing them with the 
assistance. My participation in such activities has 
included the University of Khartoum, University of al- 
Nileen, Omdurman<Islamic University, University of 
Juba, Ahfad University for Women's, Africa 
International University, Sudan University of Science, 
and Technology, al-Shariqa University [UAE], and 
Amsterdam University [Holland]. 
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Professor Shaykh Hasan fond of reading the picture speaks out 


Muhammad Surur al-Hafyan 1967 — 


He is Abu-al-Tayyib Muhammad Surur b. Shaykh Abd 
al-Mahmud 'al-Hafyan' b. Shaykh al-Jayli b. al-Ustaz 
Shaykh Abdal-Mahmud b. Shaykh Nir al-Da'im . His 
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linage extends to ends with al-Abbas the cousin of the 


messenger. 


In 2013 Shaykh Muhammad Surur has published his 
book 'Azahir al-Rabae', and the following year that 
2014 another book penned by him carried the name of 
‘Hadi al-Ayis'. The two books handle the literary 
production of his grandfather Shaykh Abd al-Mahmud 
Nur al-Da'im poetry. 


Shaykh Muhammad Surur is an accomplished, erudite 
and talented poet, and in this concern, two poetic 
diwan on prophetic madih and Sufism have been 


attributed to him!”’. 


Hadi al-Ayis is one of the authoring books of the 
khalifa Shaykh Muhammad Surur al-Hafyan, in which 
he handles parts of the features of Shaykh Abd al- 
Mahmud b. Shaykh Nir al-Da'im poetry. In the 
introduction, he wrote:' these are papers that have been 
written, from what has been manifested to me; from the 
poetry of Ustaz Shaykh Abd al-Mahmud_ b. Shaykh 
Nar al-Da'im [may Allah be pleased with him]. In his 


22 Ibid 
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poems most abundantly the name of 'Leila' with other 
names, sometimes from the lovers of the Arabs in the 
past’ appeared, and I have pointed out on it, what has 
been come of Nasib , and what has come in 
resemblance to a thing that he meant, and what has 


been a symbol for another meaning. 


The book aims to contribute to shaping the features of 
the Sufi literature in Sudan more specifically and to the 
Muslims in general. Moreover, the book tries to reflect 
the correct understanding of some of the meanings and 
concepts that the Sufi literature of symbols includes. 
In addition, the book aims to focus on Safi poetry, and 


its thematic meaning, trying to show its legality. 


Furthermore, the book seeks to tackle the poetic 
production of a/-Ustaz Shaykh Abd al-Mahmud as one 
of the illustrious poets of fasawwuf in Sudan from the 
reign of the Turk to the Condominium rule. And 
finally, the book tries to show the artistic 
characteristics in the ode of al-Ustaz and the power of 


his poetic potential. 
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, eS 

Azahir al-Rabae Ss 

This authoring book of Shaykh Muhammad Surur al- 
Hafyan also has been devoted to tackling the poetry of 
his grandfather, and the founder of the Sammani centre 
of Tabat shaykh Abd al-Mahmud . The book carries the 
name 'Azahir al-Rabae fi Raiyad al-Bain wa al-Badae'. 
In the introduction, the author writes:" These are 
followers that have been picked up in the spring season 
from the gardens of rhetoric and figurative style from 
the diwan of the composer shaykh Abd al-Mahmud b. 
Shaykh Nir al-Da'im . I presented it to the lovers and 
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the concerned [people], as a sample from inside that 
gardens, explaining its beauty without diagnosis which 
taken it away, that the beauty in its unity and spirit of 
harmony. 

The study has come into two parts, chapters as well as 
sections. I have displayed the rhetorical moreover the 
figurative style images that were used by al-Ustaz the 
composer in his poetry, presenting them with 
definitions, and at the same time introducing his wide 
knowledge and ability in this art [poetry writing]. By 


providing the references and-sources in the conclusion. 
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Abdulgalil Abd Allah Salih 1978- 


Born and grew up at Haj Abdallah, south of Gezira 
State. He graduated from Khartoum University, 
Faculty of Education, and was awarded BA in the 
English language. He is initiated intoSammaniyya 
under Shaykh Hasan Shaykh al-Bakri,;the grandson of 
Shaykh Ahmad al-Tayyib al-Bashir the founder of the 
Sammaiyya in Sudan and Africa. Furthermore, he has 
been authorized as Shaykh in the Sammaiyya under 
Shaykh al-Sammani Shaykh al-Bakri, the guide of the 
tariqa at Omidan-al-Dinder. 

Dr Abdulgalil has authored many books on _ the 
Sammaniyya including the origin, history, doctrine, 
and its men through different times. His books have 
been written in two languages [Arabic & Englsih]. The 
following are examples of what I have written in 
books:The Sammdaniyya: Doctrine, History and Future 
(2015). 
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1. The Sammaniyya: Doctrine, History and Future 
(AR-2015). 

2. Al-Shaykh al-Sammani al-Shaykh al-Bashir [AR - 
2016] 

3: Al-Shaykh al-Bakri al-Shaykh al-Sammani [AR - 
2018] 

4. Lamahat min Ashir al-Sufi bi Omaidan [AR -2018] 
J. The Mystical and Philosophical Thoughts of 
Muhammad b. Abd al-Karim al-Samman Paperback 
(2017) 

6. The Revivalist of Sifism in Sudan (English) 
Paperback (2018) 

7. The Revivalist of Sufism in Sudan (AR -2018) 

8. Shaykh Abd al-Mahmud Shaykh Nur al-Da'im al- 
Tayyibi: His Scholarly, Religious & Social legacy (2020) 
9. Bura’t of Sudan: An Anthology of his Sufi Praise 
Poetry 1923-2005 (2020) 

10. Turabi & Stifis in Sudan: The difference of two 
doctrines [AR -2020] 

11. Adur Adini wa al-Ijtimai wa Ladabi li Atriqa 
ASammaniyya bi Omidan [AR -2021] 

12. Shaykh Hasan al-Fatih Qaribullah his life and 
Teachings 2021 
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The Samméaniyya doctrine history & future 


This is my first book that I have published about the 
Sammaniyya . It has been printed at Khartoum, in 
2015, and later it also been published by AMAZON in 
USA and that was in 2016. 

The late Shaykh al-Jayili Shaykh al-Hafyan [1948- 
2017] of Tabat centre has introduced the book to the 
readers and wrote: "Dr Salih in this present book gives 
a good summary of the general biography of sheikh 
Ahmad al-Tayyib . He has equally done a very good 
job in tracing the different Sheikhs of the Sammaniyya 
in Sudan and supplied useful biographical data about 
each one. The information given covers areas like the 
date of birth of each Sheikh and a summary about his 
education, mentioning the sheikhs who had influenced 
him and would include information about his students 
and some of their major achievements. The 
biographical survey of the history of Sheikhs of the 
tariga Sammaniya draws attention to the wide 
geographical areas covered by Sheikhs of _ the 
Sammsniyya. They established schools for teaching the 
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Quran and other religious subject plus Arabic. These 
schools are known as “khalawi “the singular of 
“khalawi” is “khalwa’. The Samméaniyya “khalwas” 
i.e. school can be found in all parts of Sudan. Some are 
in central Sudan. Other are in Western Sudan and 
others in the North and others are located in the South 
as well as Eastern Sudan. Some of these schools are 
old and were founded more than 250 years ago'”’. 

The survey of the Sammaniyya schools and sheikhs 
gives the reader a good picture-about the history of the 
tariqga since it covers very old schools. At the same 
time the survey gives.a-good summary of the present 
situation regarding the activities engaged in today by 
the different Sheikhs and their khalawi. These activities 
draw a picture of the main aspect of the doctrine and 
set of belief that inform fariqa Sammaniyya .The 
doctrine is duplicated by most of the popular Sifist 
tariqga s. It is not surprising to find duplicity in the 
doctrine since the target is the same and the original 
ideas came from the same roots; namely, the Quran and 


Hadith of prophet Muhammad “peace be upon him” 


= Abdulgalil. A. Salih. The Sammaniyya. Khartoum, 2015, 
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In his discussion of the future of the Sammaniyya, Dr 

Salih mentions that the Samméaniyya will flourish. This 
is expected to be true for all the major Sufi tariqa . He 
reasons that there is a general acceptance of m because 
Sufis of the essence of moderation in its understanding 
of Islam . The world today shies away from extreme 
and violent views related to religions. Accordingly ,the 
author, Dr .Salih ,predicts that this will help Safis m 
including Sammaniyya ,to grow and spread. 
Dr Salih recommends that the Sammaniyya, and the 
other Sufi tariqa_ s should appeal to the “education 
mind”. He says “tasawswuf should necessarily be 
linked with real events and its‘objectives expressed in a 
scientific manner. Its attraction will thus reach beyond 
the poor, the distressed, under education and the 
downtrodden who at present make up the bulk of its 
following “ . This quotation from the chapter titled The 
Future of the Sammaniyya is very interesting. 

This book by Dr. Salih , gives the reader a good 
chance to find out about the Samm§aniyya fariqa and 
its work to elevate the quality of the lives of its 
adherents. The author clarifies many issues which have 


clouded the minds of many fine and well equipped 
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observers. One cannot say more about the excellent 
timing of the writing of this book in English. Its place 
in the shelves of bookshops and libraries is empty and 
readers must be impatient for its publication. This book 
will be of great help to those who are interested in the 
question of Sifis m, in general and in Sammaniyya 
tariqga_ in particular. It will answer some of the many 
questions which occurred to interested parties in the 
past as well as to those in the present who still need 
clarification of important points. If the book could do 
this, and I am sure it will;then it has succeeded in 
illuminating the path for-a deeper understanding of the 
subject it addressed: 

Furthermore, the book also has been introduced by 
another notable figure, Professor Abdul-Majeed 
Attayib, he wrote: "This book "The Sammanniyya, 
Doctrine, History and Future” is a unique piece of 
research written by a dedicated scholar, Dr. Abdul- 
Jaleel Salih, an assistant professor of English at Al- 
Jazeera University. The book is composed of eight 
chapters; each chapter covers A particular aspect of the 
book. The book gives a comprehensive definition of 


Stfism and its introduction and spread in the Sudan. 
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The Sammaninniya tariqa in the country is thoroughly 
explored and its distinctive Features are clearly 
highlighted and explained. Al-Shaikh Ahmad Attayib, 
the leader of this tariqa , and his numerous students are 
properly portrayed in the book And their contributions 
in guiding People are indicated. In the final chapter, the 
author tries to forecast the future of this tariqa in the 
country. Obviously, the author has put a tremendous 
effort in conducting this important piece of research. A 
considerable amount of very well-documented 
information is carefully sought and scientifically used 
to enrich and support this. important historical 
document. It goes without<saying that the author's 
sophist orientation as well as his deep knowledge of 
the Sammanniyya tariqa have provided the necessary 
Fuel required to conduct This scholarly work. The 
book is written in clear impeccable English and this 
could give this document a special significance and can 
nominate it for an international status. I personally feel 
that this work represents a real addition to Islamic 
library and I suggest that the Ministry Of Culture and 


Information should have the honor and shoulder the 
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responsibility of publishing this book and make it 
accessible in all universities and public libraries". 

I have received numerous messages from different 
readers across the world appreciating the book of the 
Samm@aniyya, which I have uploaded in many varied 
websites among these, is 'academia. edu", and internet- 
archive . "Thanks dear Dr. Abdulgalil Salih for this 
comprehensive and invaluable study. 
It would be very beneficial for non-Sudanese. 
I think it would be better to write the Arabic sources in 
Arabic as well. 
Best regards. '** 

"Thank you so much for this book. I have heard of the 
Samanniya through Shaikh Babikir Ahmed Babikir in 
London and I was hoping to discover more about it.'”° 
Dr. Mohammad Ajmal HaniflI on the book writes:"First 
of all, I hope this email finds you in good conditions I 
would like to present my appreciation for producing 
such a beautiful intellectual piece of work on 


Samantyya. 


I have got a pdf of it from internet but I do not know 


Bee https://www.academia.edu/Messages 


oo https://www.academia.edu/Messages 


223 


whether this exists only in pdf form or it is published 


also. Could you help me?'”° 


Moreover, I received this message via e-mail from Dr. 
Daneil Beck from University Wohlen, Berne, 
Switzerland expressing his impression on_ the 
Sammaniyya book, he writes: "I am so interested in 
your newest work you are just finishing «Stfi tariqa in 
Sudan», I hope it will be available on amazon ... in the 
meantime I am deepening my knowledge of the 
Sammaniyya in reading your published works — it is a 
treasure beyond words! The Sammaniyya resonates in 
me as a «way-place», encompassing being here and 
motion towards the One at the same time. The 
luminosity of the word;of the One tasted within the 
heart sets all being in motion, beyond being, in a state 
before creation. And there is a purity of heart of the 
awliyyah of the Sammaniyya which moves me so 


deeply. 


Much gratitude for opening this door towards a sea 
without borders, horizons unfolding endlessly! 


Wishing you a wonderful time and all heartfelt best! 


#8 https://www.academia.edu/Messages 
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With gratitude cordially Yours, 


. 412 
Daniel!’ 


Much gratitude for your kindness for dialogue — and I 
won’t overwhelm you with my enthusiasm, but 
somehow the encounter with your writings on the 
Samm@éaniyya tariqa “let my heart taste remembrance 
of its origin, the origin of its image”... While reading 
your writings on tasawwuf I am so drawn to the tariqa 
Samméaniyya and its spiritual practices, in particular the 
invocations which are in my.understanding so closely 
linked with khalwa, breathing (with long breathings out 
/ breath retention) and the visualization of the Nur 
Muhammad . [I~ myself follow since four years 
intermittent. fasting practice (one meal a day) and 
fasting Monday and Thursday (from food and drink), 
getting up before sunrise for prayer and remembrance — 
this brought a natural simplification in my life, in the 
life of the whole family, reducing needs and 
consumerist attachment, and most importantly “opened 


the heart towards the One and the neighbor, the fellow 


127 


https://mail.yahoo.com/d/search/name=Daniel%2520Beck&emailAddresses 
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beings”. Fasting enwraps with so much open space, 
luminosity, gratitude, love for the One and the Prophet 


Muhammad . 


My way-going is not my own but sheltered in a bigger 
framework, the true tradition of the Silsila — I am most 
interested in the living tradition of the Sammaniyya 
and finding access. I have a long way to go to purify 
my heart, my whole being — I need guidance and 
healing to come closer and closer to the perfection, the 
insan-i kamil. It is my wish, with 58; to become a 


servant of the One, Allah, to fulfill my given task. 


So I would like to ask you, if you could advice me how 
I could begin the practice-— I suppose without the 
permission and the blessing of a Shaykh the 
invocations cannot be begun. If you have me an advice 
how to begin, I would be most grateful. Whenever you 
have time and space to give me a feedback, that would 
be most appreciated, there is no hurry, I am reading 
your books and they are wonderful and let me come 


into a new rhythm of breath and life — much gratitude. 


With much gratitude and kind regards, 
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~ 112 
Daniel'”® 


The 
Sammanlyya: 
Doctrine, 
History & 
Future 


1 


Major Sufi orders in Sudan 


Abdulgaiil Salih 


The mystical’ and pholosphical thought of al- 


Samman 


This book is dedicated to the life, philosophical 
thought and the mystical teachings of the great Safi, 
Muhammad 'Abd al-Kartm al-Samman (1718 -1775), 
whose life and teachings deserve investigation. 


However, the aim of the book is to place the focus on 
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the founder and the pioneer of the Sammaniyya fariga , 
and in particular to look at his major doctrine, 
teachings, intellectual and philosophical thoughts, as 
well the scholarly world that he has grew up in. Al- 
Samman and the order that has been named after him - 
the Sammaniyya- have of then been called ' reformist’ 
and ' revivalist". 

Dear Dr Abdulgalil Salih 

As a student of Malay Stifism this book of yours is of 
interest to me. 

Thank-you very much for making it available. 

best 

Nasrin 


National University Malaysia 


ne Abdulgalil. A. Salih. The mystical and pholosphical thought of Muhammad 


al-Samman. 
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The Mystical and philosophical 
Thought of Mohammad b. Abd 
al-Karim al-Samman 


1775 -1718 
lawl! yA ue cy anda), iaalally Gyeall all 


The revivalist of Sifism in Sudan 

Within the history of Islamic mysticism in Sudan, 
Shaykh Ahmad al-Tayyib b. al-Bashir (1155-1742- 
1239- 1824) is a seminal figure, seen as one of the 
most important reformers among the Muslim saints of 
the Sudan. A prolific author, despite his abbreviated 
life, he composed numerous works on _ Islamic 
theology, law and religious practice and belief that 
represent important developments in Islamic 


intellectual history. 
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This book has been devoted to handle Shaykh Ahmad 
al-Tayyib's thought and writings seek to connect him 
with both the larger trends in the Islamic world Sufi 
movement current during his lifetime, as well as his 
specific socio-historical context and place him among 
the most important scholars in the history of Muslim 


revivalism'””. 


= Abdulgalil. A. Salih. The revivalist of SUfism in Sudan. 


230 


Shaykh Abd al-Mahmud Nar al-Da'im 

The book tries to present Abd al-Mahmud Nir al- 
Da'im's Sufi life, writings and teachings, and 
furthermore attempts to paint a picture of the character 
and personality of Abd al-Mahmud, as might be 
ascertained solely from the works analysed. 

The founder of the Sammanityya Muhammad b. Abd 
al-Karim al-Samman (1132/1718 to 1189/1775), was a 
student of a Syrian Khalwati, Mustafa Kamal al-Din al- 
Bakri (1099/1688 to 1162/1748-9), who lived for long 
periods of his life in Damascus, Jerusalem, and Cairo. 
On al-Bakri's death; his students set up their own 
independent branches. Among these students was al- 
Samman, who established new Khalwati branch, 


=. 131 
known as the Samm§anivva. 


131 Abdulgalil.A.Salih. The Sammaniyya: Doctrine, History & Future. 
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Shaykh Abd al-Mahmud 
Nor al-Da'im al-Tayyibi 
helary, Ri 5 & Social Legacy 


cial Legacy 


Shaykh Abdr-Rahim al-Burai 

This book which I named “Bura’i of Sudan 
AnAnthology of his Sifi Praise Poetry 2005 - 1923” is 
dedicated to takle the teachings of Shaykh Abdr-Rahim 
al-Burai with special reference his contribution in the 
prophetic as well as suluk poetry. 

Since its early establishment by the perfect wali Shaykh 
Muhammad Waqi Allah [1865-1944] the Samméani 
centre of al-Zariyba, emerged as one of the strongholds 
that has contributed largely in the spread of the 
religious awareness and social development in that 
remote area of northern Kordofan. Following the 


Samméaniyya teachings and doctrine, he appeared as 
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one of the most recent influential charismatic Sammani 
personalities. Who appears not only as spiritual leader, 
but also a social reformer. To some researchers and 
observers of the Sufi movement in Sudan, Shaykh al- 
Burai during 1990s and early 2000s turned a 
phenomenon, a media star, and stood as a whole 
institution. |*? 

His biography informs that he is Shaykh‘ Abdr-Rahim’s 
b. Shaykh Muhammad b. Abi-Bakr b. Gad Allah b. 
Muhammad B. Judah. He was born in 1923 in al- 
Zariyba village, about 120 kilometers, southeast of Al 
Obeid, capital of North, Kordofan State. 


*2amani. M. Elobeid. The Sammaniyya branch of Shaykh al-Burai, 2008. 
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Shaykh Hasan al-Fatih Qaribuallah 


This book tries to handle the life and the teachings of 
Shaykh Hasan al-Fatih Qartb Allah [1933-2005]. The 
book is an attempt of transmitting the teachings of one 
of the most outstanding Sudanese Sufi scholars. 
Shaykh Hasan Shaykh al-Fatih was born at 
Omdurman, in 1933, into a renowned Sudanese 
scholarly family, well-known for their deep-rooted 
attachment to guidance, learning and teaching religious 
knowledge. 

He was born to the household of the Qutb Ahmad al- 
Tayyib b. al-Bashir the founder of the Sammaniyya 
Sufi Order in Sudan and Africa. His genealogy ends 
with al-Abbas b. Abd al-Mutalib the messenger's 


cousin. 
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Shaykh Hasan al-fatih Qarib Allah 
His Life &Teachings 
1933-2008 


Encycolopedia of Sifism in Sudan 


Out of my interest and concern on Islamic mysticism, 
mainly in my homeland Sudan, I drew attention to the 
lack of complete work on Sufism in the country. That 
targets the history and evolution of the major turuq, its 
doctrine, rituals, and practices, in addition to the 
influence of these turuq, religiously, socially, 
educationally, and literary. 

From 2018 I have engaged in a long-term project 


aiming to some shed light on parts of the aspects and 
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features that Sifism has played and still does in the 
Sudanese society enlarge, the project in fact is an 
attempt focusing on sharing the remedy to such 
deficiency that has been left for hundreds of years, 
borne in mind that the history of Sifism in the country 
is so ancient back to the establishment of the first 
Sudanese state i.e., the Funj Sultanate [1405-1821] 
more than five centuries. 

The project has come into six books respectively 
entitle: turuq-I.. Doctrine, Rituals &-~ Practices-II. 
Religious, Social & Educational contributions- IV. 
Contributions in the Arts, & - V»Prophetic Madih in 
Sudan-VI. 

I received this e-mail <message from the renowned 
scholar and historian John. E. Voll, commenting on the 
publication of the project, he writes: "Congratulations 
on a major scholarly achievement!!!! It is great to see 
this library available. 

With my best wishes 


John'® 
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The Major Turuq 

The major turuq is the first part of the encyclopedia of 
Sufism in Sudan. In this part, the major Sudanese Sufi 
tarlqgas have been presented with their historical 
development, founders, geographical areas etc. 

These turuq have come across two major phases: The 
funj period (c.1504 to 1820) which was dominated by 
the activities of the Gadiriyya and the Shadhiliyya 
orders. 

And the neo-Stfi phase started in 1776. This pattern 
began to change in the early nineteenth century CE « 
when Sudan came under-the influence of what has been 
called the neo-Sifi:movement «initiated «among others « 
by such figures.as Muhammad b. 'Abd al-Kartm_al- 
Samman (d. 1775) «Ahmad al-Tijani (d. 1815) and 
Ahmad b. Idris (d.1837). All three were to influence 
Sudan profoundly if indirectly and all three initiated 
movements that laid emphasis on organizational forms 
and religious practices that transcended local 
communities. 

What is to be stated here is that the Sudanese Sifi 
turugq are of two types: centralized and decentralized 


turuq. 
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At the end of this part of the encyclopedia and for the 
first time story life of the well-reputed Sudanese 
righteous women has_ been presented, with 
documentation to their birthplace, geographical areas, 


and contributions to their respective communities. 


Sifism in Sudanistorical Study 1405 -2021 


The Major turug 


Abdulgalil Salih 
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Doctrine, Practices & Rituals 


Doctrine, practices and rituals is the second part of the 
Siifism series in Sudan. It presents the common shared 
principles of the whole turuq in the country; while 
drawing the attention to the differences and variation 
among these turuq. 

Sufi orders in Sudan also have some interesting things. 
There are three interesting things that we can find in 
the practices of the Suff congregation in Sudan. 
However, rites vary from one: Safi order to another 
based on the different spiritual paths'™*. 

The taifahs in the Sudan perform three types of dhikr. 
The first is dhikr<al-awqat which is a daily dhikr 
performed after the five prayers. 

It consists of certain ‘rawatib’ prescribed by the Shaikh 
to his "followers. 

This was the popular form of dhikr in use in the early 
stage of Sufism in the Sudan. To be Shaikhs used to 
instruct their followers to perform 'dhikr and rawatib 
after each prayer. Another form of dhikr at that time 


was the reading of the Sufi manuals, like Dala'‘il al- 


on Abdulgalil. Salih. SGfism in Sudan. Op.cit., 
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Khairt and lataif al-Minan. This was referred to as 
‘majlis al-dhikr’ gathering for recollection.'*° 

Recitation is a basic consumption of a Sufi. Every Sufi 
has a unique remembrance of each tarekat which 
follows: there are daily, weekly deeds and monthly 


practices. 


One of the many things that the Sufi orders in Sudan 
share in common is in the asas of the tariqa. Therefore, 
the basics remembrances that both the Quran and the 
prophetic tradition have called upon the ordinary 
Muslim to perform all the time, are there in the asas of 
these turug. Of these remembrances respectively are 
the following: 


1- Astaghfirullah, I seek forgiveness of Allah. 

2- Salat ala al-Nabi Muhammad , Sending blessing upon 
the prophet Muhammad . 

3- La ilah ila Allah, There is no God, but Allah. 

4- Al-Ism al-Mufrad, Allah, The Greatest Name. 


The ¢urug are most distinctive in their social structures, 
and in their rituals. Each tartga has its body of special 
prayers and poetry to be used in individual and 


corporate practices. Books of gasa’id (poems, singular 


\bid:p117 
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qasida) often feature poems written or selected by the 
founder of the tariqa, or by one of his spiritual 
descendants. Many poems praise the Prophet or 
another holy spiritual figure, declaring love, or asking 
for spiritual intercession. Other poems express the 
Shaykh’s mystical feelings and teachings. Such poetry 
is rooted in the emotional experience of Sifism 
itself*°. 

Most turugq also conduct one or two hadras (group 
meetings) each week, either in.a mosque or another 
meeting place. The hadra may include Qur’anic 


recitation, durus (teaching sessions), inshad, and 


dhikr’*". 


“Michael Frishkopf. op.cit. p-5. 
*7 Ibid: p-5. 
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Religious, Social & Sceintific Contributions 


In this part of the encyolodia the religious, social as 
well as of the Sudanese Siifis have been introduced. 
Many historic accounts suggest that Islam made its 
impact in Sudan through the activity of Sufi orders. 
Sufis have played an important role in the spread of 
Islam into the Sudan. One of — the key factors was the 


promotion of Islamization through the policy of the 
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Impact on Arts 

In this part of the encyclopedia, the focus has gone to 
see the impact of fasawwuf on Sudanese arts with 
special reference to poetry [the production of non- 
affiliated Sutfi poets], Sudanese novels, paintings, 
calligraphy, music and archaeology. 

Arts allow and provide the opportunity to show the fact 
that Stfis frequently sought more artistic means of 
expression, including poetry, architecture, music, and 
calligraphy, to transcend the conventional language of 
theology and philosophy which too often-fails to prove 
an adequate means of communicating higher truths. 
From Sufi perspectives, the arts.embody metaphysical 
principles in visual and auditory forms, communicating 
these principles with <ammediacy difficult if not 
impossible to achieve within the discursive confines of 
prose. Additionally, the arts have further functioned as 
a means to express the simultaneous unity and diversity 
of Islamic civilizations, as they communicate 
principles shared by all Muslims, and yet these 
principles 

are expressed through diverse cultural themes and 
motifs, illustrating the confounding array of cultural 


forms found within Islam Stfism in Sudan not only has 
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influenced the culture and society but also affected 
literature. Stfis employed poetry to propagate their 
ideas and beliefs. They took advantage of it as a tool to 
relief sorrows and grieve of the society and to edify 
common people. Sifism had a permanent effect on 
Sudanese literature throughout history, and __ its 
consequences can be noticed in the sayings and 
thoughts of the authors and poets until now. Sifism has 
played a decisive role in creating literary and ecstatic 
manifestations of Sudanese culture which resulted in 
great works in this regard. 

The contribution as well-the impact of the Sifis in the 
Sudanese society<not only lay its shadow on the 
religious, social life of the local inhabitants, rather it 
has gone even to instil its seeds into the literary aspects 
of the very same people of the country, in this concern 
Muhammad Ibrahim al-Shush, has studied the 


influence of Si. 
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Prophetic madih in Sudan 

This is the final part of the encyclopedia entitled 'The 
prophetic madih in Sudan'. The book has covered 
different areas on the nature of this high genre of 
literary production in the country. The first chapter has 
presented the view of Islam on poetry with citing 
examples from the best of the prophet Muhammad 's 
companions as well as the Sitfis poets. Then a 


background on the history and the development of this 
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art, with its earliest founders, adding to the thematic 
meaning, furthermore, the contribution of the art in the 
Sudanese society throughout the time have been 
debated. Then anthologies of the best production of the 
genre odes with its composers have been provided. 
And finally, samples of the production of the Sudanese 


saints have also been offered to the readers. 


Sdfism in Sudan 
historical Study 1504 - 2021 


Prophetic Madih in Sudan - An Anthology 


Abdulgalil Salih 
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Shaykh al-Samman shaykh al-Bashir 

This book has handled the life and legacy of one of the 
greatest Sammani Shaykhs in Sudan. Al-Shaykh al- 
Sammani al-Shaykh al-Bashir [1850-1967], is a 
grandson of the Qutb al-Shaykh Ahmad al-Tayyib al- 
Bashir [1742-1824], the founder of the Sammaniyya 
in Sudan and Africa. Al-Shaykh al-Samman to his 
credit back the establishment of two important 
Sammani centre in central region in Sudan, for he 
founded his first centre at Tabat al-Shaykh al- 
Sammani, and followed it with the establishment of 
Omidan another important Sammani centre at Dinder 
area. Both centres have led«the process of presenting 
religious, social, spiritual moreover education to the 


locals in the two respected areas and beyond. 
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This documentary book presented the life and 
teachings of another illustrious Sammani Shaykh. Al- 
Shaykh Bakri al-Shaykh al-Sammani [1917-1970]. Al- 
Shaykh al-Bakri was an example of gnostics that had 
devoted his life to the true spirit of tasawwuf. 


Lamahat min Ashair ASufi bi Omidan 


This authoring book introduced an anthology of poetry 
that has been composed by the poets of the Sammani 
centre of Omidan al-Shaykh al-Sammani. This centre is 


led by the well-reputed wali al-Shyakh al-Sammani al- 
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Shaykh al-Bakri [1954-]. The centre is located in the 
north of al-Dindir city. 


Atariqga ASammaniyya:al-Manhaj al-Tarikh wa al- 
Mustaqabal 


Aiud) iy ple | 


This is an Arabic version of the published book of the 
Sammaniyya : Doctrine, History & Future [2015]. 
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Aturabi wa ASifiyya fi ASudan 


This authoring book is the first of its kind which 
investigated the differences between the doctrine of 
Stfis in Sudan and of the Muslim Brotherhood, with 
special reference to its leader Dr Hasan al-Turabi 
[1932-2016]. The book has discussed the concepts of 
popular Islam, political Islam, religiosity, and the 
issues of jihad according to the two schools. The status 
of the political regimes that had been ruled the country 
has been debated throughout-the book pages. And 
finally, the author in much-more detail has introduced 
the policies that have been taken to contain Sifi orders 
within the programmae of the Muslim Brotherhood 
[MB], and how such policy has failed in the 


conclusion. 
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Mujadid Atasawwuf fi ASudan 


This is an Arabic version of the book entitle 'The 
Revivalist of Stfism in Sudan, Shaykh Ahamd al- 
Tayyib al-Bashir '. The Englsih version has been 
published by Amazon direct kindle in 2019. 


Al-Manhaj ASifi fi ASudan 
This authoring has investigated the birth, development 
as well as challenges that face the Sufi doctrine in 


Sudan. The book has introduced the contributions of 
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tasawwuf in the country on its religious, social and 
literary dimensions. The book has stated three phases 
of fasawwuf in Sudan which are: The Funj phase 
[1504-1821], the neo-Sufism phase [1776-1998], and 
the electronic Stfism phase [1998- to date]. The book 
has concluded by pointing to many challenges of it the 
Sufi discourse at this modern time, globalization, 
political Islam, the issue of guidance, and some other 


issues. 
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Adur Adini wa al-Ijtimai wa al-Adibi Omidan 


allo abil ac JuloJl auc ppisall 
ee 


And this book is another authoring tackles the 


religious, social and: literary role played by the 


Sammani centre of Omidan al-Shaykh al-Sammain. 


AsSifi yya wa Assiyyasa fi Asudan 


' AsSufi yya wa Assiyyasa fi Asudan’ is a recent 


publication has been penned by Abdulgalil 
Salih. The book debated one of the 
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controversial issues, which is the relationship 
between ‘Sufism ' and ‘politics’. It has come 
into eight chapters as follows: Chapter one 
has presented the major concepts of 
tasawwuf, politics and power. Chapter two 
has introduced the major Sudanese Sufi 
orders. While chapter three has displayed the 
Sudanese Sufi doctrine, by citing examples of 
the Sufi discourse in the.country. In chapter 
four the author.has_' discussed the 
relationship of the Sufi Shaykhs with the 
political rulers in Sudan. Meanwhile, the 
stance of the Sudanese successive political 
regimes before and after the independence 
has been argued in chapter five. Chapter six 
has investigated the policy of the Muslims 
Brotherhoods toward the politicization of 
tasawwufi in the country. Chapter seven has 
debated the misleading media towards 


tasawwuf. And finally, chapter eight has 
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discussed the sublime message of Sufism in 


Sudan. 


The book now [2022] is available at Amazon 
https://www.amazon.com/dp/BO9YLVCN35 


258 


= 
(a 


| want morebooks! 


Buy your books fast and straightforward online - at one of world’s 
fastest growing online book stores! Environmentally sound due to 
Print-on-Demand technologies. 


Buy your books-enline at 
www.morebooks.shop 


Kaufen Sie Ihre Bucher schnell und unkompliziert online - auf einer 
der am schnellsten wachsenden Buchhandelsplattformen weltweit! 
Dank Print-On-Demand umwelt- und ressourcenschonend produzi 
ert. 

Bucher schneller online kaufen 

www.morebooks.shop 


KS OmniScriptum Publishing 


Brivibas gatve 197 
LV-1039 Riga, Latvia info@omniscriptum.com Scriptum 


Telefax: +371 686 20455 NANA elanlalkelgl oldelnaneco)an) 


